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See I have set before thee this day life and good,
and death and evil. 

(Deut.30: 15)

You shall know the truth,
and the truth shall set you free.

(John 8:32)
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Intro duc tion

The world is cur rently con fronted with a reli gious war, which has its roots
in ancient myths. It is cam ou flaged under the name of War on Ter rorism
but without Moses there would not have been Chris tianity and sub se -
quently Islam. Fur ther more, the war is pre sented to the Amer ican public as
a defense of the “Judeo-Chris tian” tra di tion and its values against an evil
foe who wants to destroy it. Judaism and Chris tianity are thereby con flated
as if they were a homog e nous entity. This notion is philo soph i cally wrong
and rejected by obser vant Jews. To min i mize the dif fer ences between the
two reli gions is cur rently polit i cally expe dient in the United States but, as
will be shown, erro neous.
There is hardly a nation, or ethnic group, which has been sub jected to the
degree of per se cu tion the Jewish people have expe ri enced. Although the
term antisemitism is rel a tively recent, dis like or out-right hatred of Jews
has existed for mil lennia. In my pre vious book War and Mayhem I dis -
cussed in part what I called “The Moses Factor” of Hit ler’s phi los ophy,
which ulti mately led to the Holo caust. But since that book had a much
broader scope I could not present the data in the detailed way they deserve,
and which is needed to truly under stand the past, the present, and the impli -
ca tions for the future. This book is an out come of the pre vious one and tries 
to explain the back ground from which cur rent pol i cies evolved and the
dan gers that can lie ahead. The book sup ple ments rather than super sedes
the former work.
When Hitler annexed my native Aus tria in March of 1938, I was con -
fronted with a major per sonal shock. Unbe knownst to me, my deceased
maternal grand fa ther had been born into a Jewish family. This is how my
acquain tance with Moses started. The “Cer tif i cate of Aryanism,” which
served as an internal pass port when ever one wanted or needed any thing
from offi cial sources, showed diag o nally across the box that con tained the
name of my grand fa ther, a thick black stripe and the word “mosaic.”
Although not widely rec og nized, Moses has been cred ited with the
dubious honor of having been the first to demand purity of blood or
limpieza de sangre, as it was called later on during the time of the Spanish
Inqui si tion. In Deu ter onomy 23:4 it is decreed that nei ther an Ammonite
nor a Moabite can enter into the assembly of the Lord unto the tenth
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gen er a tion. This com mand ment was mod i fied in verses 8 and 9 of the same 
chapter for Edomites and Egyp tians who were allowed to become mem -
bers after the third gen er a tion. The Nuremberg laws fol lowed the pat tern.
One could not become a full member of the assembly, that is a cit izen of the 
Reich, even with just one Jewish grand parent because that meant one was
second gen er a tion Jewish. The right to become a full cit izen was reserved
for the third gen er a tion. In the eyes of the law my brother and I were
non-Aryan Mischlinge in the second degree, and my mother a Mischling in
the first degree.
Thus the ques tion arose: What caused this impla cable hatred and the con -
com i tant car i ca tures of Jews in Streicher’s pro pa ganda rag called the
Stürmer? I knew that this was clearly wrong because my grand fa ther surely 
had not con formed to that ste reo type and nei ther did the other Jewish
friends and their fam i lies with whom we remained in con tact, even during
Nazi times, until they either emi grated or were sent to con cen tra tion camps
later during the war. I thus pur sued the “Jewish ques tion,” which had such
a major impact on my life, as an adult in what ever lei sure time was
avail able.
Let me say at the outset what I am not: I am not a pro fes sional theo lo gian,
phi los o pher, his to rian or jour nalist. I am a phy si cian as well as a
neuroscientist. This book can, there fore, be regarded as an autopsy of sorts
because it deals largely with dead people, espe cially in the first part. A
smug atti tude exists in some so-called “learned” cir cles that his tory is all
about “dead white males” with the impli ca tion that, there fore, one need not 
study it. The phy si cian knows better. The first thing one is taught in med -
ical school is that if one wants to arrive at a cor rect diag nosis on which
future treat ment depends, one has to have a good his tory from either the
patient or the rel a tives. Phys ical find ings and lab o ra tory tests are con fir ma -
tory, but the essen tial piece of infor ma tion is the his tory with the ques tions
how and when the symp toms started. Every so often, espe cially when a
diag nosis remains in doubt after the patient had died, an autopsy is per -
formed. It is of no use to the dead but the living sur vi vors can be informed
about the cause of death and whether or not some thing could have been
done about the con di tion had one known ear lier. Pre ven tion is the fore most 
aspect and not just knowl edge for the sake of knowl edge. This book is also
about pre ven tion.
The human being is, as far as we know, the only organism that lives by
faith. This faith may be reli gious or sec ular in nature. Some people believe
that money will make them happy and they direct their lives towards its
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accu mu la tion, while others believe the state is here for pro viding cradle to
grave secu rity. Some believe that reli gious wor ship is the answer to man’s
needs, while others believe that the nation is more impor tant than the indi -
vidual, and still others believe that sci ence is the ultima ratio. Regard less
of the belief system adhered to, the common denom i nator is faith. Nev er -
the less it must be rec og nized that faith is always based on inad e quate fac -
tual infor ma tion and is largely deter mined by myths.
All cul tures have myths through which they see their past and present his -
tory. This is normal and inev i table. It becomes prob lem atic when a given
ethnic group insists that its ideas are the only true ones that the rest of the
world has to accept and con form to. It becomes dan gerous when myths are
then no longer regarded as such but as his tor ical facts. The Greeks knew
that the Iliad was not his tory in the sense Herodotus or Thucydides under -
stood it or as we our selves regard it. It was a poem that elab o rated on orally
trans mitted mem o ries and pro vided not only descrip tions of events but also 
how people and their gods han dled them selves under dif fering cir cum -
stances. While the Homeric heroes served as inspi ra tion for valor, they
were not nec es sarily regarded as par a gons of virtue, and by the time of
Soc rates and Plato the Iliad was admired as a national trea sure but people
were not expected to sub scribe to its veracity.
In this respect, as in others, the Jews dif fered from the Greeks. The Jewish
national trea sure, the Bible, was the book of books. It would not matter if
the Bible were regarded as a col lec tion of leg ends, rules of con duct, and
moral exhor ta tions but when it becomes the “Word of God” and, fur ther -
more, of the “Only God” who con trols the fate of nations to the ben efit or
det ri ment of His “Chosen People,” the rest of the world has to take notice.
It is this, what one might call, “Judeocentric” view of the world that has
caused the Jewish people so much grief in the past, and because it per sists
in some peo ple’s minds may do so again in the future.
The German word Welt an schauung (view of the world) seems cum ber -
some, yet it expresses in one word what requires sev eral in the Eng lish lan -
guage. It denotes that fun da mental aspect of our mental life which
deter mines our behavior. The way we view the world namely nature,
people, or nations results in what we do. Siddhartha Gautama, “the
Buddha,” was abso lutely cor rect when he listed the sequence in his “eight -
fold noble path” which leads to spir i tual lib er a tion as: right view, right
thought, right speech, right con duct, and so on. The way we view the world 
gov erns our thoughts, thoughts lead to speech and speech leads to
behavior. This is how “the word becomes flesh.” Hitler is an excel lent
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example of where a wrong view can lead to. In his mind, the Jews were a
stain on man kind, respon sible for all the evils in this world, and only the
Nordic or Aryan races had the right to rule the world. That was Welt an -
schauung. A pro gram to enact the goal of Aryan rule was thought out, put
into words and even tu ally action with Auschwitz as the final result.
This is an example of what a Welt an schauung can do and why it is so
impor tant that we examine the under lying assump tions which guide the
actions of those mem bers of our society who have our fate in their hands.
Since most of our polit ical leaders do not have a per son ally thought out
Welt an schauung they rely on hand me downs in the form of one of the var -
ious “isms,” such as Marxism, Freudianism, Cap i talism, Glob alism as well 
as any one of the world’s great reli gions. There is nothing wrong with that.
Every body has and needs a Welt an schauung. It becomes a problem only
when a par tic ular Welt an schauung, espe cially when held by a minority, is
forced onto others who hold a dif ferent view. Resent ment is the inev i table
out come. James Carroll in Constantine’s Sword has made a case that
hatred against Jews can be traced to the gospel sto ries in the New Tes ta -
ment and myths are taken as fact. This is cor rect to an extent, but he
neglects to con sider that the Old Tes ta ment, upon which the new one is
built in part, has like wise no known fac tual basis. Fur ther more, Carroll
seems to be unaware that anti-Jewish sen ti ments have pre ceded the gos pels 
and will, in all like li hood, per sist even if the Chris tian Church were to dis -
ap pear from the face of the earth.
The reason is that Jews have fre quently tried not only to main tain their par -
tic ular views in the pres ence of Gen tile major i ties, but also to change
existing soci eties in their image. This opinion, that the victim can at times
be to some extent co-respon sible for the per se cu tions which have occurred
since bib lical times is, of course, rank heresy in today’s polit ical cli mate.
Yet, the idea must be faced head-on and dis cussed openly and without acri -
mony, because too much is at stake for the future. Let me make it quite
clear that it is not the indi vidual victim who is at fault when mur derous fury 
has been unleashed. But those zealots who try to push a given nation into
unpop ular or unac cept able direc tions will have to take their share of
respon si bility for unin tended con se quences. For instance the fall of Jeru -
salem and the con com i tant destruc tion of the temple should not be blamed
exclu sively on Roman cru elty. It had been Jewish fanatics who were pri -
marily respon sible. The inno cent cit i zens of Jeru salem had to deal with the
disaster there after. The doc u men ta tion for this state ment is con tained in
my book Whither Zionism?
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As long as Jews were dis persed throughout the world, their fate in one
country did not nec es sarily affect the rest of humanity. This sit u a tion
changed in the twen tieth cen tury for two rea sons. On the one hand Jewish
orga ni za tions became suf fi ciently pow erful to bring their influ ence to bear
on gov ern ments and, on the other; the state of Israel was cre ated. The
Israelis live on an island amid a sea of Arabs. The fate of Israel and that of
America as guar antor of its safety have become inex tri cably linked and the
common denom i nator is “the Jews.” Since “the Jews” are also fre quently
iden ti fied with leftist lib er alism, big gov ern ment, as well as excesses of
cap i talism there exists some ground swell of unhap pi ness that goes by the
name of antisemitism, which, by the way, will be spelt, in the Euro pean tra -
di tion except in direct quotes. Not only is the notion evil, but the term itself
is a bad one because it leads to the lin guistic absur dity of “antisemitic”
Arabs.
Con fu cius was once asked what his first act would be if he were to become
Prime Min ister. His answer was “to clean up lan guage.” He never was
appointed to that office but his advice is still emi nently sound and the
world is in urgent need of it. We are drowning in euphe misms, hyper bole,
double talk, and out right lies. We are ter ribly con cerned about air and
water pol lu tion but pay hardly any heed to thought and word pol lu tion.
People have become afraid to use straight for ward lan guage that comes
from the heart. This is espe cially true when one dis cusses a topic as laden
with emo tion as Gen tile-Jewish rela tions. For a pol i ti cian to speak openly
about the issue could mean the end of a prom ising career and even in aca -
demia free speech is not wel comed, when it goes against the pre vailing
polit ical wind.
To under stand a given problem we must also over come another bane of our 
lives namely the pars pro toto. The term is used in grammar when one word 
stands for a sen tence. The part is taken for the whole. This is what we are
doing most of the time in our lives when ever we judge some thing or
someone. We don’t know the whole, so we go by the part we can appre -
hend and deal with it as if this were all there was. In addi tion we fre quently
tend to live men tally in an “either-or” rather than an “as well as” society.
One of my pro fes sors of psy chi atry, Dr. Boyd, taught us a useful word in
regard to medico-legal tes ti mony that is not in the dic tio nary. The attorney
often badgers the wit ness, “just give me a yes or no!” Well, the truth is fre -
quently not that simple, and needs qual i fi ca tion. There fore, Dr. Boyd rec -
om mended the term “Yesbut!” It is espe cially appro priate for the topic
under dis cus sion as will become apparent.
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The task of this book is to examine how the ste reo types that have hounded
the Jewish people for mil lennia came about, and what if any thing can be
done. This requires also an inves ti ga tion of the role played by the Torah,
the very foun da tion of Jewish reli gion. It has been said: “You shall know
the truth and the truth will set you free” (John 8:32). The very word truth is
mocked now a days; we are told there is no truth only opinion; there is no
black and white there are only shades of gray. Yesbut! There are moun tains 
and there are oceans that are obvi ously quite dis tinct from each other. True
enough, there are beaches where the pre cise delin ea tion of what is land and
what is water depends on the tide, but to declare that only beaches exist
would be patent non sense. Fur ther more, in daily life there is truth and there 
is false hood. If one defines one’s prop o si tions and gives the sources for
one’s state ments, an inde pendent observer can readily check their veracity. 
In addi tion the truth with stands the test of time! When you can read mate -
rial which was written one hun dred, one thou sand, or more years ago and
your imme diate reac tion is yes! You have met truth. The truth that will be
dis cussed in this book deals not with theo log ical opin ions but with pub -
lished mate rial, mainly by Jewish authors, and shows how others who do
not belong to Jacob’s pos terity can inter pret these data.
The pro ject is dif fi cult and the topic is emo tion ally charged but I would like 
to ask my Jewish readers to place them selves for a little while men tally into 
the shoes of Gentiles and see how they might react to some well-known
bib lical infor ma tion if they were not Jewish. I realize this is exceed ingly
dif fi cult because it requires one to place intel lect over emo tion in an area
that by its very nature is a matter of the heart. As another word of cau tion I
must men tion that the Bible will not be regarded here strictly as a reli gious
doc u ment in which every sen tence is “the word of God” but rather as a
human chron icle with emphasis on the behavior of the people who are por -
trayed. This obvi ously com pli cates the sit u a tion but is essen tial for an
honest appraisal of the matter.
The first part of this book explores who is rewarded and who gets pun ished
by God and for what rea sons; what expec ta tions can be antic i pated to flow
from these nar ra tives, and how they can form the basis for a Welt an -
schauung from which every thing else fol lows. It dem on strates that in true
to form Judaism the idea of “sep a ra tion of Church and State” is mean ing -
less. Moses intended to found a nation, which was sup posed to live by sep -
a rate laws from the rest of humanity, and con duct the polit ical internal as
well as external affairs accord ingly. Part II of the book doc u ments how this 
Welt an schauung, is used to influ ence the non-Jewish world, espe cially in
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America; the methods with which it is defended, and the con se quences
thereof.
The average Gen tile has very little gen uine infor ma tion about Jewish
thinking and the average Jew is like wise poorly informed with respect to
Gen tile feel ings. There is a vast gulf of igno rance that sep a rates the Jewish
from the Gen tile world. Neusner expressed it well in Jews and Chris tians.
The Myth of a Common Tra di tion: “the two reli gions … really are totally
alien to one another.” Although this may come as a sur prise to some
readers it is nev er the less true as will become apparent. It is pre cisely this
igno rance of each other’s fun da mental beliefs which breeds sus pi cions on
both sides and, when unchecked, leads to disas ters.
To lift this veil of igno rance is espe cially impor tant in the after math of Sep -
tember 11, 2001, which has dra mat i cally changed not only America but the 
entire world. If we con tinue along the beaten path in our mental atti tudes
we may yet see disas ters for which the atroc i ties of the 20th cen tury were
merely a pre lude. Our cur rent “War on Ter rorism” has roots that go back to 
bib lical times and is only the most recent con se quence of the legacy Moses
has left us with. The use of myths for polit ical pur poses is, as will be
shown, at least two thou sand years old but when they become guide lines
for modern gov ern ments, which con trol vast destruc tive resources, it does
not take a prophet to realize that the new cen tury is bound to present us
with great dif fi cul ties.
The Lord said: “Let there be light!” Let us hope that it will not be that
which results from a funeral pyre or atomic fire ball. Thus the pur pose and
hope of this book is that by openly dis cussing fun da mental philo sophic and 
reli gious dif fer ences greater under standing of, and for, each other will be
achieved and make us more keenly aware of our obli ga tion as human
beings to relieve suf fering rather than per pet uate it. For this hope to
become reality it is nec es sary, how ever, that we are com pletely honest with 
each other.
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PART I

How A Welt an schau ung 
Was Formed

8



1

Def i ni tions

As men tioned in the Intro duc tion there should be clarity of lan guage that
can only result when words are defined and the def i ni tions adhered to.
“‘When I use a word,’ Humpty Dumpty said in rather a scornful tone, ‘it
means just what I choose it to mean - nei ther more nor less.’ ‘The ques tion
is,’ said Alice, ‘whether you can make words mean so many dif ferent
things.’ ‘The ques tion is,’ said Humpty Dumpty, ‘which is to be master -
that’s all.’ ”
If the word means what I want it to mean regard less of what you under stand 
it to be, we have indeed reached Humpty Dumpty land, and everyone is
per fectly aware of what hap pened to him. Recent polit ical events where
“Peo ple’s democ ra cies” abounded are a classic example. Not only is the
term a tau tology, because democ racy already means rule by the people, it
was also an absur dity because the people had no influ ence what so ever on
their gov ern ment.
On the sur face, an entire chapter devoted to def i ni tions would seem to be
quite unnec es sary. Welt an schauung has been explained already in the
Intro duc tion and every body knows who Moses was, what a legacy is, and
who is a Jew. Yesbut! Nothing is ever quite as simple as it seems. There is
actu ally con sid er able dis agree ment about Moses: whether or not he really
existed, who he was, as well as what he did or did not say. Dis agree ment
also exists even in regard to who is a Jew. We shall deal later with Moses in
con sid er able detail but let us begin with the def i ni tion of a Jew. It used to
be straight for ward: a person born of Jewish par ents, or at least of a Jewish
mother, was con sid ered to be Jewish. In addi tion one could join the Jewish
people by con verting to the faith. But sim plicity has had its day and we
have entered the era of com plexity. In the first chapter of the book What is
a Jew? Rabbi Kertzer states:

It is diffi cult to find a single defi ni tion of a Jew. A Jew is one who, without
formal reli gious affil i a tion, regards the teaching of Judaism - its ethics, its
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folk ways, its liter a ture - as his own. That is the cultural defi ni tion. A Jew is
one who considers himself a Jew or is so regarded by his commu nity. That
is the prac tical defi ni tion. Professor Mordecai M. Kaplan of the Jewish
Theo log ical Semi nary, calls Judaism ‘a civi li za tion’ and describes the Jews 
as a cultural group, primarily reli gious, but not exclu sively so, linked
together by a common history, a common language of prayer, a vast liter a -
ture, folk ways and, above all, a sense of common destiny. Dr. Kaplan refers 
to this group as a people, not in the national or racial sense - but in a feeling
of oneness. Judaism is a way of life.

Kertzer goes on to say: “An impor tant part of any valid def i ni tion must also 
include what a Jew is not. The Jews are not a race [emphasis in the orig -
inal].” There seems to be very little spec i ficity to these def i ni tions, and
regard less which one of the char ac ter iza tions cited above one pre fers, this
is not what Moses had in mind when he led the Isra el ites out of Egypt. Take 
the “prac tical” one for instance. If I were to leave my family, move away to
some other part of the country, do not get cir cum cised and start calling
myself a Jew to every body I come in con tact with, would I really be a Jew
in the eyes of other Jews, or just an impostor? There are also some other
key words in the def i ni tions that require fur ther com ment. These are “des -
tiny” and “race.” We shall leave des tiny for later, because of its impor -
tance, and con cen trate for now on race.
Kertzer’s book was orig i nally pub lished in 1960 when race had become a
word to be shunned. But pre vi ously, up to Nazi times, Jews had no problem 
declaring them selves as a race because the word was pop ular. For instance
Freud wrote about the “racial kin ship” he felt towards his dis ciple Karl
Abraham; Herzl, the father of the state of Israel, had told Baron Hirsch - in
order to obtain money for his Zionist pro ject - that the “race has to be
improved wher ever it finds itself. One has to make it strong for war, joyful
towards work and vir tuous.” In a diary entry of June 21, 1900 he men -
tioned a letter he had written to one of his col leagues: “I really regard you
as a man of action, a man of my race, in whose energy I have full con fi -
dence.” He con tinued: “‘Dis raeli [British Prime Min ister under Queen Vic -
toria] said once to a young Jew: You and I belong to a race who can do
every thing, but fail.’ ”
Jabotinsky also talked about the Jews as a race. He was the founder of revi -
sionist Zionism and advo cated in the 1920’s the imme diate cre ation of a
Jewish state on both sides of the Jordan that was to be achieved by mas sive
immi gra tion. In the chapter enti tled “The Jewish Nation and Race” of
Bilski Ben-Hur’s book Every Indi vidual a King he is quoted as saying:
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A Jew educated among Germans would be able to adopt German customs,
German words, to be entirely suffused with German spirit. However, the
kernel of his psychic struc ture will remain Jewish, for his blood, his body,
his phys ical-racial type are Jewish… . Whether there are ‘pure’ races or not 
is irrel e vant in this instance. The most impor tant point to note is that the
ethnic groups differ from one another in their racial spec trums, and in this
sense the word ‘race’ acquires a defined scien tific meaning… . All the
while we are Jews by blood, sons of a Jewish father and a Jewish mother,
we may suffer from fear of perse cu tion, disre spect, degen eracy - but the
danger of assim i la tion in its true sense - total disap pear ance of our spir i tual
person ality - is not a threat. There will be no assim i la tion as long as inter -
mar riage does not occur.

The “racial” notions of Moses Hess will be dis cussed in some what more
detail later. Reitlinger writing after World War II ded i cated his book The
Final Solu tion to “Venetia that one day she may read and know the tragedy
of her race.” It is obvious, there fore, that it was not the Nazis who labeled
Jews a race they simply accepted what Jews had said about them selves.
Since every body belonged to some race or another in those days the Jews
just went with the flow as the saying goes. They adopted the then cur rent
ter mi nology that as a result of Hit ler’s atroc i ties has now fallen out of
favor.
Rabbi Kertzer was not the only Jewish author who had trouble with the def -
i ni tion as to who is a Jew. It is a common problem. Isaac Deutscher, the
orig i nator of the term “The Non-Jewish Jew,” also grap pled with the ques -
tion of def i ni tion and Jewish iden tity in his book which car ries the same
title. His name, when trans lated, denotes “German” which by itself can
give rise to some con fu sion in regard to with whom or what one wants to
iden tify. In regard to the feeling of belonging to a “com mu nity” he wrote in 
the Chapter Who is a Jew? :

To speak person ally once again: to me the Jewish commu nity is still only
nega tive. I have nothing in common with the Jews of, say Mea Shaarim
[district of Jeru salem where Orthodox Jews live] or with any kind of Israeli
nation al ists. I am attracted to left-wing Marx ists in Israel, but I feel just as
close to like-minded people in France, Britain, and Japan, or to those
masses of Amer i cans whom I addressed in Wash ington and San Fran cisco
at vast protest meet ings against the war in Vietnam. Are we now going to
accept the idea that it is racial ties or ‘bounds of blood’ that make up the
Jewish commu nity? Would that not be another triumph for Hitler and his
degen erate philos ophy? If it is not race what then makes a Jew? Reli gion? I
am an atheist. Jewish nation alism? I am an inter na tion alist. In neither sense
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am I there fore a Jew. I am, however, a Jew by force of my uncon di tional
soli darity with the perse cuted and exter mi nated. I feel the Jewish tragedy as 
my own tragedy; because I feel the pulse of Jewish history; because I like to 
do all I can to assure the real, not spurious, secu rity and self-respect of
Jews… . An unre pen tant Marxist, an atheist, an inter na tion alist - in what
sense am I then a Jew? What is it that brings me near that ‘neg a tive commu -
nity’? Para dox i cally, I come unex pect edly close to the fears of an orthodox
Jew and a Zionist. I do not believe that anti-Semi tism is a spent force. I fear
that we may be living in a fools’ para dise in our Western welfare state. The
trustful feeling of freedom from anti-Semi tism may well be one more illu -
sion, a partic u larly Jewish one, engen dered by our ‘affluent soci ety’… as
long as the wealth of every nation is in the hands of one national capi talist
oligarchy, we shall have chau vinism, racialism, and, as its culmi na tion,
anti-Semi tism. That is why I think the role of the intel lec tuals - Jews and
non-Jews alike - of those who are aware of the depth of the Jewish tragedy
and of the menace of its recur rence, is to remain eternal protesters: to main -
tain the oppo si tion to the powers that be, to mili tate against the taboos and
conven tions, to struggle for a society in which nation alism and racialism
will at last lose their hold on the human mind.

Thus Jews are iden ti fied not with their cur rent lives but with the per se cu -
tions of the past, the fear of a future recur rence, and as “eternal pro testers.”
These are impor tant con cepts that will also be dis cussed in detail later.
Rabbi Wine, who like Deutscher is a con firmed atheist, wrote a book
“Judaism beyond God.” The title itself is inter esting because what he
meant was “Judaism without God.” In the begin ning of chapter 1 he asks
the ques tion: “What is a Jew?’ and writes:

The ques tion is an obses sive one for the Jews. While their enemies seem to
have no trouble dealing with the ques tion, Jews never seem to get enough
of it. Over and over, they invent discus sions and classes to explore the
issue. Over and over, they listen to the answers. Over and over, they find
them wanting. Dissat isfied, they begin their futile effort once again. Why is 
it so hard for Jews to answer the ques tion? … . Part of the reason is that the
Jews do not like the answers their enemies invent. Part of the reason is that
the conven tional cate go ries of race, nation, and reli gion do not fit the Jews
easily. But the chief cause is that most Jews really do not want an answer to
the ques tion. Confu sion allows them to choose the defi ni tion that is conve -
nient for the moment. It also allows them to post pone dealing with the
discom fort they feel about being Jewish.

The rabbi goes on to detail the dis sat is fac tions modern Jews expe ri ence
with being Jewish. Since com mu nity, namely get ting together with like
minded indi vid uals and folk tra di tions are for him the most impor tant
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aspects; his book is intended to show how Jews may live with the absence
of God, cel e brating sec u lar ized Jewish hol i days and still remain good
Jews.
Yet, reli gious Jewish writers as for instance Prager and Telushkin, or
Heschel, insist that the Jewish faith con sists of: attach ment to God, the
Torah and Israel. By Israel they mean the orig inal tribes who had received
the com mand ments at Sinai, rather than spe cif i cally the cur rent state in the
Middle East. Prager and Telushkin in Why the Jews? make these fun da -
men tals the ulti mate cause of antisemitism. The pro posed cure will be
taken up later.
As far as what Jews are sup posed to believe in, Heschel recounted in his
book God in search of man the 13 arti cles of Moses Maimonedes, a revered 
teacher who lived from 1135-1204. They are:

1. The exis tence of God; 2 His unity; 3. His incorporeality; 4. His eter nity;
5. God alone the object of worship; 6. Reve la tion through His Prophets; 7.
The preem i nence of Moses among the Prophets; 8. The entire Penta teuch
was divinely given to Moses; 9. The immu ta bility of the Law of the Torah;
10. God’s knowl edge of the acts and thoughts of man; 11. Reward and
punish ment; 12. The coming of the Messiah; 13. Resur rec tion.

Chris tians, espe cially Fun da men talist Chris tians, would also readily sub -
scribe to these points except for 9 and 12. The immu ta bility of the Law of
the Torah has been chal lenged by St. Paul; the Mes siah, Jesus, has already
been here and, after a tem po rary absence, will come again. Set ting these
two arti cles aside there seems to be, oth er wise, little dif fer ence of opinion
between the two doc trines. As will be shown later, the “Law of the Torah”
is really the sticker; although it seems that the less it is faith fully adhered
to, the more vocif er ously it is insisted upon. Notably absent in
Maimonedes’ arti cles of faith is Heschel’s, and others, third pillar namely
the men tion of the com mu nity of Israel. Nev er the less it is this sense of
belonging to the ancient tribe of Jacob, then, now, and for ever which is the
hall mark of Jews when every thing else is stripped away and must there fore 
be included in any def i ni tion.
Patai in his far-ranging excel lent book: The Jewish Mind was quite prag -
matic and stated: “A Jew is a person who con siders him self a Jew and is so
con sid ered by others.” Also: “A Jew is a person who believes, or feels, that
he, together with all other Jews, is a descen dant of Abraham - a descen dant, 
that is, sym bol i cally, mys ti cally, and emo tion ally.” Fur ther more: “Thus in
the ulti mate anal ysis, to be Jewish is a state of mind.”
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If one then asks: What is the essence of Judaism? the answer also depends
upon whom you ask. If you ask a Jewish psy cho an a lyst the answer may or
may not sur prise you. Otto Rosenfeld, an early dis ciple of Freud who pub -
lished under the name of Otto Rank wrote a little article in 1905 enti tled
The Essence of Judaism in which he stated that it con sists of “its stress on
prim i tive sex u ality.” It is under stand able that an athe istic Jewish psy cho -
an a lyst who wants to please his mentor should think so but is that really
what Judaism is all about or is stress on sex u ality merely some com po nent
part? If you ask Heschel - a man of the spirit, rather than the flesh - the same 
ques tion his answer is “the Sab bath.” It is that day of the week when com -
mu nion with the cre ator is cel e brated every moment of the day and there -
fore all work has to cease.
All of these philo soph ical dis cus sions and view points omit the legal
aspects. Since the Nazis did not like Jews they were forced to define them
and this is what they came up with in the Nuremberg laws in Sep tember of
1935. The key sec tions are:

V. 1. A Jew is anyone who is descended from at least three grand par ents
who are racially full Jews. 2. A Jew is also one who is descended from two
full Jewish grand par ents, if (a) he belonged to the Jewish commu nity by the 
time this law was issued or joins the commu nity later, (b) he was married to
a Jewish person, at the time the law was issued, or marries one subse -
quently, (c) he is the offspring of a marriage with a Jew, in the sense of
section 1, which was contracted after the Law for the Protec tion of German
Blood and German Honor became effec tive, (d) he is the offspring of an
extra mar ital rela tion ship with a Jew, according to Section 1, and will be
born out of wedlock after July 1 1936… .VII. The Führer and Reich Chan -
cellor can grant exemp tions from the regu la tions laid down in the law.

The exemp tions were the so called Ehrenarier (Aryan honoris causa), who 
were few and far between. Since sexual inter course between Jew and
German was also pun ish able by law as Rassenschande it, like wise,
required def i ni tion. This may be of interest in light of what the U.S. has
been sub jected to recently on account of ex-Pres i dent Clinton’s sexual
mis con duct. The def i ni tion reads:

The concept of sexual inter course within the Law for the Protec tion of
Blood does not include every inde cent act, but is not confined to actual
inter course. It includes all natural and unnat ural inter course, i.e. apart from
inter course itself, all sexual activity with a member of the oppo site sex
which is intended in place of sexual inter course to satisfy the sexual urges
of at least one of the part ners.
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Under this law Mr. Clinton would have been sen tenced because his activ i -
ties involved a young Jewish woman.
The Nuremberg laws, for tu nately, no longer exist, but a mod i fi ca tion
became nec es sary for the state of Israel. Who is a Jew? is no longer a philo -
soph ical ques tion but a legal one because it car ries spe cific ben e fits, such
as auto matic cit i zen ship upon appli ca tion. Although the Nazis did regard
people as Jews, who had not been born into the faith but had con verted, it is 
not so simple in Israel. Who had per formed the con ver sion became a bone
of con ten tion. Just as Chris tianity and other reli gions have their var ious
denom i na tions, so do the Jews. These are mainly: the Orthodox, the Con -
ser va tives, and the Reform Jews. Orthodox Jews are a minority, even in
Israel, but they carry the most clout in that country and sec ular law coex ists 
uneasily with reli gious law. An obvious example is the degree to which the
Sab bath should be observed. For instance: is the national air line El Al
allowed to fly on the Sab bath? This ques tion was resolved in favor of sec u -
larism, but people in auto mo biles run the risk of get ting hit with stones if
they drive through the Mea Shaarim area of Jeru salem on the Sab bath.
Another example of con flict is that if a Jew wants to marry a Gen tile the
cer e mony cannot be per formed in Israel. The couple has to go to Cyprus, or 
some other nearby country, even though the mar riage is sub se quently
legally valid in Israel. A fur ther example deals with who is allowed to per -
form con ver sions to Judaism. Since Reform Judaism is anathema to the
Orthodox com mu nity, the latter insisted that only those con ver sions are
legal that have been super vised, and per formed by a member of the
orthodox clergy. Inas much as America has more Jews than Israel, some -
what over six mil lion vs. about five, and Amer ica’s Jews belong, in the
over whelming majority, to Reform Judaism - if they have a reli gious affil i -
a tion at all - this cre ated a vast outcry in the U.S. The problem has been
patched over but still sim mers.
Without pro viding addi tional exam ples that show how def i ni tions divide
rather than unite Jews, let us now ask what con clu sions can be drawn. The
first and most impor tant one for the Gen tile com mu nity is that Jews have
no Pope! This means that is there is no one person who can say that he
speaks for all Jews. Jews are much too indi vid u al istic to submit to the
views of any one in their midst and thus the Feindbild of “The Jew” col -
lapses under the weight of reality. More over he who speaks in the name of
“Jews” voices only his own views, which are adhered to by a more or less
larger group of indi vid uals, but have lim ited validity for the rest of the
Jewish people. Jewish orga ni za tions, regard less of how high sounding the
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names - for instance World Jewish Con gress - do not rep re sent the views of 
all Jews in America, let alone in the world. They are pri vate orga ni za tions
with a lim ited mem ber ship. Although they do have a great deal of influ ence 
over the media and can, there fore, yield con sid er able power, they do not
reflect the views and wishes of all Jews.
Another aspect that becomes impor tant from a review of the def i ni tions
and Jewish lit er a ture are the key words “enemy” and “per se cu tion.” Since
his tory plays such a mon u mental role in the self-def i ni tion of the Jewish
people this is hardly sur prising but the ques tion remains: is this good for
the future? This aspect will also be dis cussed later. Fur ther more, one is
impressed by the adapt ability to the demands of the moment that has
ensured Jewish sur vival. For instance, when Napo leon asked the Jewish
elders whom he had sum moned: “Are you a reli gion or a nation?” They
answered: “we are a reli gion,” knowing fully well that the Yesbut would
have been unac cept able. A nation within a nation would not have been tol -
er ated. Not quite a hun dred years later Zion ists proudly declared: We are a
nation like all other nations and there fore deserve a country of our own. At
this point it must be said for his tor ical accu racy that Hitler, at least ini tially, 
had nothing against Zion ists, because both wanted to get Jews out of
Europe. Hitler wished to “eth ni cally cleanse” Ger many while the Zion ists
needed a mas sive influx of Jews in order to jus tify the state. Nev er the less,
Jews were ini tially reluc tant to move to Pal es tine but the Holo caust forced
them to. Now we have the sit u a tion where the either-or ques tion: are you a
reli gion or a nation? has become irrel e vant and the answer to it is an
emphatic: Both! Although a fact at present, this stance has also pro duced
prob lems that we have not yet seen the end of.
What is one to con clude from reviewing these def i ni tions, espe cially those
by Jews about Jews? People hos tile to Jews might regard them on the basis
of what has been said above as cha me leons. But a more apt com par ison
might be with Mer cury. For instance, the metal with the chem ical des ig na -
tion Hg cannot be readily grasped because it rolls away. It is also unique
inas much as it is the only one that is liquid at ordi nary tem per a tures and it
is much less abun dant in nature than others. Quick silver is used to mea sure
changes in the external or internal envi ron ment as exem pli fied by ther -
mom e ters, barom e ters and other gauges. Jews have also fre quently
regarded them selves as indi ca tors of polit ical change because they tend to
be the first ones who are adversely affected when the ruling class of a given 
Dias pora country becomes auto cratic. The tem per a ment of some of
Jacob’s off spring can be aptly described as mer cu rial, and Hg has cura tive,
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espe cially anti septic prop er ties, in small quan ti ties. It is toxic in larger
ones. This seems also to be the fate of the Jewish people. They are wel -
comed in small num bers, but have usu ally met with rejec tion when they
“mul tiply.”
The analogy can be taken fur ther. Mer cury is also a Roman god who was
depicted with a purse in one and the cadu ceus in the other hand. This is
quite appro priate in this con text because the sym bols denote two common
pro fes sions among the Jewish people. Com merce is one and Med i cine the
other. The Romans took over many of their gods from the Greeks and Mer -
cury’s orig inal coun ter part was Hermes the god of trav elers and mes senger 
of Zeus. This would be espe cially per ti nent because a number of Jewish
writers, fore most among them Abraham Joshua Heschel, have accused
their co-reli gion ists as being mes sen gers who have for gotten the mes sage.
So, what is the mes sage? Dimont con cluded his book The Inde struc tible
Jews, which will be dis cussed exten sively in a sub se quent chapter, with the 
words:

As long as the Jews stick to the ethics of the Torah and the ideology of the
Prophets, they will remain inde struc tible. When all men embrace this ethic
and ideology they, too, will symbol i cally become ‘Jewish.’ There will then
be only man.

The ethics of the Torah and ide ology of the Prophets are a common refrain
in Jewish writ ings and Prager and Telushkin in their book also refer to the
task of the Jewish people as bringing “eth ical mono theism” to the entire
world.
These are nice words, but what do they mean in actual prac tice? Chris tians
or Mus lims can also claim “eth ical mono theism,” so what is the essen tial
dif fer ence? The key word seems to be Torah as the only way to God, and
this is where Chris tians, as well as Mus lims, differ from Jews. The o -
retically, it would be easy for a Gen tile to con sult a dic tio nary in order to
get a def i ni tion of Torah, so that all of us would know what we were talking 
about. If one does so, one finds: “In Judaism, the Pen ta teuch: also called
the Law.” Well, that def i ni tion is straight for ward but it comes, appro pri -
ately enough, from The Reader’s Digest Great Ency clo pedic Dic tio nary. If 
you are more com pul sive - or sci en tific - you also look at other sources and
the Ency clo pedia Bri tan nica has a well-deserved good rep u ta tion. It states:

1: The five books of Moses consti tuting the Penta teuch. 2: The body of
wisdom and law contained in Jewish Scrip ture and other sacred liter a ture
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and oral tradi tion. 3: A leather or parch ment scroll of the Penta teuch used in 
syna gogues for litur gical prac tices.

Now the sit u a tion has obvi ously gotten more com plex and it pays to
remember mer cury as well as Yesbut. Point Number 2 is the problem
because it includes “other sacred lit er a ture and oral tra di tion.” Those are
con tained in the Talmud that trans lates into “Study” or “Learning.” Rabbi
Steinsaltz intro duced the sub ject in The Essen tial Talmud as:

If the Bible is the corner stone of Judaism, the Talmud is the central pillar,
soaring up from the foun da tions and supporting the entire spir i tual and
intel lec tual edifice. In many ways the Talmud is the most impor tant book in 
Jewish culture, the back bone of creativity and of national life. No other
work has had a compa rable influ ence on the theory and prac tice of Jewish
life, shaping spir i tual content and serving as a guide to conduct.

Since it is the Talmud, which according to Neusner and other authors
“defined, and now defines Judaism,” Chris tians cannot readily enter into
Jewish thought and the Talmud rep re sents the wall that divides the Jewish
from the Gen tile world. Let it suf fice to state here that the Talmud is not
just a book. It is an ency clo pedia of which the non-Jew cannot pos sibly get
a thor ough under standing. It may be a law yer’s delight, but for the average
person who wants to get even a rudi men tary under standing, it is a for mi -
dable chal lenge. Fur ther more, while the Bible can be approached to some
extent with a sci en tific mind-set this does not hold for the Talmud. It is
wholly “other” and oper ates on com pletely dif ferent prin ci ples.
Some authors go so far as to say that Torah gov erns every aspect of the
Jewish way of life and there exists a little story. A young ster who studied
under an emi nent rabbi wanted to know what the rabbi was doing Friday
night after the ser vice, so he hid under the rabbi’s bed. When the rabbi,
while engaged in his mar ital duties, hap pened to find the intruder, he was,
of course, mas sively sur prised and asked him what he was doing there. “I
am studying Torah” was the answer. Well, if every moment of your life is
reg u lated by Torah, why not this one? For prac tical pur poses it was, how -
ever, nec es sary to set some limits. With the best of good will no one can
embrace all the ethics of the Torah when it is so inclu sive; there fore, one
has to pick and choose. Since what you pick and what you omit is essen -
tially arbi trary, even Jews them selves cannot agree on what is the best way
to serve the Lord as the dif fer ences between Orthodox, Con ser va tive and
Reform Judaism amply doc u ment. Nev er the less, it is essen tial for Gentiles
to under stand that “Torah” is not only the “Old Tes ta ment” or “The
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Written Torah” (at times also called Tanakh, which is a Hebrew acronym
for the three sec tions) as Jews refer to it, but the entire body of Jewish
thought and con duct. This fact is the reason why Gentiles mis un der stand
Jews when it comes to dis cus sions of reli gious mat ters. Jews erected the
wall of the Talmud for the pro tec tion of Jews. So was the early seg re ga tion
in the Dias pora. What was to become the Ghetto was ini tially entirely vol -
un tary to pre vent con tam i na tion of the true faith by the out side world.
Gentiles can get a glimpse across the wall of the Talmud, as will be offered
in this book, but a true min gling of spirits will be dif fi cult to achieve
because it is not desired by Jews them selves.
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2

Ori gins of the Bible

Before going into the con tent of the Bible, it behooves us to look at its ori -
gins with a dis pas sionate eye. Fur ther more, when I use the word “Bible” I
am refer ring to the book Jews call the written Torah, thereby excluding the
oral tra di tion and its cod i fi ca tion that make up the com plete Torah. I am not 
a Fun da men talist who believes that every word in the Bible is lit er ally true
and that God dic tated every word. I also take the recent dis cov eries of the
“Bible Codes,” namely that you can find the names of Hitler and
Auschwitz, for instance, if you mas sage the written Torah dil i gently
enough via com puter pro grams, with more than a grain of salt. I do believe, 
how ever, that the writers and edi tors of the bib lical texts did their level best 
to dis cern the will of God as it appeared to them at the time. This is already
the first lim i ta tion. The will of God is a) unknown and b) what is per ceived
as the will of God has already been fil tered through a human brain. When
we read, there fore, the favorite words “Thus saith the Lord” it really
means: “Thus say I, in the name of the Lord.” From a reli gious point of
view, in which faith is the dom i nant ele ment this is irrel e vant because the
speaker will be regarded as the voice of God. But from a bio log ical - his tor -
ical it makes a con sid er able dif fer ence.
There fore, the ques tion: Who wrote the Bible? has become the sub ject of
numerous schol arly trea tises. The con sensus at this time is that there were
at least three sources and at least one editor, referred to as the redactor. The
reason for assuming dif ferent authors is quite obvious. There are fre quent
dupli ca tions in the nar ra tives, which do not quite agree with each other,
and God is referred to as Yahweh at some times and as El or Elohim on
other occa sions. One God with two names sug gests two dif ferent sources
and scholars have teased apart the “J” ver sion, for Yahweh, and the “E”
ver sion for El. In addi tion there is a con sid er able rit u al istic ele ment
present, which does not fit readily into “J” or “E” and was given the name
of the Priestly code “P.” Deu ter onomy also appeared to be a sep a rate
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doc u ment and is there fore referred to as “D.” Finally there must have been
an editor who brought unity to all these doc u ments. His com ments are
referred to as R - the redactor.
Friedman pre sented recently his opin ions on this topic in Who wrote the
Bible? A detailed dis cus sion of this book would lead us too far afield but it
can be rec om mended for clarity of lan guage and the attempt to place the
var ious doc u ments into his toric con text. Friedman believes that the J and E
ver sions used sim ilar doc u ments but orig i nated in dif ferent geo graphic
areas. According to Friedman Shiloh priests in the northern kingdom of
Israel wrote the E ver sion. After the con quest by the Assyrians in 722 B.C.
they fled to Judaean Jeru salem and brought these doc u ments along with
them. Mean while the Jeru salem priest hood had devel oped its own ver sion
of bib lical events and these two ver sions were sub se quently com bined for
polit ical and social rea sons. Deu ter onomy was the book “found” in the
temple (622 B.C.) during the reign of Josiah who there after insti tuted a
pro found reli gious reform with the cen tral iza tion of the priest hood in Jeru -
salem. Friedman believes, fur ther more, that the bib lical books from Joshua
to 2 Kings were also written by the same author to form a con tin uous his -
tory. As far as the priestly ver sion P is con cerned Friedman pro poses that it
was an alter na tive to J and E with the goal to diminish the role of Moses but 
ele vate instead that of Aaron. This was nec es sary because the Jeru salem
priest hood traced its lin eage from Aaron rather than Moses who was
regarded as having been descended from the tribe of Levi. The final amal -
gam ation was post-exilic and the work of Ezra who was the redactor R. The 
date of Ezra’s reform is con tro ver sial because the Bible states it occurred in 
the 7th year of Artaxerxes but we do not know whether Artaxerxes I or II is
meant. At any rate it was after the return from exile.
Bib lical scholars differ on some details of the above-described opin ions
but the divi sion into var ious dif ferent authors is gen er ally accepted apart
from reli gious fun da men tal ists on one extreme and the so-called “min i mal -
ists” at the other. These are archeologists who believe that the his toric nar -
ra tives of the Bible are inven tions by the priest hood during Hel lenic times.
They had to com pete with a supe rior cul ture in which they were immersed
and, there fore, fab ri cated a glo rious his tory of their own. The pro po nents
of this idea point to the fact that no reli able extra-bib lical evi dence has been 
found for the Exodus, Joshua’s con quests, or the exis tence of a great
kingdom by David and Sol omon.
But we are not dealing with arche ology here, only with a book. This brings
us to the next ques tion. How old is this book, as we know it today? The
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answer is actu ally quite sur prising. Some of the oldest Hebrew texts were
found among the Dead Sea Scrolls. They have been dated to the
Maccabean Era (Second to First cen tury B.C.) and are frag men tary. The
oldest com plete Bible, as the book we know today, exists only in a Greek
trans la tion called the Sep tu a gint. It was com posed in Alex an dria during the 
reign of Ptolemy II (283-246 B.C.) who is reported to have been an early
bib lio phile and wanted his sub jects to be more familiar with the tra di tions
of the var ious people inhab iting his realm. For the same reason Manetho
wrote his His tory of Egypt around that time. The Sep tu a gint received its
name because legend has it that it was pro duced by sev enty scholars
working inde pend ently from each other for sev enty-two days and had
come up with the iden tical trans la tions. Other ver sions say it was sev -
enty-two inter preters who had labored for sev enty-two days but that is not
our con cern because leg ends have a right to differ. What is impor tant is that 
the work was pro duced for the Royal Library of Alex an dria where the Hel -
le nistic Jews of Egypt, who hardly spoke Hebrew any more, received their
copies. There is also a story that when some of the priests in Judea found
out about the pro ject they regarded it as a calamity of the first order.
One can under stand their reason for con cern. The bib lical books were
written by Jews for Jews. They were Holy and con tained not only eth ical
com mand ments but also a fair share of what one might call “family
secrets.” Who in all the world would want to show the dirty laundry to the
Goyim and thus destroy the aura of mys tery and holi ness that can be cul ti -
vated under dif ferent cir cum stances? But the cat was out of the bag and
could no longer be returned. From that day on theo lo gians have been very
busy to put, what would be called today, their “spin” on some of the more
del i cate pas sages. How this is being done will be shown later.
The attempt to find the truth, of the Pen ta teuch for instance, from the “orig -
inal Hebrew” is, there fore, hardly prac tical. Not only does it not exist in the 
form we are familiar with, but even if one were to find some addi tional
ancient scrolls hidden in the sands or caves of the desert, it would still
present dif fi cul ties. Lan guage is a living entity and mean ings of words
keep changing. The reader when con fronted, for instance, with Beowulf
written in Old Eng lish would have a great deal of trouble under standing
some of the words and even Shake spearean Eng lish can be prob lem atic at
times. Another example might be the simple three-letter word “gay.”
About fifty years ago nobody would have asso ci ated it with homo sex u ality
but maybe in another fifty years that is all it will ever mean. The Christmas
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carol verse “don we now our gay apparel” might become an invi ta tion to
cross-dressing. Who knows?
Not only is the change in meaning of words a problem but when they
appear only as con so nants without vowels and without punc tu a tion as one
con tin uous sequence one can expect even greater dif fi cul ties. Hebrew
writ ings, just as Egyp tian hiero glyphics, con tain only con so nants that can
thus give rise to numerous Ph.D. theses aimed to deci pher the con tents.
Fur ther more, the trans lator obvi ously does not live in the time the doc u -
ment was pro duced but con sid er ably later. His/her cur rent Welt an -
schauung will inev i tably drift into the trans la tion. Every one of us can only 
work within ones mental frame work and that tends to change over the
decades, cen tu ries, and mil lennia.
In order to pro vide a stan dard ized text, the Masoretes did pro vide vowels,
commas and com ments but they labored rather late between the sixth and
tenth cen tury of our time. To com pli cate mat ters even more there is also the 
poten tial dif fer ence in meaning between the spoken and written word. A
little Jewish joke might high light the sit u a tion: Moishe and Shlomo had a
fight and Shlomo called Moishe a scoun drel. Moishe got upset and they
went to the judge. He lis tened care fully to both sides and then ordered
Shlomo to say: “Moishe is not a scoun drel!” When Shlomo said: “Moishe
is not a scoun drel?” the judge reproved him and said that is not what was
meant. Shlomo replied: “Your Honor you can give me the words, but I
make the melody.” Indeed; the melody of lan guage is called prosody and
upon it the meaning hangs. We try to get to it by commas, colons, semi co -
lons, periods and ques tion marks but when there were none orig i nally and
scrolls are copied and copied over again before they even tu ally became a
book and then the latter gets copied numerous times throughout the cen tu -
ries is it really rea son able to assume that no errors have been made? Thus
we have to realize that the Bible we have in our hands is a trans la tion of
trans la tions and the pro cess is not yet fin ished because spe cial interest
groups keep busily re-trans lating according to their cur rent polit ical views.
But for our pur poses all of the above this is not par tic u larly impor tant
because as a wise rabbi once said: “It doesn’t matter what really hap pened,
all that counts is what people believe has hap pened.”
The reason for devoting so much space to bib lical ori gins is that the var ious 
ele ments con tained in the Bible need be seen in their his tor ical con text.
They orig i nated under spe cific polit ical con di tions for spe cific polit ical
pur poses. This applies also to bib lical prophecy. The prophets were not just 
“seers” who pre dicted the dis tant future. They were deeply involved in the
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polit ical affairs of their day and, there fore, fre quently suf fered pun ish ment, 
if not death, from the author i ties. In addi tion some of the “proph e cies”
were written after the events had occurred to give the author greater
standing in the eyes of his people. This is also the reason why ini tially all of 
the first five books of the Bible were ret ro ac tively attrib uted to Moses.
Later on even the oral tra di tion was attrib uted to him because Moses was
the only one who had, in the eyes of reli gious leaders, suf fi cient standing
with God to serve as a can di date. It is also highly likely nei ther David nor
Sol omon pro duced the works attrib uted to them. Since in those days legit i -
macy of thought depended entirely on antiq uity the priests or scribes who
really com posed the doc u ments could not put their own names to them.
This is espe cially impor tant to realize because we live cur rently in an age
where bib lical prophecy is used to jus tify polit ical deci sions in Israel and to 
fuel mille narian expec ta tions in America. Both of these approaches are
out right dan gerous, because they can lead to “self-ful filling proph e cies”
which in actual fact may prove disas trous for those who had brought them
about.
As men tioned, the var ious Bible trans la tions we have differ on some
details. In order to stay with authentic Jewish tra di tion I have based the
sub se quent dis cus sion of the Pen ta teuch on the Soncino Chumash (Pen ta -
teuch pub lished by the Soncino Press). This book gives both the Hebrew
and the cor re sponding Eng lish text, but one has to over come one’s incli na -
tion to start at the front because the text begins in the back. Nev er the less it
has not only the advan tage of being a gen uine Jewish pub li ca tion but it also 
pro vides foot notes by emi nent Jewish scholars from the Middle Ages.
These are impor tant not only to clarify some dif fi cult tex tual points but
they also give an insight into the thinking of the rabbis. The next chap ters
will look at some Bible sto ries with the spe cific intent to examine what
type of behavior occurred, who was rewarded, who got pun ished, and what 
exam ples were set.
In addi tion to the Bible, the works by Josephus pro vide a fur ther oppor tu -
nity to com pare the bib lical sto ries with his ver sion of the same events.
Since Josephus used to some extent oral tra di tion it is pos sible to learn how
it had become incor po rated into Jewish thought. Inas much as I shall be
refer ring to his writ ings rather exten sively it is helpful to acquaint one self
first with the essen tial parts of his auto bi og raphy.
Josephus was born Joseph ben Matthias of Jewish priestly ancestry around
37 A.D. in Jeru salem and soon devoted him self to the study of reli gion. At
age six teen he decided to find out for him self which of the three sects of
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Judaism prev a lent at that time was the most worthy to follow. They were the
Phar i sees, the Sad du cees and the Essenes. By age nine teen after having con -
ducted what we might call today a field study he was sat is fied that he would
best fit in with the Phar i sees and he adhered to this ide ology for the rest of
his life. When he was in his twenty-sixth year he went for the first time to
Rome to help secure the release of some priests who were to be tried before
Nero. This would put it into 63-64 A.D. It was the latter year when the city
went up in flames. This visit is also of his tor ical interest because Josephus’
nar ra tion shows that Jews were pop ular at Nero’s court. Poppeia, Nero’s
wife, with whom Josephus had deal ings, was also highly par tial to Jewish
causes. It may, there fore, not be totally unrea son able to assume that when
Rome was destroyed by fire in 64 A.D., Poppeia might have per suaded her
hus band to blame the Chris tians. The latter were becoming a thorn in the
side of Jewish ortho doxy and a def i nite hin drance to their pros e ly tizing
efforts, which had here to fore achieved con sid er able suc cess.
Upon his return to Pal es tine Josephus joined the Jewish revolt. Even from
his own account it is not quite clear what all of his activ i ties con sisted of.
But for a time he was Com mander in Chief of the Jewish forces in Gal ilee
and he was also involved in pac i fying hot heads who wanted all out war
with Rome. The local sus pi cion that he served the Romans at least as well
as the Jews haunted him all his life. In the year 67, Vespasian‘s army
attacked in force and Josephus had to retreat to the for tress of Jotapata.
After a six week siege the Romans entered the city and Josephus with some 
others, took refuge in a cavern. They were dis cov ered and assured by the
Romans that their lives would be spared if they sur ren dered. Josephus was
eager to accept this gen erous offer but his com pan ions accused him of
cow ardice and treachery. Since Josephus was afraid that his fellow Jews
were about to kill him he began to lec ture them on the will of God. At that
par tic ular moment in time it con sisted - as far Josephus was con cerned - of
peaceful sur render, because the Lord infi nitely pre fers the living to the
dead. When this failed to make the desired impact and it was clear that his
com rades would not let him get out of that pit alive, so that he could sur -
render, he sug gested a Masada-type slaughter. They would all mutu ally
kill one another, with the order deter mined by lot. It just so hap pened that
at the end only Josephus and one other remained. Instead of killing each
other Josephus per suaded the fellow that the Romans wouldn’t be so bad
after all and that wisdom was the better part of valor. They sur ren dered and
Josephus was escorted to Vespasian’s head quar ters where he was ini tially
put in chains. After proph e sying great glory for the Roman gen eral, he was
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released and served as local adviser for the rest of the war. This included
the siege of Jeru salem under Titus, which he viewed from the Roman side.
He was richly rewarded for his ser vices by Vespasian after the latter
became Emperor.
When the war was over, Josephus moved to Rome and was granted cit i zen -
ship. He was held in such high esteem by Vespasian that he received not
only an apart ment in the house Vespasian had lived, prior to becoming
Emperor, and an annual pen sion, but also “no small quan tity of land as free
gift in Judea.” In addi tion “Domitia, the wife of Caesar, con tinued to do me 
kind nesses.” He had done well for him self but for the rest of his nation the
curses of Moses had come true once again. By writing a his tory that was to
show both the antiq uity and nobility of the Jewish people Josephus hoped
to redeem him self in the eyes of his coun trymen who, for the most part,
regarded him as a traitor.
As far as the style in The Antiq uities of the Jews and The Wars of the Jews is 
con cerned it needs to be pointed out that Josephus mod eled him self after
Thucydides’ (ca.460-ca.400 B.C.) His tory of the Peloponnesian War.
Thucydides, although trying to be as accu rate as his sources allowed him,
used the device of reporting speeches of some of the impor tant people in
the nar ra tive, for which he had no direct data. Nev er the less he put him self
in their shoes and pre sented what he thought they might have said on the
occa sion. Homer had done the same sev eral cen tu ries ear lier. Josephus fol -
lowed Homer’s and Thucydides’ lead and all the speeches which will be
touched upon later need to be seen in this light.
Nev er the less this need not con cern us here because we are dealing with the
thoughts of the var ious authors rather than his tory in its sci en tific sense.
What is also impor tant to point out is, that in con trast to the Bible,
Josephus’ books were written for the non-Jewish intel li gen tsia of the time
and there fore expand on some bib lical aspects to make them not only more
under stand able but also to give them a less paro chial flavor. His Contra
Apionem, which is in essence an apo logia for the Jewish reli gion, will be
dealt with later because it is a doc u ment about pre-Chris tian antisemitism.
Fur ther more, it must be re-empha sized that in those days “antiq uity” was
par a mount because the far ther back you could trace your people or ideas
the more ven er able they were. This is just the oppo site of what we are used
to today where “new” is auto mat i cally regarded as “better.” By calling his
book “Antiq uities” Josephus wanted to empha size that Judaism pre dates
Egyp tian, Greek, and Roman thought and is there fore the most reli able and
noble.

26

The Moses Legacy



In addi tion to Josephus’ works there exist also those of Philo Judaeus
(Philo the Jew) that have received much less atten tion. The reason is that in
con trast to Josephus’ efforts which were readily avail able in a single
volume since 1736, Philo’s works appeared in Eng lish trans la tion only in
the nine teenth cen tury by C.D. Yonge. They were re-pub lished in 1993 as a 
single volume. Philo lived in Alex an dria from about 20 B.C. to about A.D.
50 and thereby over lapped with the birth of Chris tianity. He did not write
an auto bi og raphy and we have, there fore, few details about his life. He
seems to have been active in com mu nity affairs and was well respected by
his co-reli gion ists to the extent that they made him their spokesman in the
dep u ta tion to the emperor Gaius, better known as Caligula. This mis sion
and his descrip tion of the noto rious Flaccus affair will be recounted later
because of their impor tance for our under standing of anti-Jewish feel ings
in the pre-Chris tian era. From his writ ings as an eye wit ness to these times it 
becomes, how ever, quite clear that he yielded to exag ger a tions which
decrease their his tor ical value and thereby cast doubt on the veracity of
some of his other writ ings. Unlike Josephus who regarded him self mainly
as an his to rian, Philo devoted him self fore most to philo soph ical issues. His 
goal was to dem on strate that the Jewish reli gion is supe rior to all other reli -
gions in the Roman Empire and that it is both rational as well as sacred. The 
latter was impor tant because Jews were in those days regarded by the
people at large as impious if not out right athe istic. To accom plish his aim
Philo inter preted the Pen ta teuch and other bib lical lit er a ture in an alle goric
sense where the soul, wisdom, virtue, piety, jus tice, mercy, are sub sti tuted
for lit eral common sense reading of bib lical mate rial. His philo sophic men -
tors were Plato and the Stoics. As men tioned ear lier while the Bible was
written for Jews both Philo and Josephus wrote for Gentiles and the dif fer -
ences in the pre sen ta tion of the same data are con sid er able. Fur ther more,
when one reads these authors today it is quite apparent that the same tech -
niques were used to show their people in the most favor able light even
when it is in clear con tra dic tion to bib lical infor ma tion.
After these pre lim i naries we can now deal with the books of the Pen ta teuch
and the mes sages con tained therein. But let me re-empha size what I have
said ear lier. The Bible is not only a reli gious doc u ment but pur ports to be
also the his tory of the Jewish people. The fol lowing chap ters are not
intended to show how the Bible should be read but how it can be read if one 
views the book not from a reli gious, but from either a nation al istic or
behav ioral per spec tive. I have abso lutely no inten tion of inter fering with
any one’s reli gious sen ti ments which, when firm, will at any rate be
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immune to ques tioning. The goal is not to under mine reli gious belief but,
as has been repeat edly empha sized, to examine what the reported behavior
of some of the people men tioned in the Bible as well as that of God tells us
about the devel op ment of Jewish and sub se quently Chris tian thought. It
exam ines how a Welt an schauung was formed and what can be expected for 
the future. Since the topic is so emo tion ally charged I will use to a great
extent orig inal quotes from the var ious authors in order to min i mize bias
and allow the reader to form his/her own opin ions.
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 3

The Patri archs

Although Noah is usu ally not counted as one of the patri archs of the Jewish 
people there is a spe cific ele ment that is highly rel e vant for people who use
the Bible as his tory. Let us recall: Noah had cel e brated sur vival and ended
up in a drunken stupor. His son, Ham, then found him lying naked on his
bed and went tat tling to his brothers Shem and Japheth. They did not regard 
the sit u a tion as funny and cov ered the father with a blanket while walking
back wards. When the old man awak ened he didn’t chas tise Ham, the per -
pe trator, but his son Canaan, who to the best of our knowl edge had abso -
lutely nothing to do with the affair. Nev er the less Noah said: “Cursed be
Canaan, A ser vant of ser vant’s shall he be unto his brethren. And he said:
Blessed be the Lord, the God of Shem; and let Canaan be their ser vant. God 
enlarge Japheth he shall dwell in the tents of Shem; and let Canaan be their
ser vant [Gn 9:25-27].” These verses have become sub se quently a part of
the jus ti fi ca tion for the Isra el ites’ dom i na tion over the orig inal inhab it ants
of Pal es tine that was called Canaan at the time.
The bib lical com men ta tors found it dif fi cult to explain why the son should
be pun ished for some thing the father had done. One expla na tion was:
“Like father, like son.” Another was:

Some of our teachers hold that Canaan saw what had happened and told his
father; hence he (Canaan) was cursed.” Or “Ham saw the indig nity which
his son Canaan inflicted upon him (see next note). The naked ness of his
father. Some say that he castrated him; others that he indulged in a
perverted lust.

These are typ ical exam ples of what came from oral tra di tion because the
written word hardly allows for any of these con jec tures. Regard less, from
now on the Canaanites were cursed and reduced to ser vant status. Inas -
much as this was regarded as a family matter Josephus deleted the entire
inci dent, prob ably because his audi ence might have become con cerned
over the apparent injus tice.
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Abraham

As ancestor of Arabs and Jews, Abraham deserves a fair amount of dis cus -
sion because even the cur rent Arab-Israeli con flict can be laid, to some
extent, at his feet. The story is well known, there fore only some spe cific
high lights will be pre sented. Father Terah packed up his family for unspec -
i fied rea sons, and “they went forth from Ur of the Chaldees, to go into the
land of Canaan, and they came to Haran, and dwelt there [Gn 11:31].”
Haran was in the north of Mes o po tamia and not part of Canaan proper. The
com men tator explains why Canaan was chosen as the des ti na tion: “The
land which was the most accept able and had the greatest poten ti ality for
spir i tual devel op ment.” That Noah had cursed his grandson Canaan some
time ear lier and had con demned him to be a “per petual ser vant of his
brothers [Gn 9:25]” was not men tioned in this con text. It is also note -
worthy that there is no men tion of the Lord’s direct involve ment in Terah’s
relo ca tion. At any rate, after an unspec i fied period of time the Lord did
appear to Abram and ordered:

Get thee out of thy country, and from thy kindred, and from thy father’s
house, unto the land that I will show thee. And I will make of thee a great
nation, and I shall bless thee, and make thy name great; and be thou a
blessing. And I will bless them that bless thee, and him that curseth thee
will I curse; and in thee all fami lies of the earth shall be blessed [Gn
12:1-3].

It is note worthy that in this very first state ment God does not lay down any
eth ical require ments but simply makes a promise of future gain in form of
Abram becoming “a great nation.” This does not seem to be a reli gious but
a polit ical state ment. The com men tator men tioned that the rep e ti tion
“leaving country, kin dred, and father’s house” made Abram’s choice to
follow God’s com mand that much more dif fi cult - an opinion which is also
repeated in a recent book by Gordis: Does the world need the Jews? On the
other hand one might point out that people have migrated throughout the
ages and Abram didn’t have to go alone because wife Sarai, nephew Lot,
and “all their sub stance they had gath ered, and the souls that they had
gotten in Haran; and they went forth into the land of Canaan…. And the
Canaanite was then in the land [Gn 12: 5, 6 ].” Shortly there after “the Lord
appeared to Abram, and said: ‘Unto thy seed will I give this land; and he
builded there an altar unto the Lord [Gn 12: 7].” Again there seemed to
have been no par tic ular reason for the Lord to choose Abram for this
exalted posi tion, and the promise was quite uncon di tional, a sit u a tion that
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changes later. These are the bib lical facts. Let us now look at what
Josephus did with the same mate rial. Abram:

was a person of great sagacity, both for under standing all things and
persuading his hearers, and not mistaken in his opin ions; for which reason
he began to have higher notions of virtue than others had, and he deter -
mined to renew and to change the opinion all men happened then to have
concerning God; for he was the first that ventured to publish this notion,
that there was but one God, the Creator of the universe and as to other
[gods], if they contrib uted anything to the happi ness of men, that each of
them afforded it only according to his appoint ment, and not by their own
power… . For which doctrines, when the Chaldeans and other people of
Meso po tamia raised a tumult against him, he saw fit to leave that country;
and at the command and by the assis tance of God, he came and lived in the
land of Canaan. And when he was there settled, he built an altar, and
performed a sacri fice to God [Ant. I: 7].

Josephus’ Abram was, there fore, a phi los o pher-prophet who was per se -
cuted and expelled from Chaldea on account of his reli gious con vic tions.
The attempt to reshape a given society into one’s own image is actu ally one 
of the main rea sons why Jews have had dif fi cul ties with their host nations
throughout the ages. Since the Greeks and Romans valued phi los ophy
above all else, it had been nec es sary to change Abram’s bib lical image
from a nomadic tribal leader or mer chant to a person who was driven by the 
highest ideals. The same applies to Philo’s account, although he stays
within the limits of the written Torah and does not overtly use oral mate -
rial. Nev er the less he wrote in regard to the same bib lical pas sage Gn. 12,
1-3:

God wishing to purify the soul of man, first of all gives it an impulse
towards complete salva tion, namely a change of abode, so as to quit the
three regions of the body, the outward sense and speech according to utter -
ance; for his country is the emblem of his body, and his kindred are the
symbol of the outward sense, and his father’s house of speech.

Philo con tinues in this vein for sev eral more para graphs but since he is
exceed ingly prolix the above quote shall suf fice to dem on strate how
simple state ments can be made exceed ingly com plex.

An his tor ical aside
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It is inter esting that Josephus’ ver sion of why Abram left Ur is now
accepted dogma because the 1998 CD-ROM edi tion of the Ency clo pedia
Bri tan nica relates: “Abraham left Ur, in Mes o po tamia, because God called
him to found a new nation in an undesignated land that he later learned was
Canaan.” This is obvi ously not the Bible ver sion because father Terah had
relo cated the family, and the Lord had com manded Abram to leave Haran,
rather than Ur. The CD also states: “After the migra tion from Ur (c.2000
BC), the rea sons for which are unknown, the first impor tant stop ping place
was Harran where the car avan remained for some time.”
A little excur sion into his tory and spe cif i cally into what is known about the 
“Ur of the Chaldees” may, there fore, be of interest. We know that the city
was destroyed at the end of the Third Dynasty by invading forces from the
north and east. The Cam bridge Ancient His tory relates:

But wher ever else ruin descended it was in the capital that the drama
centered and has left traces even until today, for the exca va tions have
revealed abun dant evidence of plunder and devas ta tion which no later
building-up was able to oblit erate. Never again was Ur to play an impor tant 
part in history, and Ibbi-Sin became the typical figure of an ill starred king,
remem bered only for his captivity and death in a strange land.

Arche o log ical chro nology is, by neces sity, far from an exact sci ence, but
the date of Ibbi-Sin’s reign is given as 2029-2006 B.C. which is not too far
removed from the dates that are usu ally asso ci ated with the patri archs.
Father Terah may, there fore, have had every reason in the world to leave a
city that either had or was about to become unin hab it able. The chief god of
Ur was Sin, the moon deity, and the choice of remaining in Haran may also
have been influ enced by the fact that Sin was the chief god of that city too.
If Abram left Haran for reli gious rea sons it would have been that moon
wor ship was abhor rent to him. On the other hand, one can readily under -
stand why voy agers would have pre ferred the moon to the sun in those
areas of the world because the moon acted as their guiding light during the
nights since the days were fre quently too hot for man or beast to travel.
Reli gion may not have been the exclu sive reason for Abram’s depar ture.
The country was in tur moil; not only had Terah left Ur with his clan, but so
did Shamshi Addad I. He was of the mar tial type and estab lished his
kingdom in northern Mes o po tamia that included Haran. Zimrilin (please
note the name because another Zimri will figure prom i nently as Moses’
adver sary later on), the heir to the throne of Mari was dis pos sessed but he
recov ered the ter ri tory later on again. Thus there was war. If one does not
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want to get caught up in the disas ters which war engen ders, one packs up
and leaves. It must have hap pened then, just as it hap pens now.
Another aspect is of poten tial interest. In olden times names were mean -
ingful and denoted either the place of origin, or the occu pa tion, or some
glaring per sonal char ac ter istic of the indi vidual. McKenzie’s Dic tio nary of 
the Bible gives the ety mology of the name Abraham as “most prob ably a
dia lec tical variant of abram, iden tical with ’abiram, the father (i.e. God) is
exalted.” There may be another pos sible origin. In Abram’s time
Indo-Euro peans had already set tled in northern Mes o po tamia and an off -
shoot of their lan guage was San skrit. It is, there fore, inter esting to note that 
bhram is a verb in San skrit, which means to rove or wander about. The
imper fect of the verb was formed by the prefix a thus abhram could have
referred to “roved,” which would have been quite appro priate. In this con -
text one could refer also to Dt. 26:5, where the Isra el ites are to tell the Lord
“A wan dering [emphasis added] Ara mean was my father.” Haran, from
which Abram departed, was located in Aram. Sara has a great many mean -
ings in San skrit but as one of the adjec tives it means pre cious and as a
noun: essence, riches, value, or tough ness. The mean ings for Terah and Lot
have so far not been dis cov ered but the root nah of Nahor, the name of
Abram’s grand fa ther as well as brother stands for “to bind.” I am not
insisting that this is the defin i tive ety mology of the names but the pos si -
bility exists. One might also men tion in this con text that Indo-Aryans were
in leading posi tions in Syria at least by the time of the 15th cen tury B.C.
This is vouch safed by the so-called Amarna cor re spon dence between the
Egyp tian court and its vas sals in Pal es tine. For instance the prince of
Accho was named Zurata, the prince of Achshaph was Indaruta, and the
ruler of the Hebron region was called Shuwardata. Thus instead of looking
exclu sively for Hebrew der i va tions of bib lical names it might be useful to
com pare them with pos sible San skrit mean ings because that lan guage pre -
ceded Hebrew by sev eral cen tu ries.

Abram in Egypt.

The bib lical story con tinues with Abram’s move to Egypt because there
had been a famine in Canaan:

And it came to pass, when he was come near to enter into Egypt, that he
[Abram] said unto Sarai his wife: “Behold now I know that thou art a fair
woman to look upon. And it will come to pass, when the Egyp tians shall
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see thee, that they will say: this is his wife; and they will kill me, but thee
they will keep alive. Say I pray thee, thou art my sister; that it may be well
with me for thy sake, and that my soul may live because of thee [Gn 12:
11-13].”

One of the com men ta tors notes: “Egypt. Which was known for its low stan -
dards of morality.” But under “sister” one reads: “Abraham com mitted a
grievous sin in thus endan gering her honour. Scrip ture does not record that
Sarah con sented to the decep tion, and when they came to Egypt she was
taken to Pha raoh without any ques tions asked about her rela tion ship to
Abraham.” The latter part of the state ment stretches one’s imag i na tion
because the border guards would cer tainly have made sure to find out who
was coming into their country and Pha raoh’s offi cials would also have
been enti tled to that infor ma tion. The first part of the state ment that Egypt
was known for its low stan dards of morality is clearly polem ical and has no 
fac tual basis. By the time Abram arrived, the pyr a mids were already at
least sev eral hun dred years old, and had law less ness been prev a lent, the
civ i li za tion would not have been able to sur vive as long as it did. Nev er the -
less it is clear that the com men tator regarded Abram’s (that was still his
name upon entry into Egypt) behavior as unac cept able and a sin.
The modern reader might gather that Abram was afraid, in spite of God’s
promise to make of him a great nation. Another more cyn ical ver sion might 
be that Abram wanted to use Sarai as a “bar gaining chip” to get intro duced
to high places. That this opinion may also be part of the truth is sug gested
by the fact that Abram used the same tech nique again with Abimelech king
of Gerar (Gn 20:2) and passed this tra di tion on to his son Isaac (Gn 26:7).
The story of Mordechai and Esther in the book of Esther is, of course,
another example, in which a beau tiful maiden is used to gain access to the
court. As an aside one might men tion that the seem ingly Jewish names of
Mordechai and Esther are of Bab y lo nian origin. They rep re sent the god
Marduk and his con sort Ishtar. As will be shown later pagan gods have a
way to keep their memory alive.
Let us go now to Josephus’ ver sion of the above quoted pas sage:

Now, after this, when a famine had invaded the land of Canaan, and Abram
had discov ered that the Egyp tians were in a flour ishing condi tion, he was
disposed to go down to them, both to partake of the plenty they enjoyed,
and to become an auditor of their priests, and to know what they said
concerning the gods; designing either to follow them, if they had better
notions than he, or to convert them into a better way, if his own notions
proved the truest [Ant. I: 8].
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Josephus’ Abram was hungry not only for food but also for wisdom. The
new comer just couldn’t resist the oppor tu nity to teach an ancient civ i li za -
tion his idea of what they ought to be doing. The lesson from Chaldea, in
regard to what hap pens if one does so, had appar ently not yet been learned.
Let me empha size once more: I am not talking about the his tor ical Abram
(of whom we know nothing) but only of Josephus’ con cept of him, and his
effort to con vince the Greco-Roman world, he lived in, that the Jews really
have had the better idea all along. Josephus then pro ceeds to relay the same
ruse in regard to Sarai being Abram’s sister for the same rea sons. Philo
merely states that the trip to Egypt was on account of famine and he omits
the sister aspect.
The Bible then relates that Pha raoh was indeed enthralled with Sarai:

and the woman was taken into Pharaoh’s house. And he dealt well with
Abram for her sake; and he had sheep, and oxen, and he-asses, and
men-servants, and maid-servants, and she-asses, and camels. And the
LORD plagued Pharaoh and his house with great plagues because of Sarai
Abram’s wife. And Pharaoh called Abram, and said: ‘What is this that thou
hast done unto me? Why didst thou not tell me that she was thy wife? Why
saidst thou: She is my sister? So that I took her to be my wife; now there fore 
behold thy wife, take her, and go thy way.’ And Pharaoh gave men charge
concerning him; and they brought him on the way, and his wife and all that
he had [Gn 12: 15-20].

Apart from the fact that Abram was expelled from the country for his mis -
be havior it is curious that the Lord first pun ished Pha raoh and the Egyp -
tians who had done abso lutely nothing wrong, they simply had been
duped.
This ver sion of events would not have gone over well with either Josephus’ 
or Philo’s Gen tile con tem po raries, espe cially since they had already por -
trayed Abram as a man of wisdom. As far as Josephus is con cerned, Pha -
raoh did not have a chance to enjoy Sarai’s charms because the Lord had
sent imme di ately “upon him a dis temper, and a sedi tion against his gov ern -
ment.” When the priests told Pha raoh the reason instead of being upset, as
one might rea son ably antic i pate, he apol o gized to Abram that he had:

set his affec tions on her, as desiring an affinity with him by marrying her,
but not as incited by lust to abuse her. He also made him a large present in
money, and gave him leave to enter into conver sa tion with the most learned 
among the Egyp tians; from which conver sa tion, his virtue and his repu ta -
tion became more conspic uous than they had been before.
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For whereas the Egyp tians were formerly addicted to different customs and 
despised one another’s sacred and accus tomed rites, and were very angry
one with another on that account, Abram conferred with each of them, and
confuting the reasonings they made use of every one of their prac tices,
demon strated that such reasonings were vain and void of truth; where upon
he was admired in those confer ences as a very wise man, and one of great
sagacity, when he discoursed on any subject he under took; and this not
only in under standing it, but in persuading other men also to assent to him.
He commu ni cated to them arith metic, and deliv ered to them the science of
astronomy; for, before Abram came into Egypt, they were unac quainted
with those parts of learning; for that science came from the Chaldeans into
Egypt, and from thence to the Greeks also [Ant. I: 8].

Josephus doesn’t say why Abram sub se quently left, only that he did and
then divided the land in Canaan between him self and Lot as described in
the Bible.
I have delib er ately quoted exten sively rather than para phrased Josephus
because the quote pres ents a classic example of how Jewish his tory is to be
pre sented to Gentiles who cannot be expected to have other infor ma tion.
As will be shown later on, the example has been fol lowed sub se quently to
this day. First of all, Abram is not just a tribal chief with live stock but a
Pythag oras and Soc rates rolled into one; the Egyp tians had no idea of
math e matics, and the existing pyr a mids were appar ently irrel e vant in this
respect. Sec ondly, Josephus uses the tech nique that has been called “pro -
jec tion” by Freud. It con sists of your own thoughts or feel ings being attrib -
uted to an adver sary and this also hap pens com monly. A most rudi men tary
example might be that a person who for some reason may be angry with
you accuses you of being angry with him. In Josephus’ instance it is the
Egyp tians who despise the sacred cus toms and rites of others, rather than
the Jews when they fol lowed the com mands of Moses. Mosaic Law is quite 
spe cific in this respect as will also be dis cussed later. Philo con tents him -
self to say that Abraham went to Egypt on account of the famine, omits the
“sister” part of the story and relates:

And the king sending for the woman [Sarai] beholding her extreme beauty,
gave but little heed to the honour due to strangers, but yielding to his incon -
ti nent desires, conceived the inten tion in name, indeed, to marry her in
lawful wedlock, but in fact to seduce and defile her. But she being desti tute
of all succour, as being in a foreign land, before an incom pe tent and cruel
minded ruler (for her husband had no power to protect her, fearing the
danger which impended over him from princes mightier than he), at last,
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with him, took refuge in the only alli ance remaining to her, the protec tion
of God.

And the merciful and gracious God, who fights on behalf of those who are
unjustly oppressed, inflicted in a moment painful suffer ings and terrible
chastisements on the king, filling his body and soul with all kinds miseries
diffi cult to be escaped or reme died, so that all his incli na tions tending to
plea sure were cut short, and, on the contrary, he was occu pied with nothing 
but cares, seeking alle vi a tion from his endless and intol er able torments by
which he was harassed and tortured day and night.

Pha raoh’s court suf fered the same fate because they had con doned this
“law less con duct and had all but actively co-oper ated actively in his [Pha -
raoh’s] iniq uity.” I have pre sented this pas sage in toto to dem on strate the
hyper bole that char ac ter izes Philo’s writ ings in order to create pity for his
pro tag o nists and con tempt for his adver saries. It is a typ ical example for his 
style.

Cov e nants

In Gn 15 the Lord vis ited Abram again and prom ised uncon di tion ally in
verse 7 that He would give him the land of Canaan as an inher i tance for his
off spring who were to be as count less as the stars of heaven. In 15: 18 the
Lord is, how ever, more spe cific: “In that day the LORD made a cov e nant
with Abram, saying: ‘Unto thy seed have I given this land, from the river of 
Egypt unto the great river, the river Euphrates.’ ” The existing pop u la tions
are then listed with the impli ca tion that they will be taken over by Abram’s
descen dants. Although a cov e nant has always implied mutual obli ga tions,
this was still a land grant with no strings attached. The sit u a tion changed
later on.
Since Sarai was unable to bear chil dren, she asked that Abram pro duce a
child with the help of her Egyp tian “hand maiden” Hagar. Abram com plied
and Hagar now assumed airs that Sarai did not like. She com plained to
Abram who simply said in so many words: that’s your problem do what -
ever you like. Sarai then “dealt harshly with her” where upon the preg nant
Hagar fled into the wil der ness where the angel of the Lord found her. He
told her that she should go back and submit to Sarai because she will bear a
son and “I will mul tiply thy seed, that it shall not be num bered for mul ti -
tude.” The son was to be called “Ishmael because the LORD hath heard thy
afflic tion.” The name is trans lated, as “God will hear.” So far so good. But
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the Bible con tinues: “And he shall be a wild ass of a man: his hand shall be
against every man, and every man’s hand against him and he shall dwell in
the face of all his brethren. [Gn 16: 10-12]. ” This is a dif fi cult and some -
what uncom pli men tary pas sage. The com men ta tors explained: “a wild ass
of a man. Loving the wil der ness and the hunt” or “Free among men,
meaning that no stranger would rule over him.” But “his hand shall be
against every man. He will be a high wayman; and every man’s hand
against him: all will hate and fight against him.” Another com men tator felt
“the former phrase means that at first his seed will be vic to rious against all
people, but in the end every man’s hand etc., they will con quer him.”
Josephus, although relating the story, omitted the dis re spectful details.
Philo on the other hand trans lates Ishmael’s name not as “God will hear”
but as “the hearing of God” and states that “hearing is con sid ered as enti -
tled to only the second prize after seeing; but seeing is the inher i tance of the 
legit i mate and first-born son, Israel, for the name Israel, being inter preted
means ‘seeing God.’ ” The phrase that he will be a “rude man” (Philo does
not use the bib lical term “wild ass of a man) means that he will lack virtue
and that “his hand shall be against every man” and vice versa means that he
will be “a sophist, who pro fesses an over cu rious scep ti cism, and who
rejoices in dis pu ta tious argu ments. Such a man shoots at all the fol lowers
of learning…” The para graph “He shall dwell before the face of all his
brethren” was inter preted by Philo to mean, “He will wage an ever lasting
battle and war against them, face to face, for ever.” This was not taken as
phys ical war fare by Philo but as cease less verbal dis pu ta tions. It is unclear
what moti vated Philo for these state ments which seem far fetched unless
they reflected his expe ri ence with Alex an drian Egyp tians with whom he
had sig nif i cant dif fer ences as will be shown later.
At this point it is clear, how ever, that even before Ishmael is born, the
Torah and its inter preters give him already a dubious rep u ta tion in spite of
being Abram’s first child, and the usual rights which would result from pri -
mo gen i ture. These pas sages have not been lost on the mem o ries of some of
Jacob’s off spring who take their reli gion seri ously.
Abram’s for tunes changed in chapter 17. The Lord reap peared to Abram
and intro duced him self as: “I am God Almighty, walk before me and be
thou whole-hearted. And I will make My cov e nant between Me and thee
and will mul tiply thee exceed ingly”. From now on Abram’s name was to
be Abraham, “for the father of a mul ti tude of men have I made thee.”
Sarai’s name was changed at the same time to Sarah, i.e. prin cess, and the
promise of her bearing a son was also made. The cov e nant now included
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that God would give his descen dants: “all the land of Canaan, for an ever -
lasting pos ses sion; and I will be their God.” But there was for the first time
a quid pro quo. Abraham and his entire family plus the house hold ser vants
had to be cir cum cised in order to dem on strate their fidelity to God. Again
the emphasis is on becoming pop u lous and a land grant for his descen dants
rather then on spe cific rules of con duct.
This pas sage con tains oth er wise most every thing else that had been pre vi -
ously prom ised but one of the dis tinc tions lies in the name of the deity. He
is here referred to as God and God Almighty while pre vi ously He was
referred to as the LORD. This is just one example where the El or Elohim
tra di tion, standing for God, has pro duced one ver sion while the Yahweh J
tra di tion, standing for LORD another. As men tioned before, these were
sub se quently fused in the cur rent bib lical doc u ment. It is also of interest
that cir cum ci sion was not required for the Lord’s orig inal promise but fig -
ured only after Abraham had been to Egypt. It has always been common
prac tice there but not in Mes o po tamia or Canaan. That the bib lical writer
was aware of this is revealed in Joshua 5: 9. That par tic ular pas sage is pre -
ceded by an expla na tion that all the people who had come out of Egypt had
been cir cum cised but they were dead now, and the chil dren, born in the
wil der ness, had not been sub jected to the rite. This was now rem e died and
cir cum ci sion was per formed on the masses. The crit ical pas sage reads:
“And the LORD said unto Joshua, This day have I rolled away the reproach 
of Egypt from off you.” The rite is ancient and is depicted in a wall dec o ra -
tion of the phy si cian Anch-me Hor’s tomb in Sakkara. He prac ticed his art
during the Old Kingdom some time around 2300 B.C. It seems there fore
that Abraham not only instructed the Egyp tians as Josephus would have it,
but they passed on infor ma tion to him. Josephus accepts that Abraham cir -
cum cised his group but gives no expla na tion other than God’s com mand.
Philo on the other hand pres ents detailed expla na tions for the rite. Since the 
Gentiles in the Roman Empire rid i culed the prac tice he points out that it
had been per formed in Egypt for a long time and in a rare com pli ment adds
that the Egyp tians: “appear to me to be the most pop u lous of all nations,
and the most abounding in wisdom.” In Philo’s opinion cir cum ci sion
serves hygienic rea sons and also increases fer tility. Fur ther more, the rite
has sym bolic sig nif i cance:

First of all, it is a symbol of the exci sion of plea sures which delude the mind 
… it seemed good to the lawgivers to muti late the organ which minis ters to
such connec tions, by which rite they signi fied figu ra tively the exci sion of
all super fluous and exces sive plea sure, not indeed, of one only, but of all
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others what ever, though that one which is most impe rious of all… . The
second thing is, that it is a symbol of a man’s knowing himself, and
discarding that terrible disease, the vain opinion of the soul… . We must
there fore erad i cate all evil opin ions from the mind, and all other ideas
which are not derived from God.

This pas sage is of interest because the apostle Paul could retain the sym -
bolic sig nif i cance of the rite in form of “cir cum ci sion of the heart,” while
dis carding the fleshly aspect that had not ful filled expec ta tions anyway. It
had nei ther led to increased fer tility nor the decrease of sexual desires. As
far as hygiene is con cerned cir cum ci sion may have been useful in desert
cli mates where bathing is a luxury but there are no ben e fits for an urban
pop u la tion that has plenty of soap and water avail able.

Ishmael’s trou bles begin

In due time Sarah con ceived; Isaac was born and trouble started at the time
he was weaned. The com men tator said this hap pened at age two. Abraham
gave a great feast for the occa sion:

And Sarah saw the son of Hagar the Egyp tian, whom she had borne unto
Abraham, making sport. Where fore she said unto Abraham: ‘Cast out this
bond woman and her son; for the son of this bond woman shall not be heir
with my son, even with Isaac.’ And the thing was very grievous in Abra -
ham’s sight on account of his son [Gn 21: 9-10].

Anyone who has no par tic ular reli gious bias might read this as Sarah
having suc cumbed to a fit of jeal ousy and had ordered her reluc tant hus -
band to get rid of the ser vant and her son. Abraham, on the other hand, was
fond of Ishmael who, after all, had been his first born. Obvi ously, the bib -
lical com men ta tors had a problem with this pas sage because it por trays
Sarah once again as a dom i neering, jealous person. There fore the com men -
ta tors fixed on the key word “making sport.” The entire com ments pas sage
reads:

making sport. The verb denotes idol atry (cf. Exod. xxxii. 6), immo rality
(cf. xxxix. 17), or murder (cf. 2 Sam. ii. 14); in all these passages the same
or a similar verb occurs, and in the last mentioned the meaning is to fight to
the death. Also, he quar reled with Isaac about the inher i tance, claiming that 
he would be the heir as the eldest son; this follows from Sarah’s insis tence
in the next verse that he should not be co-heir with Isaac. In pursuit of this
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quarrel he went with Isaac into the field, and while pretending to engage in
target prac tice shot arrows at him (R).

The man who wrote this was Rashi (Rabbi Shelomoh Yitschaki, Sol omon
ben Isaac) who was born in France but lived most of his life in the
Rhineland and died in A.D. 1040. The editor of the Soncino Chumash
stated in the Intro duc tion: “His [Rashi’s] com men tary on the Pen ta teuch is
essen tially hom i letic in spirit, but his selec tions from the Mid rash are made 
with rare judg ment and are attached with great skill to the Bib lical text.”
Let us remember, how ever, that the same Rashi had written in a pre vious
pas sage that Isaac was only two years old. It is doubtful that a tod dler is
con cerned about inher i tance rights; it is much more likely that this was a
problem for Sarah rather than for the little one. We don’t know what
Ishmael did, if any thing, but recently a con tem po rary writer has accused
him of having sex u ally molested the tot. Appar ently this was not upper -
most in the minds of the sages in the Middle Ages because nei ther Rashi
nor Nachmanides (Rabbi Mosheh ben Nachman who had lived in Spain
from 1194- 1270) reached that con clu sion. On the other hand, it surely fits
with our cur rent sex-obsessed cli mate. Nachmanides simply stated in
regard to “making sport”: “Ishmael derided Isaac and jeered at the great
feast, and Sarah resented that the son of a bond maid should pre sume to do
this, which explains her allu sion to his lowly par entage.” Since Ishmael
was already a teen ager by that time, and teenage boys are not known for
either meek ness or best behavior, this seems to be a rea son able infer ence.
Regard less of cause, Hagar and her son were now in trouble. Abraham was
wor ried but the Lord reas sured him: “in Isaac shall seed be called to thee.
And also of the son of the bond woman will I make a nation, because he is
thy seed [Gn 21:12-13].” But Ishmael’s progeny was, in the minds of com -
men ta tors, divinely ordained to be infe rior to Jews because Isaac, although
the second son, is the legit i mate one, while Ishmael is the off spring of a
“bond woman.” This point is driven home fur ther in the com ment to Gn 21:
14. The verse reads:

And Abraham rose up early in the morning, and took bread and a bottle of
water, and gave it unto Hagar, putting it on her shoulder, and the child, and
sent her away; and she departed and strayed in the wilder ness of Beersheba.

It would seem that Abraham was a good man. He loved his first born and in
all prob a bility was also fond of Hagar, so one can readily imagine this
parting scene. He was prob ably quite per turbed, may have apol o gized that
there was really nothing he could do about the sit u a tion, then he prob ably
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hugged and kissed her goodbye. Nachmanides didn’t see it this way and
com mented: “putting it on her shoulder. He put the bottle on her shoulder
as a sign that she was a bond woman. But oth er wise he did not let her want
for any thing, except that she nat u rally ran short of water.” Of course, but
that was no longer a con cern for the com men tator. The impor tant aspect of
the pas sage was the ser vant status of the mother that had to be rein forced.
Since there seemed to be some inhu manity involved when a woman with
child is cast out into the inhos pi table desert, the words “and strayed” in the
fore going verse also received some com ments. Rashi felt: “she returned to
the idol atry of her father’s house.” Rashi’s grandson Rashbam who lived
from A.D. 1085-1174 reflected: “That was why she ran short of water. Had 
she gone in the straight direc tion she would have had enough until she
reached an inhab ited place.” So, it was all her fault anyway! Fur ther more,
if you really wanted to insult some body in the worst way, in those days,
you called the person an “idol ater.”
It is note worthy also that at this point Ishmael seems to be no longer an ado -
les cent but had appar ently reverted to infancy because Abraham was sup -
posed to have put him on her shoulder. This puzzle was solved by Rashi
who explained: “and the child. Though fully grown he was unable to walk
because Sarah had cast the evil eye upon him.” It appears that Rashi wanted 
to make it clear that Ishmael was not only nasty but also phys i cally hand i -
capped. Nachmanides was more prac tical and trans lated the pas sage that
Abraham simply gave her bread, water and the child.
When Hagar had run out of water: “she cast the child under one of the
shrubs” while she sat a “bowshot” away because she couldn’t watch the
child slowly dying. Hagar cried to the Lord who took pity on her and
showed her a well of water nearby so that both she and the child could
drink suf fi ciently and refill the water bottle.
Thus the Lord showed kind ness and mercy but Rashi was less well dis -
posed to Ishmael as his com ment to verses 20 and 21 of chapter 21 shows.
The orig inal states:

And God was with the lad, and he grew; and he dwelt in the wilder ness, and 
became an archer. And he dwelt in the land of Paran; and his mother took
him a wife out of the land of Egypt.

This seems to be rather straight for ward. Ini tially he became a hunter, since
he had to supply both his mother and him self with food. Later on he would
marry an Egyp tian because that was his mother’s home anyway. So what is 
there to wonder about? This sce nario was too simple and Ishmael had to be
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bedev iled fur ther. Rashi wrote there fore: “an archer. He dwelt in the wil -
der ness and robbed trav elers, as it is written, his hand shall be against
every man (xvi.12).” In regard to “out of Egypt” he wrote: “The idol a trous
land of her upbringing.” While Egypt is obvi ously den i grated here, Rashi
had no problem later on with Joseph mar rying an Egyp tian. She was the
daughter of a priest of On (Heliopolis) who by the nature of his pro fes sion
must have been an idol ater. That par tic ular sit u a tion was, how ever,
accepted without com ment.
Josephus fol lowed the bib lical story quite well. He included Ishmael’s
inability to walk, yet excluded other derog a tory state ments since Egyp tians
as well as Arabs were not dis crim i nated against in the Roman Empire. Not
only did Josephus not deride the twelve off spring of Ishmael but, after
listing their names, he wrote: “These inhab ited all the country from the
Euphrates to the Red Sea, and called it Nabatene. They are an Arab nation,
and name their tribes from these, both because of their own virtue, and
because of the dig nity of Abraham their father. [Ant. I: 12]” This was the
“polit i cally cor rect” state ment of the time.
Philo’s sym bolic inter pre ta tion of the pre-birth prophecy has already been
men tioned ear lier in regard to the inter pre ta tion of the name and he has no
fur ther com ments on the expul sion of Hagar.
It would be redun dant to per severate on more aspects of Abra ham’s life
with one excep tion: the com men ta tors had a real problem explaining why
the Lord should have tested Abraham so severely in Gn 22 by requesting
Isaac to be sac ri ficed. The dilemma was solved by the strat agem that God
knew anyway that Abraham was righ teous and:

God’s inten tion was that Abra ham’s love and fear might become actual and 
not merely poten tial. Thereby he would become more like God Who is
actu ally and not only poten tially good. To become like Him was one of the
purposes of man’s creation, as it is written, Let us make man in our image,
after our like ness.

Inas much as Abraham had passed the test he was rewarded with fur ther
favors:

in blessing I will bless thee, and in multi plying I will multiply thy seed as
the stars of the heaven, and as the sand that is on the sea-shore; and thy seed
shall possess the gate of his enemies, and in thy seed shall all the nations of
the earth be blessed; because thou hast hear kened to my voice [Gn..
22:17-18].
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With a promise of this mag ni tude by the angel of the Lord it is small
wonder that Abra ham’s legit i mate descen dants should have a high opinion
of them selves. The repeated ref er ences in the New Tes ta ment of Jews
taking pride in being Abra ham’s chil dren need to be seen in this light. If the 
words “thy seed shall posses the gate of his enemy” are taken lit er ally they
can be read as a promise for vic tory over all comers.
Although child sac ri fice was still occa sion ally prac ticed in Canaan at the
time of Abraham there is also a cor ol lary to the Isaac story in Greek
mythology. Aga memnon and his fleet of Greek war riors were becalmed on 
the island of Aulis. Instead of being able to sail on to Troy they were con -
demned to idle ness and there was danger that the alli ance would fall apart.
Aga memnon prayed for wind and was told that it would come if he were to
sac ri fice his daughter Iphigenia to the god dess Artemis. He was loath to do
so but at the end there was no other way out of the sit u a tion and Eurip ides
tells us how a mes senger described to Clytemnestra, Aga mem non’s wife
and mother of Iphigenia, what hap pened next:

Mean time the sons of Atreus and all the host stood looking on the ground,
while the priest, seizing his knife, offered up a prayer and was closely scan -
ning the maiden’s throat where he should strike. ‘Twas no slight sorrow
filled my heart, as I stood by with bowed head; when lo! a sudden miracle!
Each one of us distinctly heard the sound of a blow, but none saw the spot
where the maiden vanished. Loudly the priest cried out, and all the host
took up the cry at the sight of a marvel all unlooked for, due to some god’s
agency, and passing all belief, although‘t was seen; for there upon the
ground lay a hind of size immense and passing fair to see, gasping out her
life, with whose blood the altar of the goddess was thor oughly bedewed.

It may be argued that Aga memnon autho rized the sac ri fice for per sonal
gain and for that of the fleet of his war riors, while Abraham prac ticed
unques tioning obe di ence to the Lord. But the par al lels are striking and
there are bound to have been numerous sim ilar sto ries in antiq uity. As we
know Clytemnestra was not very happy even with this rel a tively benign
out come because her daughter was nowhere to be found. There fore, when
Aga memnon finally returned, ten years later from Troy, she had him mur -
dered in the bathtub by her lover. Where upon her son Orestes, who had
been at Athens at the time, killed the mother and her lover, for which evil
deed he was then pur sued by the furies. What is the rel e vance for today?
The house of Atreus, father of Aga memnon and Menelaus - whose way -
ward wife, Helena, was sup pos edly the cause of the Trojan War - labored
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under a curse which went from father to son. The Ken nedy trag e dies have
been lik ened to the curse that had fallen on that ancient Greek’s off spring.

Jacob

It is not the pur pose to give a detailed account of the lives of the patri archs,
but only of those aspects that are directly rel e vant to the ques tion at hand;
namely, how does Jewish lit er a ture por tray the rela tion ship of their people
to the Gentiles and what was God’s atti tude as por trayed in the Bible.
Jacob, the epon y mous ancestor of Israel is obvi ously impor tant in this
respect. Unfor tu nately, in spite of the final blessing to Abraham, as quoted
above, he was born in strife. As a matter of fact he and his twin Esau were
fighting in the womb already, before they were deliv ered from their mother 
Rebekah. I have used the word unfor tu nately quite delib er ately because the 
strife con tinues to this day and pre vents Jacob’s descen dants from finally
real izing God’s promise that in Abra ham’s seed “all the nations of the earth 
shall be blessed.”
When Rebekah inquired of the Lord why the “chil dren strug gled within her 
together” she was told:

Two nations are in thy womb, And two peoples shall be sepa rated from thy
bowels; And the one people shall be stronger than the other people; And the 
elder shall serve the younger [Gn. 25:23].

Thus Esau, like Ishmael, had no chance to really amount to any thing. Even
before he was born, his fate was sealed. He hadn’t even sinned; it was
simply God’s will as per ceived by Jacob’s off spring. Rashi com mented:
“strug gled together. The Rabbis derived the verb from ruts ‘to run’: when
she [Rebekah] passed the school of Torah con ducted by Shem and Eber,
Jacob ran towards it, strug gling to come forth; and when she passed an
idol a trous temple, Esau ran towards it.” Thus it was Esau’s fault after all.
The problem that had started in the womb con tinued through the birth
pro cess:

And when her days to be deliv ered were fulfilled, behold, there were twins
in her womb. And the first came forth ruddy, all over like a hairy mantle;
and they called his name Esau. And after that came forth his brother, and
his hand had hold on Esau’s heel; and his name was called Jacob [Gn
25:24-26].
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The Romans used to say: nomen est omen, namely your name fore shadows
your char acter. Esau stood for “hairy” and Jacob “he grasps the heel” or
“he will trip by the heel.” Another inter pre ta tion will be pre sented later. At
this point Rashi com mented:

his name was called Jacob. lit. ’he called his name Jacob,’ i.e. God gave
him the name, saying, You have named your first born, I will name My
first born’ (cf. Exod. Iv.22). Another inter pre ta tion: his father called him
Jacob because he held Esau’s heel….“heel. A sign that his kingdom would
scarcely come to an end before Jacob would arise and take it from him.

The idea that Jacob was indeed God’s favorite thereby received fur ther
con fir ma tion. Josephus omits the favor itism of the Lord and merely states
that Isaac pre ferred Esau while Jacob was Rebekah’s beloved. Since Philo
is, as has already been shown, exceed ingly loqua cious and flowery I will
hence forth limit myself to pro viding his opin ions on only selected impor -
tant topics.
Esau’s selling his birth right to Jacob also sheds an inter esting light on the
rela tion ship between the twins. When Esau came home from the hunt,
hungry and weary, he asked his brother to give him some of the red pot tage
Jacob had sod. Ordi narily one might think this to be a rea son able request. If 
your brother is hungry you really ought to give him some thing to eat. Not
so for Jacob. He refused and insisted instead that he be given Esau’s birth -
right in com pen sa tion, which seems to be a rather stiff price. The hungry
Esau agreed and the Bible records: “So Esau despised his birth right [Gn
25:34].” Rashi felt that the birth right had not only mate rial ben e fits but
included also the right to per form sac ri fi cial ser vice. There fore: “Thus
scrip ture attests his wick ed ness, that the priv i lege of God’s ser vice was of
no value to him.”
Esau, it seems, couldn’t do any thing right except hunt for ven ison that his
father loved to eat, and this proved to be Esau’s undoing. When Rebekah
heard that Esau was sup posed to go hunting again before Isaac would
bestow his ulti mate paternal blessing on him, she decided to fool the old
man, who had lost his eye sight by that time. She per suaded Jacob to imper -
sonate Esau and get the father’s blessing instead. Jacob was con cerned that
Isaac might notice the decep tion and that there would be serious reper cus -
sions, but Rebekah reas sured him that she would be respon sible for the
con se quences. Dinner was cooked, Jacob was arrayed in his brother’s
clothes, and his smooth hands were cov ered with goat skin. When he
approached old Isaac with the food, the latter asked him who he was “I am
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Esau your first-born” was the reply, “I have done what thou badest me.
Arise, I pray thee, sit and eat of my ven ison, that thy soul may bless me.”
When Isaac won dered how he had so quickly found the deer, Jacob replied: 
“Because the Lord thy God sent me good speed.” Isaac was not yet con -
vinced. After having touched and smelled the lad he was still a little
unsure: “Art thou my very son, Esau?” he asked; “I am” was the reply.
After having enjoyed the meal, Isaac pro ceeded to the blessing that
included:

Let peoples serve thee, and nations bow down to thee, Be Lord over thy
brethren, and let thy mother’s sons bow down to thee, And cursed be
everyone that curseth thee, And blessed be every one that blesses thee [Gn
27:29].

Jacob had suc ceeded, but in today’s age nei ther his nor his mother’s con -
duct would have met with approval. The phrase “let nations bow down to
thee” has had a great impact and added fuel to the chau vin istic fire of some
of Jacob’s descen dants.
The bib lical com men ta tors were not dis turbed and made no attempt to jus -
tify the lies. When Esau arrived on the scene imme di ately there after with
the real ven ison, Isaac became greatly upset and when Esau heard that the
father had already blessed Jacob:

he cried with an exceed ingly great and bitter cry, and said unto his father:
‘Bless me, even me also, O my father.’ And he said: ‘Thy brother came
with guile, and hath taken away thy blessing.’ And he said; ‘Is he not
rightly named Jacob? For he hath supplanted me these two times, he took
away my birth right; and behold, now he hath taken away my blessing.’ And 
he said: ‘Hast thou not reserved a blessing for me?’ And Isaac answered
and said unto Esau: ‘Behold I have made him thy lord, and all his brethren
have I given to him for servants; and with corn and wine have I sustained
him, and what then shall I do for thee my son?’ And Esau said to his father:
‘Hast thou but one blessing my father? Bless me even me also, O my
father.’ And Esau lifted up his voice, and wept. And Isaac his father
answered and said unto him: ‘Behold of the fat places of the earth shall be
thy dwelling, And of the dew of heaven from above; And by the sword
shalt thou live, and thou shalt serve thy brother; And it shall come to pass
when thou shalt break loose, That thou shalt shake his yoke from off thy
neck’ [Gn 27: 34-40].

It should not come as a sur prise that:
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Esau hated Jacob because of the blessing where with his father blessed him.
And Esau said in his heart: ‘Let the days of mourning for my father be at
hand; then will I slay my brother Jacob’ [Gn 27:41].

The Past, Present, and Future Inter sect

There is a reason why I have quoted these pas sages so exten sively. We are
not merely talking about some twins who hated each other but the entire
future of Jewish-Gen tile rela tion ships is fore shad owed here. The fact that
Jacob equals Israel, and Israel equals Judaism is, of course, obvious. But
who is the met a phoric Esau? At first he was regarded as the father of the
Edomites who lived north of Midian, south of Moab, and inhab ited the area 
south of the Dead Sea. Malachi per haps best expresses the bib lical feel ings
towards Edom:

I have loved you saith, the Lord,
Yet ye say: ‘Wherein hast Thou loved us?
Was not Esau Jacob’s brother?
Saith the Lord;
Yet I loved Jacob; But Esau I hated,
And made his moun tains a deso la tion;
And gave his heri tage to the jackals of the wilder ness.
Whereas Edom saith:
We are beaten down,
But we will return and build the waste places;
Thus saith the Lord of hosts;
They shall build, but I will throw down;
And they shall be called The border of wick ed ness,
And The people whom the Lord execrateth forever [1: 2-4].

Inas much as the Edomites are long since gone the quote would seem to be
only of his tor ical interest. But the rabbis who cre ated the Talmud iden ti fied 
Edom met a phor i cally, ini tially with Impe rial Rome and sub se quently with
the Spir i tual Rome, i.e. Chris tianity. This is the point where the past,
present, and future inter sect. Let us, there fore, tem po rarily depart from the
bib lical Jacob’s for tunes and listen to what Neusner tells us in Jews and
Chris tians.
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The fourth cen tury A.D. was cru cial for the self-def i ni tion of Jews versus
Chris tians. With the con ver sion of Constantine in the begin ning of the cen -
tury and after the abor tive reversal of for tunes under “Julian the Apos tate,”
Chris tianity was in firm con trol of Rome by the end of the cen tury. It had
pro claimed itself as “the new Israel” for whom the Mes siah had come, the
proph e cies of the written Torah had been ful filled and the old Israel had
there fore out lived its pur pose. The rab binic sages were, there fore, con -
fronted with a major problem. There were now two “Israels” oper ating on
dif ferent philo soph ical assump tions. The rabbis had to prove that the
family of Jacob and his legit i mate heirs were the “true Israel after the
flesh.” While a “spir i tual Israel” might be con ceiv able it was nev er the less
not the real one, but fraud u lent. The true Israel was still, and would for ever
remain, the Lord’s First Love. When the people con tinued to adhere to the
Law, the Lord would even tu ally send the gen uine Mes siah. Israel was,
there fore, viewed gene a log i cally and this Israel had as its coun ter weight
Esau - Rome. What Chris tians saw as stub born ness, namely not to rec og -
nize Jesus as the Mes siah, Jews coun tered with their con tinued elec tion,
which the Lord had not abro gated. The polit ical disas ters they had encoun -
tered in the past were merely the step ping-stones to greater glory.
As Neusner explained, bib lical prophecy and the expo si tions in the Talmud
hold that there are four empires that have to pass away before Israel will
gain the divine promise, as expressed by the prophets. These are sym bol i -
cally rep re sented by four ani mals, all of which are “unclean” according to
the Bible. They are: the camel, the rock badger, the hare and the pig. The
rabbis iden ti fied the camel with Bab ylon, the badger with Media, the hare
with Greece, and the pig with Rome. The latter is espe cially detest able
because:

The pig pretends to be a clean beast by showing the cloven hoof, but in fact, 
is an unclean one, so Rome pretends to be just, but governs by thug gery.
Edom does not pretend to praise God, but only blas phemes.

Whereas all the pre vious king doms were fol lowed by others, Rome is the
pen ul ti mate empire while “Israel will con sti tute the ulti mate one.”
These are poten tially serious mat ters because they express the belief that
the family of Jacob rather than that of Esau will inherit the earth and keep
it. Thus the battle, which began in Rebekah’s womb between her twins,
may be far from over in the minds of those who believe in bib lical
prophecy. This is also the reason why Lindemann called his book on
modern antisemitism Esau’s Tears. The atti tude towards Esau as:
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“uncouth, coarse and brutal” is exem pli fied by Lindemann through a quote 
from Sholem Aleichem who wrote in his auto bi og raphy how he had
watched in child hood a “rough and dirty ferryman labo ri ously pulling a
boat across the Dnieper River.” The thought came to him: “‘Esau! Only a
Goy could do work like that, not a Jew. The Bible says of Esau, And thou
shalt serve thy brother.’ It is good that I am a descen dent of Jacob, and not
of Esau.’ ”
What is so fas ci nating in this con tro versy is that Isaac’s blessing of Esau
seems in the minds of the pro po nents of Esau’s con tinued wick ed ness to
have closed with “And thou shalt serve thy brother.” But that is not how the 
blessing ended. There is another sen tence which tends to be ignored: “And
it shall come to pass when thou shalt break loose, That thou shalt shake his
yoke from off thy neck.” Is Jacob’s vic tory indeed the final cul mi na tion of
his tory? Or will Esau be a mag nan i mous brother and will the two finally be
rec on ciled? Only time will tell. But the bib lical Esau’s con duct, in con trast
to how he is por trayed by the Talmud, does give rise to hope. Another
inter esting aspect in the con tro versy is that Rome, i.e. the Chris tian
Church, is sym bol ized in the Talmud by the pig. It brings up imme di ately
the thought of the Judensau, the Jew-pig, as shown in medi eval lit er a ture.
Chris tianity was tri um phant at that time and had used its adver sary’s
symbol against Judaism.

Jacob’s Trou bles with his Sons

Rebekah fore stalled fur ther dif fi cul ties by telling Isaac that Jacob should
not marry anyone from the land of Canaan as his brother had done, but
instead go back to her family in Haran, where he would find his wife. This
got Jacob safely out of town with his father’s blessing. The story that his
uncle Laban duped Jacob by sub sti tuting on the wed ding night the rather
plain looking Leah for the pretty Rachel, whom Jacob had labored so hard
for during seven years, can be seen as divine jus tice. It took another seven
years and some genetic engi neering involving goats and sheep, before
Jacob could return to Canaan rich with wives, chil dren and ani mals. He
was obvi ously con cerned what his twin brother might do to him he, there -
fore, sent the whole troop ahead before entering Esau’s ter ri tory so that the
latter might either be appeased or regard it as ransom. While spending the
night alone a crit ical event for the future of his descen dants occurred:
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And Jacob was left alone; and there wres tled a man with him until the
breaking of the day. And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s thigh was
strained, as he wres tled with him. And he said ‘Let me go, for the day
breaketh.’ And he said: I will not let thee go, except thou bless me.’ And he
said unto him: ‘What is thy name? And he said: ‘Jacob.’ And he said: ‘Thy
name shall be called no more Jacob, but Israel; for thou hast striven with
God and with men, and hast prevailed [Gn 32: 25-29].

Since the “man” with whom Jacob had wres tled was not human but an
angel of God, this epi sode might be regarded as another water shed in bib -
lical thought. Abraham had pre vi ously dem on strated that one could haggle
suc cess fully with the Lord, when it comes to the dis pen sa tion of jus tice, in
the attempt to save Lot’s family from the gen eral destruc tion of Sodom.
Now it was shown that one can actu ally “strive with God and pre vail.”
When one reads this story from today’s point of view, one is tempted to
regard it as an example of what the Greeks called Hubris and which is cur -
rently defined as: “wanton arro gance from over bearing pride or from pas -
sion.” At the time the Bible was written the con cept cov ered:
“over whelming pre sump tion sug gesting impious dis re gard of the limits
gov erning human action in an orderly uni verse. It is the sin to which the
great and gifted are most sus cep tible [Encyc. Brit.].” It would also sug gest
a fun da men tally dif ferent rela tion ship between man and his God than the
other major reli gions of the world depict. On the other hand when the story
was first written, dif ferent views were held about the gods and their mes -
sen gers. The event needs to be placed in his tor ical con text before one trans -
poses it to cur rent times. The poten tial origin of the story will be dis cussed
later.
As men tioned pre vi ously: nomen est omen and the name of Jacob, which,
had a neg a tive con no ta tion needed to be changed. There fore Rashi said in
regard to the name change:

It shall no more be said that you attained the bless ings by ‘sup plant ing’
(root akab) but through ‘supe ri or ity’ (root sar). God will appear to you at
Bethel, change your name and bless you; I will be there too and admit your
right to the bless ings.

The fact that the name Israel ends with El will be addressed when its der i -
va tion is dis cussed.
For now there are only three more aspects of Jacob’s life of interest. First is
Esau’s atti tude when the brothers met, the second is the mas sacre at
Shechem and the third is Jacob’s bless ings for his sons. In regard to Esau it
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must be said that in spite of his having lower eth ical stan dards, as far as the
Bible and the com men ta tors are con cerned, and his oft repeated “wick ed -
ness,” he behaved mar vel ously when they approached each other: “And
Esau ran to meet him, and embraced him, and fell on his neck, and kissed
him and they wept. [Gn. 33:4]” All was for given and they parted peace -
fully without recrim i na tions.
This spirit of live and let live was, unfor tu nately, not trans mitted to some of 
Jacob’s sons, as the Shechem epi sode dem on strates. Dinah, Leah’s
daughter, had wan dered off from the com pound: “to see the daugh ters of
the land.” Instead she met Shechem whose father, Hamor, was the local
poten tate: “and he took her, and lay with her and hum bled her [Gn 34:
1,2].” Although this cer tainly sug gests that he had raped the girl, he had
also fallen in love with her. There fore he went to his father, con fessed, and
asked for per mis sion to marry Dinah. Not only did the father agree but he
offered Jacob con sid er able mate rial ben e fits including the invi ta tion to
share his land. Jacob’s boys should marry Hamor’s daugh ters while the
sons of Hamor should marry Jacob’s daugh ters and every body would be
happy. Shechem also pleaded with Jacob:
'Let me find favour in your eyes and what ye shall say unto me I will give.
Ask me never so much dowry and gift, and I will give according as ye shall
say unto me; but give me the damsel to wife.' But the sons of Jacob
answered Shechem and Hamor  his father with guile and said that they
cannot accept the offer unless Hamor, Shechem and every body else in the
city were to get cir cum cised first. Remark ably enough they agreed but it
did not do them any good:

And it came to pass on the third day, when they were in pain, that two of the
sons of Jacob, Simeon and Levi, Dinah’s brethren, took each man his
sword, and came upon the city unawares, and slew all the males. And they
slew Hamor and Shechem his son with the edge of the sword, and took
Dinah out of Shechem’s house, and went forth. The sons of Jacob came
upon the slain, and spoiled the city, because they had defiled their sister.
They took their flocks and their herds and their asses, and that which was in 
the city and that which was in the field; and all their wealth, and all their
little ones and their wives took they captive and spoiled even all that was in
the house [Gn. 34: 25-29].

The point to be made here is not nec es sarily the treach erous con duct of
these two brothers but more impor tantly how the Lord was reported to have 
viewed the event. Jacob was clearly dis tressed about this occur rence
because now they had made him:
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odious unto the inhab it ants of the land, even unto the Canaanites and the
Perizzites; and I being so few in number, they will gather them selves
together against me and smite me; and I shall be destroyed, I and my house
[Gn 34: 30].

But the boys were not trou bled and said simply: “‘should one deal with our
sister as with a harlot? [Gn 34: 31].’ ” Regard less of Shechem’s crime of
pas sion the pun ish ment surely seems to exceed the bounds of jus tice. The
inhab it ants of the city had offered friend ship to the new comers, they had
believed their prom ises and as a result not only the guilty party but all men
were killed, their wives abused and their prop erty stolen. It wouldn’t
matter if this was just a story but it is Holy Writ, the Torah, and thereby
becomes a poten tial example how to deal with for eigners. In defense of
Jacob it must be said that he was an inno cent bystander in this affair, but if
the God of Jacob had indeed been the Master of the Uni verse and a just
God, at that time, He would prob ably not have con doned this type of
behavior. But since He was a tribal deity there were abso lutely no reper cus -
sions from His side; on the con trary, as Jacob’s tribe resumed its wan -
dering: “a terror of God was upon the cities that were round about them,
and they did not pursue after the sons of Jacob [Gn 35: 5].” With other
words God aided and abetted in their enter prise, which may well have been 
regarded as a pow erful mes sage for Jacob’s pos terity.
Having given my own opinion on this matter, let us now look at what the
rabbis said. Curi ously enough, no excuses were given and the word “guile” 
in the request that every body should be cir cum cised was regarded by Rashi
to denote “wisdom.” One might expect that Josephus would have had some 
problem pre senting this story to his audi ence but that was not entirely the
case, although he did san i tize it some what. The story is repeated in its
essence except for three dif fer ences: Dinah had wan dered off on her own to 
watch a fes tival in the city; there was no demand for cir cum ci sion; Simeon
and Levi slew all the males including the king and his son when they had
fallen asleep after the feasting, but they left women and prop erty intact.
“Now while Jacob was aston ished at the great ness of this act, and was
severely blaming his sons for it, God stood by him, and bid him be of good
courage [Ant. I: 21].” Obvi ously it does matter for whom one writes.
As a result of Joseph having been sold into slavery by his brothers, and one
of the peri odic droughts in Canaan, the tribe found itself even tu ally in
Egypt where Joseph had risen through his sagacity to the highest job in the
land. As men tioned before, he had mar ried the daughter of the priest of On
and had pro duced chil dren. Although a mar riage with “idol a ters” had been
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vig or ously con demned pre vi ously in regard to Ishmael, as well as Esau, the 
rabbis had no objec tions to this union in their com men taries. Judah had
also had no par tic ular com punc tion about having inti mate rela tion ships
with for eign women while still in Canaan because he saw: “the daughter of
a cer tain Canaanite whose name was Shua; and he took her, and went in
unto her [Gn 38:2].” It is apparent that dif ferent stan dards per tained: for -
eigners were not allowed to dally with Jacob’s off spring but Judah was per -
mitted to do so without vio lating reli gious pre cepts. The fact that he was
male may also have had some thing to do with the matter, because dif ferent
cri teria pre vailed for the sexes. At any rate he mar ried her and there were
two off spring. The first one “Er” was “wicked” so the Lord slew him and
that is all that the Bible tells us.
Inter est ingly enough a person of the same name shows up in Plato’s
Republic (X: 614). Er was a sol dier who had been slain in battle and when
he was laid on the funeral pyre to be cre mated regained con scious ness and
told the sur prised onlookers that he had been sent as a mes senger to relate
what hap pens to the souls of the deceased. Plato’s story states in essence
that there is first a divine judg ment and then comes rein car na tion in the
form which most closely cor re sponds to the deceased’s pre vious pas sions.
The Greeks cred ited the idea of metem psy chosis (trans mi gra tion of souls)
to Pythag oras. It is obvious that rein car na tion as one of the cen tral tenets of
Hindu reli gion, had worked its way west ward to Asia Minor from where
Pythag oras picked it up. The story also con tains an analogy to Jacob’s
dream, where the angels - souls - ascend and descend from heaven. Where
had Er lived? In Pamphylia, that is cur rently a por tion of southern Anatolia
about 250 miles straight west from Haran and about 170 miles west from
the Euphrates. This was hardly any dis tance for those sturdy desert wan -
derers. We are dealing, there fore, with essen tially the same part of the
world. Another intriguing aspect is that Rabbi Nachmanides who sup plied
the only com ment to the story wrote: “Er. The name denotes ‘awak ening.’
” Is this coin ci dence or had the bib lical writer heard of the myth which
Plato related and sup pressed the metem psy chosis aspect because it did not
fit into his the ology? The rela tion ship of Greek thought to some other bib -
lical sto ries will be taken up again later on.
Judah’s second son Onan refused to insem i nate the widow, as was the
custom in those days, and instead spilled his seed “unto the ground.” Ergo
the name Onanism for mas tur ba tion, although it is now claimed that he had
just prac ticed coitus inter ruptus. The Lord slew him too for the offense that 
gave mas tur ba tion a bad name until the twen tieth cen tury.
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Now to the final aspect: Jacob’s Bless ings of his male off spring. Pha raoh
had been kind to Jacob’s tribe. They were allowed to settle in Goshen and
pros pered. Even tually when Jacob was about to die, he bestowed on each
of his sons the cus tomary blessing. The “blessing” was not merely a gen -
eral request to the deity for the well being of the off spring but actu ally a
spe cific fore telling of their future. That is what makes it impor tant, because 
it can act as a model for future behavior, in the form of a self-ful filling
prophecy.
Reuben the first-born had dis qual i fied him self from bless ings because he
had shown bad judg ment by having had inter course with the father’s con -
cu bine Bilhah. Simeon and Levi, the per pe tra tors of the Shechem mas sacre 
also lost out. It was Judah, the fourth son, who was to carry on with the
legacy:

Judah, thee shall thy brethren praise; Thy hand shall be on the neck of thine
enemies; Thy father’s sons shall bow down before thee. Judah is a lion’s
whelp; From the prey, my son, thou art gone up. He stooped down, he
couched as a lion, and as a lioness; who shall rouse him up? The sceptre
shall not depart from Judah, Nor the ruler’s staff from between his feet, As
long as men come to Shiloh; and unto him the obedi ence of the peoples be
[Gn 49: 8-10].

Zebulun and Issachar are to be engaged in every day life pur suits. Dan’s
future is com plex: On the one hand he is to be a judge but on the other a
dan gerous indi vidual one had better stay away from. Joseph received
well-deserved praise and promise of good for tune, when one con siders the
dif fi cul ties he had to over come and the kind ness he had shown to his
family. Benjamin “as a rav enous wolf” is poten tially per ilous from whom
one might be well advised to steer clear.
Since the prophecy, espe cially in regard to Judah, was fairly dif fi cult to
rec on cile with the changing for tunes of the Jewish people a great variety of
expla na tions had to be found. For tu nately bib lical proph e cies, like Greek
ora cles, and later on like those by Nostradamus, are couched in words that
are suf fi ciently obscure to allow ful fill ment under a wide variety of cir -
cum stances. There fore let us now look at how Rashi treated some of the
key pas sages:

the sceptre shall not depart from Judah. Widely differing inter pre ta tions
are given on this verse. The sceptre shall not depart from David onwards,
an allu sion to the Exilarchs in Babylon, appointed by the civil author i ties,
who ruled the people with the rod (shebet, same word as sceptre). (This
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expla na tion seems to recon cile the prophecy of Jacob with the histor ical
fact that the kings of Judah ceased after the destruc tion of the Temple.)

Nor the ruler’s staff from between his feet: i.e. their disci ples who sit at the
feet of their masters, the Nesiim (the reli gious heads who, after the destruc -
tion of the Second Temple, combined civil and reli gious authority) in the
land of Israel.

Until Shilo come (sic. as A.V.), viz. king Messiah, to whom belongeth
(shelo) sover eignty.

Obedi ence: the word is to be rendered ‘gath er ing’- all the people will
assemble to pay him homage.

When one con siders these “bless ings” it is apparent that polit ical for tune
and mate rial well-being were upper most in the mind of the bib lical writers
and one does not readily dis cern any spir i tual com po nents, which are now -
a days regarded as the hall mark of Judaism. One may also wonder what
Judah had done to be sin gled out for such praise by his father. Joseph
would seem to have been the more worthy one if one con siders eth ical
behavior as the cor ner stone for future suc cess.
What does the Bible report about Judah? The fate of his two unfor tu nate
sons Er and Onan has already been men tioned. Judah did par tic i pate in the
plot to throw Joseph into the pit so that he might starve to death, but had
second thoughts there after and pro posed that Joseph be sold to the
Ishmaelites instead. Later, on his daughter-in-law Tamar deceived him.
She had dis guised her self as a harlot and seduced Judah to have inter course 
with her because he had not allowed his third son to marry the woman, lest
he would get killed like the first two. Tamar became preg nant with twins
from the affair but when Judah found out whom he had dal lied with he
“touched her no more.” He did, how ever, plead very elo quently for
Benjamin’s release, by offering him self as hos tage before Joseph had
revealed him self to his brothers at the Egyp tian court. This is clearly to his
credit but the major reason for giving the chil dren of Judah the rule over
everyone else was, in all prob a bility, that one of his descen dants wrote the
book.
When one reads the sto ries about the patri archs dis pas sion ately one sees
them as human beings with all their hopes, fail ings and faith in a tribal God
who guides their lives. Does this make them fun da men tally dif ferent from
other indi vid uals? Was Jacob more eth ical than Esau, whose descen dants
were dis dained by Jacob’s off spring? Did the rest of the world not also
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have faith in their gods, albeit it under other names? So what is the
dif fer ence?
Modern Jewish writers empha size Abra ham’s faith as having set him apart
from the rest of the world and ensured him a per ma nent role in his tory.
Heschel wrote in A Pas sion for Truth: “This is what Abraham did. He for -
sook com mu nity and decep tion to live with Truth in sol i tude.” This state -
ment is even more inter esting when one con siders the pre ceding sen tences:

Our truths are often half-truths, acquired piece meal and preserved precar i -
ously, their only refuge being the lips of dying men. For so many people die 
for the sake of a lie. So many who profess truth really shun it. Their solemn
proc la ma tions are often veiled decep tions.

This is, of course, cor rect but it seems that Heschel regarded reli gious faith
as truth because an Abraham living in sol i tude can nowhere be found in the
Bible. In cat e chism class we learned the def i ni tion for faith (Glaube):
etwas fest für wahr halten! Literally trans lated it might be ren dered as: to
hold some thing firmly as being the truth. To regard some thing, what ever it
is, as true does not, how ever, auto mat i cally make it so. Reli gious truth, i.e.
faith, is sub jec tive while objec tive truth con sists of ver i fi able facts. It is
essen tial that we keep these dis tinc tions in mind if we want to have con -
struc tive dis cus sions.
At this point we have to take a side-tour back to def i ni tions, because no dis -
cus sion is pos sible unless we know how the other party thinks. Ini tially,
espe cially as a result of my sci en tific bent of mind, I regarded Heschel’s
equa tion of reli gious truth with ver i fi able facts as unjus ti fi able. But I, and
most people in the Western world, was brought up in the Greek mode of
thinking where this dif fer ence per tains. A fun da mental fact of life is that
we think in the lan guage we have been taught and dif ferent lan guages have
dif ferent con cepts. It, there fore, came as a sur prise to read in McKenzie’s
Dic tio nary of the Bible that in Hebrew there is no sep a rate word for truth,
as we, ever since the Greeks, know it. McKenzie explains:

The differ ence between the patterns of Hb and Gk speech is clearly exhib -
ited in the idea of truth; Hb has no distinct word for true and truth. These
ideas are expressed by ‘emet and cognate words, which are treated under
FAITH. The true in Hb is that to which one can give belief, whether it is a
person, or a thing. The basis upon which belief rests is the solidity of the
object, or perhaps better its reality; it is stead fast and unchanging; it does
not collapse upon testing or exam i na tion or stress. Hence one can rely upon 
it; it will not betray one’s confi dence. The failure to distin guish “truth” as a
concept and to express it by a word distinct from the words for belief and
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fidelity is in harmony with the gener ally nonin tel lec tual char acter of Hb
expres sions which we think of primarily as intel lec tual. The true is not
merely an object of intel lec tual assent, but some thing which demands a
personal commit ment. In a sense one can be said to choose or accept the
truth [emphasis added] rather than assent to it. The lie, on the contrary is
not solidly real, and there fore not depend able. It is spurious, not the reality
which it pretends to be or which it is alleged to be. The lie, like the truth, is
under stood in terms of the personal commit ment of the person to whom it is 
presented; they are both chal lenges which elicit a personal response… .
truth to the Gk is reality as intel lec tu ally appre hended; truth is known rather 
then believed and trusted, which is char ac ter istic Hb manner of speech.

In part II of this book I will cite a state ment by Ben-Gurion that Eng -
lishmen do not think with a Jewish brain. The above quoted para graphs
from McKenzie are an excel lent example and empha size again why Chris -
tianity and Judaism can operate on fun da men tally dif ferent pre mises. The
Old Tes ta ment reflects Hebrew thought and the New Tes ta ment min gles
Hebrew with Greek ideas. When one is aware of this the title of Heschel’s
book and his writ ings become more clearly under stand able.
At this point we can leave the patri archs and turn to the man who has been
given the most credit for shaping Jewish des tiny.
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4

Moses

At the outset it must be stated that, just like for the patri archs, there is no
his tor ical infor ma tion about Moses the man apart from Bib lical sources
and the Talmud. Some his to rians doubt that he has ever existed because
there is no arche o log ical cor rob o ra tion for the Exodus, which is, of course,
the hall mark of his career. On the other hand one can argue that there is
like wise no such evi dence for Jesus except for a brief sen tence by Tacitus
that a person named Christus had “suf fered the extreme pen alty during the
reign of Tiberius at the hands of one of our proc u ra tors, Pon tius Pilatus.”
But, as men tioned pre vi ously, his tory as we know it is not rel e vant at this
point because I am dis cussing the opin ions Jews hold about Moses:

He was one that exceeded all men that ever were in under standing, and
made the best use of what that under standing suggested to him. He had a
very graceful way of speaking and addressing himself to the multi tude; and
as to his other qual i fi ca tions, he had such a full command of his passions, as 
if he had hardly any such in his soul and only knew them by their names, as
rather perceiving them in other men than in himself. He was also such a
general of an army as is seldom seen, as well as such a prophet as was never
known, and this to such a degree, that what so ever he pronounced, you
would think you heard the voice of God himself.

This is what Josephus wanted the Greco-Roman world to believe about the
per son ality of his law giver. Since the Assyrians had Hammurabi, the Spar -
tans had Lycurgus, the Athe nians had Solon, the Jewish law giver had to
out shine them all. Inas much as Abraham had already been pre sented as a
par agon of virtue, wisdom, and learning, Moses had to be even more illus -
trious. The Pen ta teuch, on the other hand, hardly lends cre dence to the
descrip tion of Moses as given above.
The Bible story is, of course, exceed ingly well known and is shown repeat -
edly in var ious movie ver sions. The high lights can be sum ma rized as fol -
lows: The Egyp tian author i ties per ceived the Hebrews living in Egypt as
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an unre li able minority and a poten tial threat to national secu rity if war were 
to flare up again. Forced labor was decreed and later on an order was given
to kill all males at birth. Moses, how ever, was set adrift in a basket, res cued
by Pha raoh‘s daughter, edu cated at court, and rose to power. He killed an
Egyp tian over seer who had man han dled a Hebrew slave, became afraid
that the law might catch up with him, and took flight into the desert. There
he defended the daughter of a Midian priest against some ruf fians and sub -
se quently mar ried her with her father’s con sent. During his shep herding
duties he had a rev e la tion: the Lord informed him to return to Egypt and
bring the suf fering Isra el ites out. After over coming some fears and trep i da -
tions Moses con sented. The Isra el ites and Pha raoh were informed of the
Lord’s orders and when Pha raoh was reluc tant to let them go, plagues were 
sent. Even tually the Isra el ites suc ceeded in leaving and gained safety after
Pha raoh’s army had per ished in the waves of the Red Sea, or Sea of Reeds
as it is referred to now. A long stay in the wil der ness ensued, punc tu ated
not only by receiving the Law from the Lord, but also by fre quent rebel -
lions against Moses’ authority. The plan to invade Canaan mis fired due to
lack of faith on the part of the Isra el ites. The entire gen er a tion including
Moses, but excluding Joshua and Caleb, was con demned by the Lord to
remain in the desert until death.
With this skel eton out line in mind we can now reas sess Josephus’ descrip -
tion of Moses‘ per son ality struc ture. There are aspects that simply don’t
follow when one com pares the bib lical account with the eulogy. “He had a
very graceful way of speaking,” is con tra dicted by Moses him self when he
tried to talk him self out of the duties the Lord had laid upon him by saying:
“Oh Lord, I am not a man of words, nei ther here to fore, nor since Thou hast
spoken unto Thy ser vant; for I am slow of speech and of a slow tongue [Ex
4: 10].” As far as having full com mand of his pas sions is con cerned one
won ders about the killing of the Egyp tian.
Fur ther more Moses must have had a streak of exces sive self-righ teous ness
about him, because soon there after, when he saw two Hebrews fighting
with each other, he inter vened and reproached the assailant. The latter, not
having been “slow of tongue” replied: “‘Who made thee a ruler and judge
over us? Thinkest thou to kill me, as thou didst kill the Egyp tian?’ And
Moses feared, and said ‘Surely the thing is known’ [Ex 2: 14].” The
encounter with the shep herds who had given Jethro‘s daugh ters a hard time 
was less vio lent and tes ti fies to Moses’ desire to help others who find them -
selves in danger, even when out num bered. Nev er the less it shows that he
was not par tic u larly averse to a good fight. The golden calf epi sode is of
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course another example: “and Moses’ anger waxed hot, and he cast the
tables out of his hands and broke them beneath the mount [Ex 32: 19].” In
addi tion he seemed to have had to some extent a vicious streak in his char -
acter. Not only had he had the calf burned but also “ground it to powder,
and strewed it upon the water, and made the chil dren of Israel drink of it
[Ex 32: 20].” There after the Levites  were sent to commit what would be
called a mas sacre today: “go to and fro from gate to gate throughout the
camp, and slay every man his brother, and every man his com panion, and
every man his neighbor." This was done “and there fell of the people that
day about three thou sand men [Ex 32: 28].” Well, so much for Josephus‘
asser tion that the man knew pas sions by their name only.
Was he a gen eral, as Josephus stated? It is unlikely. When the Amalekites
came, Moses let Joshua do the fighting while he remained on “the top of
the hill with the rod of God in his hand [Ex 17: 9].” This would be more in
keeping with the func tions of a priest rather than a gen eral. His seeming
lack of mil i tary expe ri ence is also evi denced by the pas sages of Ex 18: 21
in which father-in-law Jethro had to point out to him that judging every
little com plaint by the mul ti tude is an impos sible task and that he would
need to orga nize the camp on mil i tary lines with “rulers of thou sands,
rulers of hun dreds, rulers of fif ties and rulers of tens." For a gen eral this
would of course have been the pro ver bial: “Ele men tary, my dear Watson,”
but Moses appar ently had to learn it. The reason why Josephus, in con trast
to the Bible, made Moses a gen eral will emerge later. About the fact that he
was a remark able prophet, there can, of course, be no doubt.
It seems likely that he was also endowed with a rather stern, imposing
stature as depicted by Michel an gelo. Although he never gained the love of
his people he surely had their respect. He fully con formed to the prin ciple,
that it is better for a prince to be feared than to be loved. Love was appar -
ently not one of his strong points. In the entire book of Exodus the word
occurs only in rela tion to God rather than to per sons. Although he was mar -
ried (maybe twice), there is a remark able pau city of infor ma tion in regard
to his wives, i.e. Zipporah and the Cushite, about whom Miriam had com -
plained. Also there is no men tion of any paternal feel ings he might have
had towards his chil dren, which is quite in con trast to what we read in the
sto ries about the patri archs in the book of Gen esis. Thus Moses comes
across in the Bible as a person who had an excel lent edu ca tion in Egypt
with ready access to the court but who is also rather self-righ teous, easy to
anger, and impul sive. He expe ri enced a pro found reli gious con ver sion and
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became thor oughly enrap tured by God, whose will only he was privy to
and which had to be obeyed at all cost.
It must be noted also that the Isra el ites were not par tic u larly fond of Moses
or his mis sion. Even before he had fled to Midian he was rebuked for
having med dled with an internal quarrel, as men tioned above. After his
return Moses had prom ised the Isra el ites delivery from Pha raoh’s yoke yet, 
he not only failed to pro duce results, but on the con trary made life even
harder for them. There fore they con fronted him with: See what you have
done, you’re making life worse for us (Ex 5: 21), why don’t you just leave
us alone. In addi tion, before the pas sage through the Sea of Reeds the ana -
logue of the cry from the 1960’s: “Better Red than Dead” was heard for the
first time:

And they said unto Moses: ‘Because there were no graves in Egypt, hast
thou taken us away to die in the wilder ness? Where fore hast thou dealt with 
us, to bring us forth out of Egypt? Is not this the word we spoke unto thee in
Egypt, saying: Let us alone, that we may serve the Egyp tians? For it were
better for us to serve the Egyp tians, than that we should die in the wilder -
ness’ [Ex 14:11-12].

It would be tedious to recite the numerous sim ilar inci dents in the Sinai
when there was nei ther water nor food. They all give evi dence that the
people were far from happy about their lib er a tion and that the bondage in
Egypt may not have been quite as cruel as depicted in sub se quent lit er a -
ture. Nev er the less Egypt had to be thor oughly bedev iled in order to jus tify
the Exodus. While the sto ries in the Bible about the hard ships of the Isra el -
ites were already quite drastic, sub se quent folk lore kept elab o rating on
them. Philo describes the scene as:

Then he [pharaoh] laid commands on them [Hebrews] beyond their power
to fulfill, imposing on them labor after labor; and when they fainted from
weak ness the sword came upon them.

He appointed overseers over their works, the most piti less and inhuman of
men, who pardoned or made allow ance for no one, and whom from their
behavior called perse cu tors of work. And they wrought with clay, some of
them fash ioning into bricks … [long repe ti tion of the various labors to be
performed] bearing them selves day and night without inter rup tion, having
no rest or respite, and not even being allowed time so much as to sleep, but
being compelled to perform all the works not only of workmen but also of
journey-men, so that in a short time their bodies failed them, their souls
having already fainted beneath their afflic tion.
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And so they died, one after another, as if smitten by a pesti len tial destruc -
tion, and then their task mas ters threw their bodies away unburied beyond
the borders of the land , not suffering their kinsmen or their friends to
sprinkle even a little dust on their corpses, not to weep over those who had
so miser ably perished; but like impious men as they were they threat ened to 
extend their despo tism over the passions of the soul that cannot be
enslaved, and which are nearly the only things which nature has made
completely free, oppressing them with intol er able weight of a neces sity
beyond their powers.

As if this were not drastic enough in Die Sagen der Juden (Leg ends of the
Jews) one can read:

When ever the number of bricks [the Isra el ites were supposed to procure]
did not meet the required minimum the overseers went to the Isra elite
women tore their chil dren force fully from their arms and used them for
bricks in the construc tions. And the fathers and mothers of the little ones
screamed and wept when they heard the wailing of the infants. Further more 
the brutal overseers forced the Jews them selves to put their chil dren into
the wall and use them as bricks. And many a man had to plaster his own
flesh and blood with mud and produce thereby a piece of the wall while his
tears flowed freely. This is the way it went day in and day out and there was
no pity and no mercy.

If this had been the case it is dif fi cult to see why anyone in his right mind
would have wanted to go back to “serve the Egyp tians” as the Bible relates. 
The quotes related above are not iso lated exam ples but a recur rent theme
dealing with the cru elty of Egyp tians. Josef Bin Gorion who col lected and
edited these leg ends, wrote in the Intro duc tion of his book: “The origin of
the Jewish legend lies not solely in the urge to make up sto ries (fabulieren). 
The pur pose is not so much to recount but much rather to por tray human
fates and those of the world.” It is impor tant to know, how ever, that these
leg ends are part of the “oral tra di tion,” which, to some, has equal validity
as the written Torah. Since it is part of the Talmud this infor ma tion may be
passed on in the yeshivas (orthodox reli gious schools). In spite of these
grue some sto ries, the love-hate rela tion ship between the Isra el ites and
Egyp tians con tinued even after the tribes were set tled in the Prom ised
Land because when ever things went wrong, a fair number of them kept
fleeing back to Egypt.
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The Moses of Josephus

In gen eral Josephus fol lowed the bib lical account so well that only his
depar tures from the story need to be recounted. The reason for the slaying
of all the male Hebrew new born was a prophecy to Pha raoh by a ven er ated
scribe:

that about this time there would be a child born to the Isra el ites, who, if he
were reared, would bring Egyp tian dominion low, and would raise the Isra -
el ites; that he would excel all men in virtue, and obtain a glory that would
be remem bered through all ages [Ant.II:9].

This was obvi ously bad news and Pha raoh sup pos edly issued the
well-known edict. The sim i larity to the later story about the slaughter of
the inno cents in Mat thew (2:16) is prob ably not coin ci dental. Slaughter of
little chil dren for polit ical rea sons was unthink able in Egypt and shows a
basic mis un der standing of Egyp tian mores. The same applies to the legal
code of the Roman Empire. Herod’s sup posed action is, there fore, highly
unlikely to have taken place.
At any rate Josephus tell us that Amram, Moses‘ father, was deeply wor -
ried about Jochebed‘s preg nancy and con sulted the Lord who told him in a
dream that he should not be con cerned, that every thing would turn out all
right, and that there would be a glo rious future ahead not only for the baby
but for all of Israel until the end of time. Jochebed deliv ered a healthy
good-looking boy and after three months he was packed up in the basket
and sent sailing down the Nile. This story had pre ceded Moses by about at
least a thou sand years. Ori ginally the river was the Euphrates and Sargon
of Akkad was the baby who drifted along in a “basket of rushes, with
bitumen she [his mother] sealed my lid.” Sub se quently he founded the first
empire in Mes o po tamia (2334-2279 B.C.).
Pha raoh‘s daughter, Thermutis, was child less and adopted the boy after he
had been nursed and weaned by his mother, with Mir iam‘s help. Since he
was exceed ingly good looking, she brought him one day to her father and
rec om mended that if she were to remain child less, Moses should become
heir to the throne. Pha raoh liked the tyke, propped him on his lap and play -
fully put his crown on the little one’s head. Moses grabbed it, threw it to the 
floor and tram pled it under foot. The scribe, who had warned ear lier about
the mis chief an Isra elite child would bring upon their country, hap pened to
also stand there and yelled in dis tress: “This is the one I have been warning
you about, kill him!” Thermutis dragged the boy away and Pha raoh did not
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follow through with the well-meant advice. On the con trary, Moses kept
thriving at court and when he reached early man hood, fate stepped in with
one of the peri odic inva sions by the Ethi o pians. They were mar vel ously
suc cessful and routed the Egyp tians all the way down the Nile, took Mem -
phis, and pushed on to the Med i ter ra nean. In these extreme cir cum stances
Pha raoh con sulted god through ora cles and was told there was only one
who could save the country namely Moses, who there fore was appointed
Com mander in Chief of what was left of the army.
Instead of giving battle some where along the Nile, Moses marched through 
the desert. Since snakes infested it, he brought along Ibises that feasted on
the ser pents and thus cleared the path. Even tually he beat the Ethi o pian
army which with drew to its cap ital at Saba. Josephus iden ti fied the city as
having been given the name Meroe later on by Cambyses. Moses besieged
the city, but since it was strongly for ti fied he could not make sig nif i cant
headway. Nev er the less, his good looks and val iant behavior endeared him
to Tharbis, daughter of the Ethi o pian king, who had watched the show
from the ram parts. She sent one of her ladies-in-waiting to Moses and pro -
posed mar riage. He accepted, sight unseen, on the con di tion that her father
sur ren ders the city. The father gave in, the city sur ren dered, Moses mar -
ried, the army marched back to Egypt and music lovers cannot help hearing 
at this point in their minds’ ears Verdi’s tri um phal march from Aida.
But nothing suc ceeds like suc cess in breeding jeal ousy and the people at
court began to plot against Moses’ life. Josephus’ Moses did not kill the
Egyp tian over seer but escaped directly to the land of Midian where he
chased off the shep herds who had both ered Jethro‘s daugh ters and mar ried
Zipporah. We are not told what had hap pened to Tharbis, the Ethi o pian,
but it is con ceiv able that it is she who fig ured in Mir iam‘s com plaint
against the “Cushite” wife. Be that as it may, Josephus then fol lows closely 
the bib lical nar ra tive, of the burning bush and return to Egypt, but deletes
the rather obscure epi sode at the inn in which the Lord had sought to kill
either Moses or one of his boys; they were saved only by prompt cir cum ci -
sion per formed by Zipporah on one of them. The bib lical text (Ex 4: 24-26) 
is quite unclear and lends itself to numerous inter pre ta tions, which is prob -
ably the reason why Josephus didn’t bother with it. He does give the wel -
come by Aaron and the Isra el ites, the plagues, the Exodus, the wan der ings
in the desert, and the peri od i cally recur ring insur rec tions, which inter mit -
tently seri ously threat ened Moses’ life.
The Ten Com mand ments were given by the Lord in pres ence of all the
people, who heard His voice coming from above. Since the Isra el ites were
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so delighted with these laws, they clam ored for more; Moses hiked up the
moun tain, stayed there for forty days and then came back with the infor ma -
tion. Instead of finding them dancing around the golden calf, they were
extremely happy to see him because they had gone through a great deal of
worry as to what had hap pened to him during all that time. There fore there
were no smashed tables and no mas sacre by the Levites, which might have
offended Josephus’ Greco-Roman readers.
Peace and har mony reigned for a while during which time Moses busied
him self with devising all the laws the Isra el ites were to follow, the con -
struc tion of the Ark of the Cov e nant, and the taber nacle. He is por trayed as
a rather obses sive stickler for detail because in Josephus‘ as well as the bib -
lical account he gave the most pre cise instruc tions for these tasks and also
devised the priestly uni forms, down to the color of the last stone on the
breast plate.
Having achieved these tasks, the mul ti tude set forth again and the spies
were dis patched. They returned with the well-known infor ma tion that it
was indeed a good land but others had been there before and had for ti fied
the cities so that it was going to be dif fi cult if not impos sible to over throw
them. The rest of the story is iden tical with the Bible except that it pres ents
us in greater detail with Korah‘s opin ions of Moses before the former was
swal lowed up by the earth for his unruly behavior. In essence, he had
accused Moses of nep o tism. His opin ions of Moses were not very flat tering 
and he crit i cized him of having:

paved the way to glory for himself, and by ill arts should obtain it, under the 
pretence of God’s command…contrary to the laws he had given the priest -
hood to Aaron, not by common suffrage of the multi tude, but by his own
vote, as bestowing digni ties in a tyran nical way on whom he pleased.

Korah also added that Moses should have acted through per sua sion rather
than “by cun ning tricks grow wick edly pow erful” [Ant. IV: 2, 2]. The mir -
a cles had appar ently been con sid er ably less impres sive to some of the wit -
nesses than pos terity would have us believe. Moses does come across, in
Josephus’ opinion, as an unpop ular auto crat.
Josephus also throws con sid er ably more light on the prophet Balaam‘s fate 
and the reason for the war with the Midianites. Balaam had been hired by
Balak, king of Moab, to curse the Isra el ites but he had found him self
unable to do so. There after Balaam did not just go home, as reported in the
Bible (Nm 24:25), but pro vided a rec om men da tion first: The only way the
Isra el ites could be defeated was when they started sac ri ficing to other gods, 
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because Yahweh would not con done this under any cir cum stances. This
could be accom plished through the young ladies of Midian and the most
beau tiful and intel li gent of their tribe should make friends with young,
hand some Isra el ites. When love had taken hold of the boys’ hearts, the
girls should inform them that they would be happy to marry if they would
just give up their dietary habits and wor ship with them the time hon ored
gods, rather than this new upstart who hardly allows them any fun in life.
Balak took the advice and, as we know from the Bible, it worked. A fair
number of Isra el ites suc cumbed to seduc tion and Moses was again faced
with a serious problem.
We are indebted to Josephus for giving more details to Num bers 25: 6-9.
They deal with the spearing of the Isra elite Zimri and his girl friend by val -
iant Phinehas who sub se quently became com mander of the expe di tionary
force against the Midianites and later on a role model during the
Maccabean and Roman era. Zimri was head of the tribe of Simeon and had
all the mark ings of a free and inde pendent spirit. Josephus gives us a pic -
ture of the man but, more impor tantly, of Moses when seen through the
eyes of an adver sary.
There was wide spread inter mar riage in the camp and Moses was afraid that 
the sit u a tion was get ting out of hand. He called the people together in open
assembly, pointed out that the Lord would not take kindly to these aber ra -
tions, and urged them to repent before it was too late. He did not accuse
anyone by name, although it was common knowl edge that even Zimri had
suc cumbed to the charms of Cozbi, daughter of a highly placed Midianite
offi cial. After Moses had his say, Zimri got up and gave him a lec ture of his 
own. The lan guage used is a little archaic and redun dant; I am there fore
pre senting the essence in addi tion to giving per ti nent direct quotes: “Yes,
indeed, Moses you can make laws for the Hebrews, as you are so fond of
doing,” but I am not going to follow your “tyran nical com mands.” You
haven’t done any thing else, but “under pre tence of laws and of God wick -
edly impose on us slavery” so that you your self can rule. You deprive us of
all that is good in life that con sists of:

acting according to our own wills, which is the right of free men, and of
those who have no lord over them. Nay, indeed, this man is harder upon the
Hebrews than were the Egyp tians them selves as pretending to punish,
according to his laws … and aimest to make thy single opinion to have
more force than that of all the rest.
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Yes it is true, I have mar ried a for eigner and I have sac ri ficed to the local
gods but I happen to:

think it right to come at truth by inquiring of many people, and not like one
that lives under tyranny, to suffer the whole hope of my life to depend upon
one man; nor shall any one find cause to rejoice who declares himself to
have more authority over my actions than myself. (Ant. IV: 6, 11)

That was how the “lib er a tion” from Egypt’s yoke seemed to have appeared 
to a par tic i pant, at least as far as Josephus is con cerned. Zimri obvi ously
pos sessed inde pend ence of mind and Moses’ modern coun ter part would
prob ably have been the Aya tollah Khomeini. There fore, when these brave
words did not only have a ring of truth but were also spoken in front of all
the people, they spelled serious trouble for Moses. This chal lenge to
authority had to be stopped and there was obvi ously only one way to do it.
Since nothing could be accom plished with every body watching, Moses
dis missed the assembly. Later that day or during the night, Phinehas killed
both Zimri and Cozbi. Although Josephus would like to leave the impres -
sion that Phinehas acted out of his own reli gious fervor, a rudi men tary
under standing of human behavior would lead one to believe that he had
received word from the boss to the effect: get rid of this trou ble maker
before it’s too late.
After this had been accom plished, Moses launched the full-scale attack
against the Midianites. It would seem that the puni tive expe di tion had the
addi tional pur pose of diverting the peo ple’s atten tion from internal prob -
lems and con cen trating it on an external enemy. This is, of course, still
common prac tice today when pol i ti cians are in trouble. It is at this point
worth while to recall that Moses him self had been involved with at least
two for eign women, the Cushite and Zipporah. It would seem that Zimri
had a legit i mate right to com plain but he made the fatal mis take of not rec -
og nizing the dictum: quod licet Jovi, non licet bovi (what Jupiter may do,
the ox may not), and there is little doubt that by now Yahweh and Moses
were one, at least in Moses’ opinion. One also won ders what ever hap pened 
to father-in-law Jethro, the priest of Midian, who had treated Moses so hos -
pi tably, when the latter had been a ref ugee. This war was not against some
for eign enemy whose land one wanted to con quer, but against Moses’
in-laws and seems to rep re sent the first purely reli gious war or “Jihad” in
recorded his tory. It was fought with appro priate fury as Num bers 31: 1-18
tes tify to. First the Isra el ites killed every male including the “five kings”
and Balaam. The cities were burned and the “spoil,” which included
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women and chil dren, as well as all the prop erty, was brought before Moses. 
Instead of being pleased he was incensed: “Have ye saved all the women
alive?” Those were the ones that brought on the trouble in the first place
“now there fore kill every male among the little ones, and kill every woman
that hath known man by lying with him. But all the women chil dren, that
have not known man by lying with him, keep alive for your selves.” Thus
the pat tern for reli gious per se cu tion was estab lished and has been fol lowed 
ever since by var ious nations, with the Holo caust being only the latest
example.
For the rest of Moses‘ life Josephus agrees with the bib lical text except that
Moses does not die and is buried; instead while he was still dis coursing
with Eleazar and Joshua, “a cloud stood over him on the sudden, and he
dis ap peared in a cer tain valley, although he wrote in the holy books that he
died, which was done out of fear, lest they should ven ture to say that,
because of his extraor di nary virtue, he went to God." (Ant. IV: 8, 48).
Josephus then ended his nar ra tion with the Eulogy that was pre sented in the 
begin ning of this chapter. I am not pre senting Philo’s views because they
con sist only of elab o ra tion and alle goric inter pre ta tion of the sto ries as
given in the Bible.
When viewed with a dis pas sionate eye, although extol ling the vir tues of
his hero, Josephus pro vides a good deal of insight as to how people might
have really felt about all the laws and rules which were imposed on them.
Modern bib lical inves ti ga tors, who were not reared on the Talmud, insist
that it wasn’t Moses at all who was respon sible for the totality of the laws
but that does not matter when one con siders that it was Josephus who was
speaking through the mouths of Korah and Zimri. As a thor oughly assim i -
lated Jew in Rome, Josephus had prob ably just as little use for all of the
laws as do most of his co-reli gion ists today. The Korah and Zimri epi sodes
dem on strate the con flict free men expe ri ence when con fronted with an
auto cratic reli gion as well as the fact that the legit i macy of the mir a cles was 
already in serious doubt during Roman times.
If one wanted to be com pletely objec tive one would have to admit that
Moses was a disaster for the gen er a tion of Hebrews he had led out of
Egypt. Not only did he not bring them into “the land of milk and honey,”
but they had to trek through inhos pi table country for the rest of their lives
and even tu ally perish mis er ably in the desert. They were not the “happy
campers” of devout, res cued slaves who were delighted with their lib er a -
tion, as sub se quent writers have por trayed them to have been. On the other
hand when they did find them selves in the wil der ness, they had no choice

69

Moses



but to go along with Moses’ orders, albeit reluc tantly, in the hope that
things might turn out all right after all. In addi tion, the laws Moses left for
sub se quent gen er a tions were also not nec es sarily the great blessing, they
were sup posed to have been. The laws did suc ceed in making the Jews into
an enduring nation but the price was rather high: the laws or The Law, as it
is now called, became co-respon sible for the peren nial dif fi cul ties the
Jewish people expe ri enced in regard to other nations as will be dis cussed
later.
If we believe the bib lical account, it becomes apparent that the
Hebrews-Isra el ites never vol un teered for becoming a nation, they were
“chosen,” or to use a more prac tical term “drafted,” to be a “Holy Nation.”
They really did not have much of a choice in the matter. Heschel, who
enjoys con sid er able pres tige in the Jewish com mu nity, related the legend
that: “When Israel approached Sinai, God lifted up the moun tain and held
it over their heads saying: ‘Ei ther you accept the Torah or be crushed
beneath this moun tain.’ ” One may or may not agree with this view, but that 
the Isra el ites were thor oughly fright ened when they received the Law is
attested to in the Bible. Who wouldn’t be one might add when con fronted
with a vol cano that blew its top. The insis tence that all Israel needed to be
holy set them auto mat i cally apart from the rest of the world and pre sented
the indi vidual “son of Israel” with a mas sive chal lenge. Holi ness is not
some thing that can be achieved by an order from above. It must come from
within and only very few indi vid uals, regard less of ethnic origin, can hope
to achieve this inner strength and mental equi lib rium which man i fests itself 
out wardly in behavior which deserves the name holy. Since “holi ness”
usu ally con flicts with the demands of everyday life, a whole host of
excuses are invented to jus tify one’s actual behavior. From out ward piety
to hypoc risy is a very small step indeed.

The God of Moses

If Moses had been a flesh and blood person rather than an amalgam of dif -
ferent people how would he have felt? A “Prince of Egypt” who is con -
demned first to herd sheep, and then dis grun tled people, for years on end in 
the desert is not likely to have been a very happy indi vidual. It would much
rather seem that there would have been a great deal of burning anger and
resent ment. Vol taire is reported to have said: God cre ated man in his image 
and man has never ceased to return the com pli ment. The God of Moses,
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Yahweh, pos sessed not only loving kind ness, mercy, and jus tice as He
tends to be por trayed now a days. He was also “a man of war [Ex 15: 3]”, “a
jealous God [Ex 20: 5]” and a vengeful, angry one:

For I lift up My hand to heaven, And say: As I live forever, If I whet My
glit tering sword, And My hand take hold on judg ment; I will render
vengeance to Mine adver saries, And will recom pense them that hate Me, I
will make my arrows drunk with blood, And my sword shall devour flesh;
With the blood of the slain and the captives, From the long-haired heads of
the enemy [Dt 32: 40-42].

While the divine attrib utes of kind ness, mercy, and jus tice tend to be uni -
versal, the mar tial ones dem on strate the tribal nature of a god who has to
con tend with rivals and has not yet matured to the point where there is
indeed equal jus tice for all the people of the earth rather than for his favor -
ites. This tribal nature of Moses’ God is also apparent by the need to “mag -
nify” Him self on Pha raoh. When He was ready to write off the Isra el ites in
(Ex 32:10-14) as a failed exper i ment and make of Moses “a great nation,”
the latter had to remind Him with the equiv a lent of: but what will the Egyp -
tians say, if you do this? Don’t you remember your prom ises to Abraham,
Isaac and Jacob? A God who is con cerned about what the neigh bors might
think can hardly be regarded the ruler of the uni verse at this point.
All of this would not matter in the least if the tribal ori gins of the Jewish
con cept of God were freely admitted to, instead of insisting that the God of
Abraham, Isaac, Jacob and Moses was always the one and only One who is
the Lord of all that was, is, and will be. This feeds into human pride that in
turn leads to resent ment by others who have their own dei ties about whom
they have equally strong feel ings. Thus con flict and strife had become
inev i table. Inas much as the Isra el ites had to set out to prove that they were
right, and there fore every body else was wrong, by making Yahweh into the 
God every body else has to wor ship the unceasing tra vails of the sons of
Jacob started.
Thoughts, be they Moses’ or anyone else’s, do not arise in a vacuum. They
are pre con di tioned by the envi ron ment a given person lives in and this
applies also to the laws that have been ascribed to Moses. The next sec tion
will there fore high light what we know about the reli gious-eth ical ideas of
the two cul tures in which the Isra el ites found them selves when they
emerged into nation hood. These cul tures are Egypt and Canaan with the
latter heavily influ enced by Mes o po tamia. This is essen tial, because even
today some authors insist that the eth ical values of the Bible were cre ated
ex nihilo by the genius of the Jewish people.
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Egypt’s Con tri bu tions

Assmann has recently pub lished a book Moses The Egyp tian. The Memory
of Egypt in Western Mono theism, in which he empha sizes Egypt’s role in
the cre ation of Moses’ mono theism. It is a theo log ical-philo soph ical dis -
course which sub scribes to some of Freud’s ideas about Moses and makes
addi tional cogent argu ments for the point of view that to divorce Moses
from the Egyp tian cul ture he grew up in simply does not make good sense.
Dimont’s claim that: “The world has inher ited nothing of con se quence
directly from Egypt,” is, there fore, open to serious doubt. In view of
Assmann’s book I can limit myself here to a few essen tial aspects of Egyp -
tian reli gious life and some per sonal opin ions that have not been pro posed
pre vi ously.
The hall mark of the Jewish reli gion, the cov e nant between the Lord and the 
Isra el ites pro nounced at Sinai, is regarded as a unique event in human his -
tory. Every Isra elite and sub se quently every Jew is bound by this cov e nant
for ever. What is a cov e nant? In the con text of the times, it was a busi ness
agree ment, pure and simple. The essence being: If you do this, I will do
that. Erman in his Life in ancient Egypt gives the fol lowing example:
“Con tract con cluded between A and B, that B should give x to A, whilst A
should give y to B, Behold B was there with con tent." The con tract between 
Yahweh and the Isra el ites at Sinai stated that: “if you will hearken to my
voice indeed, and keep my cov e nant, then ye shall be Mine own trea sure
from among all peo ples…and ye shall be unto Me a kingdom of priests,
and a holy nation [Ex 19: 5, 6].” “And all the people answered together,
and said: ‘All that the Lord hath spoken we will do’ [Ex. 19: 8].” We there -
fore might say: “Behold the people were there with con tent.” Unfor tu -
nately, they were not con tent for long. Although they never for mally
abro gated the con tract, they cer tainly reneged because the pro vi sions were
quite stiff, and Yahweh may well have inter mit tently felt free of any fur ther 
obli ga tions.
The Ten Com mand ments also had their cor re lates in Egypt. After a person
had died, he had to appear before Osiris and the other gods who judged the
deceased’s behavior during his sojourn on this earth. The “heart,” i.e. soul,
had to be bal anced on one side of a scale against the feather of Maat, i.e.
truth, on the other. To help the person pass suc cess fully from this world to
the next, the priest hood had pre pared an elab o rate ritual, which con tained
also the Dec la ra tion of Inno cence, as Breasted called it, or the Neg a tive
Con fes sion as it is more com monly referred to. This was either inscribed
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on the sar coph agus or placed into the coffin with the deceased. Sev eral
recensions, dating back to the Old Kingdom are avail able in The Book of
the Dead.
Egypt was divided into 42 nomes - admin is tra tive dis tricts - and each one
had its spe cific deity. The deceased there fore had to address each deity,
stating that he had not com mitted a par tic ular sin. Since there are just so
many ways you can sin, which don’t quite add up to forty- two, there are
redun dan cies and rep e ti tions. Breasted in his The Dawn of Con science
divided them into a) crimes of vio lence, b) unde sir able char acter traits c)
sexual immo rality and d) cer e mo nial trans gres sions.
Among a) one finds: I did not slay men, I did not rob, I did not steal, I did
not take away food, I did not stir up fear, I did not stir up strife.
Ad b): I did not speak lies, I was not deaf to truthful words, I did not
diminish the grain mea sure, I was not ava ri cious, my heart devoured not
(cov eted not?), my heart was not hasty, I did not mul tiply words in
speaking, my voice was not over loud, I did not wax hot (in temper), I did
not revile, I was not an eaves dropper, I was not puffed up.
Ad c) I did not commit adul tery, I did not commit self-pol lu tion.
Ad d) I did not revile the king, I did not blas pheme the god, I did not slay
the divine bull, I did not steal temple endow ment, I did not do an abom i na -
tion of the gods.
Theo lo gians empha size the moral supe ri ority of the “Thou shalt not” to the
“I did not” and point to the belief in magic namely, that these writ ings
would suf fice to absolve the deceased from all faults. This is not the point
here. What is impor tant is that the Egyp tian knew right from wrong and
was encour aged to do right. Even if he did not suc ceed in all things at all
times, he knew how he was sup posed to behave. The one sin that the
learned Egyp tians habit u ally com mitted, in spite of pro tes ta tions to the
con trary, is the aspect which dis turbs the modern reader the most namely,
their “mul ti plying words in speaking.” The redun dan cies in their doc u -
ments are of truly mon u mental pro por tions.
Moses cut the state ments con tained in the neg a tive con fes sion to the bone.
He left the pro hi bi tions on blas phemy, murder, lying, stealing, adul tery,
cov eting and added rev er ence for par ents. All of these aspects are char ac -
ter istic for all soci eties ever since the onset of civ i li za tion because an orga -
nized com mu nity life could not exist without them. The unique fea tures
sup plied by Moses were the One God, the pro hi bi tion against graven
images, and the injunc tion for the Sab bath to be kept holy.
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Let us now look at the key ele ment of the One God a little closer. In spite of
the mul ti tude of gods the Egyp tian reli gion con tained, there was, in addi -
tion, always an emphasis on One. The reli gion was not nec es sarily purely
poly the istic but can be regarded as henotheistic. This means that one god
has a cen tral and dom i nating posi tion, which allows one to address this god 
as if he were the one and only but without denying or belit tling the exis -
tence of other gods. This was the case in Mes o po tamia as well as Egypt and 
the supreme god could be rep re sented and wor shiped under dif ferent
names. For instance, in a hymn to Ra one reads: “Homage to thee, O thou
who art Ra when thou risest and Temu when thou settest.” A papyrus of
Ani states: “Homage to thee, O thou who hast come as Khepera, Khepera
the cre ator of the gods. Thou risest and shinest, and thou makest light to be
in thy mother Nut [the sky]; thou art crowned king of the gods.” Tol er ance
of, and respect for, other dei ties rather than exclu sivity and with it intol er -
ance was the hall mark of their reli gion.
The Egyp tians did have a brief expe ri ence with what is called exclu sive
mono theism under Akhenaten who ordered the clo sure of all the tem ples
except for those of Aten. His mono the istic fury included the era sures of all
names that con tained Amen, also spelled Amon or Ammun, from the mon -
u ments. Since this applied also to the name of his father, for instance, i.e.
Amenhotep III, and inas much as in Egyp tian thought a person lived as long 
as his name was pro nounced, this was not only rank heresy but also a mas -
sive offense against his parent who was now rel e gated to oblivion. This
epi sode lasted hardly more than one decade. Egypt decayed under his rule
and his suc ces sor’s name, Tutankhaten, was promptly changed by his
regents to Tutankhamen. They re-estab lished the old order with ben e fi cial
results for the country. Akhenaten, when referred to at all in Egyp tian writ -
ings, was called either the her etic or the crim inal of Akhetaten - the Pha -
raoh’s res i dence. More about that epi sode in Egyp tian his tory will be said
later.
Moses insisted on exclu sive mono theism for his flock and thus intro duced
intol er ance.
As far as the injunc tion against “graven images” is con cerned, the Aten
reli gion had already done away with all the sym bolic rep re sen ta tions of the 
gods and had left only the sun disk, the rays of which ended in hands
holding the ankh - symbol of life - to the nos trils of Pha raoh and his wife. If
Moses had known of Akhenaten’s mono the istic frenzy - a view held by
Freud in his Moses and Mono theism - he would have been aware of the
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pre ce dent and it would not have been all that dif fi cult to get rid of even this
last ves tige of visual rep re sen ta tion of the deity.
This leaves us with the Sab bath as the unique fea ture. There is no agree -
ment among scholars with respect to when the Sab bath came to dom i nate
Jewish reli gion, but it is regarded as unlikely to have arisen during the wan -
dering in the desert because absten tion from all work would have been
quite dif fi cult to achieve.
There are other aspects that dem on strate pos sible cor re lates between Isra -
elite and Egyp tian ideas. A rather inter esting one is the pro fes sion of faith,
or Shema, which is to be recited by Jews twice a day: “Hear o Israel the
Lord our God, the Lord is One.” It has been given a variety of inter pre ta -
tions. The Torah: A Modern Com men tary pub lished in 1981 states:

The six words of the Shema (Deut. 6:4) have become the best known words 
in Juda ism’s liturgy, the watch word of Israel’s faith, and this despite the
fact their precise meaning is not clear at all. In the Hebrew text, after the
opening call ‘Hear, O Israel,’ the affir ma tion itself states tersely: ‘Lord our
God Lord echad.’ The uncer tainty of the meaning arises from the absence
of punc tu a tion and the nature of juxta posing these Hebrew words without
an expli ca tive verb, as well as from the various emphases that can be
ascribed to the word echad: one, alone, unique.

Medi eval scholars also varied in their inter pre ta tion. Rashi took it to mean:
“The Lord, Who is now only our God and not of other people, will in time
to come, to be acknowl edged by all the world as the one and only God.”
Abraham Ibn Ezra wrote: “Is One sig ni fies ‘He alone is the Lord”, and
Nachmanides felt: “The text has our God, because He per formed his mir a -
cles with Moses.”
There may be a sim pler expla na tion when one con siders Egyp tian reli gion
and habits.
First of all, the term “One” for the deity fig ured prom i nently in reli gious
hymns as can be found in Budge’s Egyp tian Reli gion. For instance in the
papyrus of Ani:
“Hail, Tatunen, thou One, thou Cre ator of man kind and Maker of the sub -
stance of the gods…” And in the papyrus of Hunefer:

Thou art the One God who came into being at the begin ning of time. Thou
didst create the earth, thou didst fashion man, thou didst make the watery
abyss of the sky, thou didst form Hapi [the Nile], thou didst create the great
deep, and thou dost give life unto all that therein is.
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The writer addressed him self to Ra, but didn’t the sons of Israel say the
same about Yahweh? Should “The One” really be a dividing rather than
uniting aspect of man kind’s thoughts?
During Egypt’s Eigh teenth Dynasty it had also become cus tomary to refer
to Pha raoh – a title which like wise goes back to that time and means “great
house” - as “One." The fact that the chief deity, be it Ra or Amen, was also
called One is no con tra dic tion because Pha raoh was the living expres sion
of the god. To serve Pha raoh was serving god and vice versa. If one wanted 
to say that the king is cur rently in Mem phis, for instance, the person would
have said: One is in Mem phis. In the intro duc tory pas sages of
Tutankhamen’s res to ra tion stele a state ment reads: “Behold his maj esty
[emphasis added] was in his palace, which is in the estate of
‘Akheperkare’. Like Re in the heavens, and his maj esty was admin is tering
this land.” The con clu sion con tains the sen tence: “On this day One
[emphasis added] was in the goodly palace, which is in the estate of
‘Akheperkare’.” Erman stated:

The Egyp tians avoided using the name of the reigning monarch, in the
same way as we feel a certain awe at need lessly pronouncing the name of
God. They there fore spoke of the king as: ‘Horus the Lord of the palace, the 
good god, his majesty, thy Lord,’or (usually under the New Empire)
instead of all these desig na tions, they used the indef i nite pronoun one
[emphasis in the orig inal] to signify sacred power - ‘One has commanded
thee,’ ‘One is now residing in Thebes’ would be in the older style ‘The king 
has commanded thee’ or ‘The king resides at Thebes.’

Breasted pro vided another example during the instal la tion of a newly
appointed vizier. Only a few aspects are quoted here:

The council was conducted into the audi ence hall of Pharaoh, Life! Pros -
perity! Health! One (meaning the king) caused that there be brought in the
vizier … newly appointed [who is told]… Behold, when a peti tioner
comes…see thou to it that every thing is done in accor dance with law … a
prince is in a conspic uous place, water and wind report concerning all that
he does. For, behold that which is done by him never remains unknown… .
Forget not to judge in justice … it is an abom i na tion of the god to show
partiality… . Look upon him who is known to thee like him who is
unknown to thee; and him who is near the king like him who is far from (his 
house)… . Be not wroth against a man wrong fully; (but) be thou wroth at
that which one should be wroth. Cause thyself to be feared. Let men be
afraid of thee. A prince is a prince of whom one is afraid. Behold, if a man
causes himself to be feared too many times, there is some thing wrong in
him … the dread of a prince is that he does justice… . Make no [delay] at all 
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in justice, the law of which though knowest. Behold, it becomes the arro -
gant that the king should love the timid more than the arro gant.

These excerpts show not only that “One” was com monly used as a des ig na -
tion for the supreme power, but also the impor tance that was being placed
on law. Jus tice had to be admin is tered swiftly and with com plete impar -
tiality. The fear of the law was to be instilled by the vizier into the people;
but arro gance, bad temper or cre ating fear for fear’s sake was not
con doned.
This brings us back to the Shema and raises the ques tion whether or not the
ambi gu ities in the text and there fore in the inter pre ta tions could be
accounted for if it is in fact ancient, had orig i nated with Moses and if he
had been a “Prince of Egypt.” The pro fes sion of faith, as we know it,
already rep re sents a trans la tion and the simple orig inal com mand could
have been: Hear O Israel! The Lord our God is One! With other words, the
Isra el ites should no longer think of Pha raoh as One but from now on this
hon or ific title belongs to Yahweh. Even if one wanted to retain the rep e ti -
tion of the second “… the Lord is …” which might have been added for
emphasis, it would still need only a change in prosody. By putting the
accen tu a tion on the word Lord rather than One. Regard less whether or not
the sug ges tion put for ward above rep re sents the orig inal meaning; the
word “echad” “One” is still highly rel e vant even when used as the number
1. During the 1960’s the key slogan was: “Always look out for number
one” implying that per sonal grat i fi ca tion is the most impor tant goal in life.
This gen er a tion is now in lead er ship posi tions and the dis in te grating effect
of that doc trine on society has become abun dantly apparent. Should we not 
take the Shema seri ously and really give honor to where honor is due and
rees tab lish the Lord as Number One?
Another aspect of con cor dance with Egyp tian thought are the bless ings
and curses that Moses deliv ered at the end of his life to deter the Isra el ites
from back sliding. An example might be the decree issued by Amenhotep,
the son of Hapu, who also lived during the Eigh teenth Dynasty. He had
hoped that the temple he built and the ser vices per formed therein would
“endure eter nally from son to son, from heir to heir." If this were to be
done, bless ings would flow upon his suc ces sors. On the other hand disas -
ters would befall those who did not coop erate:

Amon the Lord of Thebes … will deliver them up to the wrath of the king
on the day of his anger; his snake diadem shall spit fire on the crown of their 
head destroying their sons. It shall eat their body … they shall be drowned
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in the ocean, which shall conceal their bodies, they shall not receive funeral 
services … they shall not cool them selves on the water, on the course of the
river. Their sons shall not succeed them, their wives shall be used shame -
fully even in their sight … they shall be slain on the day of destruc tion …
their bodies shall be sick and they shall hunger without food.

The doc u ment states that this would happen to the offi cers of the militia
respon sible for the upkeep: “but if they attend to all these words, which are
issued as a com mand, and are obe dient … good shall befall them… . They
shall rest in the city of the dead after a good old age." Moses’ bless ings and
curses will be taken up later except to say that the bless ings in Deu ter -
onomy 28 take up 14 verses, while the curses out number them by about 4:1 
from 15-68 and are even more graphic than those uttered by the son of
Hapu. In the spirit of nation alism, Moses also prom ised in the first verse of
that chapter: “the LORD thy God will set thee on high above all the nations
of the earth.” The catch was that the Isra el ites would have had “to observe
to do all His com mand ments which I com mand thee this day.”
It appears that Yahweh had also adopted the laws gov erning Egyp tian
court ritual for his own wor ship. The first order the Lord issued to Moses,
when the latter tried to approach the burning bush, was to remove his
shoes. This was a pre req ui site when high offi cials were to be admitted into
Pha raoh‘s pres ence. On the occa sion when Moses pleaded with Yahweh
regarding the trans gres sions of the people by reminding Him that Yahweh
knows his name, he also fol lowed prac tices estab lished at court where the
greatest honor an offi cial could boast of was that his name was known to
Pha raoh.
The direc tive that the Isra el ites must not only refrain from wor shiping
other gods but also from uttering their names cor re sponds to the Egyp tian
belief that anyone, be it god or man, is alive as long as the name is pro -
nounced. That the Lord’s name was to remain secret also had its pre ce dent
in Egyp tian reli gion. As men tioned, names were mean ingful in those days.
By knowing the name of a god, or a person, one would know his prop er ties
and thus might be able to assume a degree of con trol. Egyp tian mythology
pro vides an excel lent example.
When Isis, although endowed with mag ical powers, was still a simple girl
in the ser vice of Ra, she tried to per suade him to reveal his secret name to
her. He refused, of course, but since he was quite old and drooled spittle
from his mouth, Isis fash ioned from the thus moist ened earth a snake which 
bit him. The unfor tu nate god did not realize that he had sud denly acquired
what would be called today auto im mune dis ease, for which there was then
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and still is no cure. In his agony he appealed for help to Isis, who prom ised
to comply on the con di tion that he tells her his true name. Since Ra was in
excru ci ating pain by then, he relented and caused it “to pass directly from
his bosom into that of Isis" so that it needed not be spoken. Where upon Isis
healed Ra and became not only a renowned god dess but, in due course of
time, the mother of a god. With hus band Osiris and baby Horus they were
the first trinity.
It has been claimed that the taber nacle descrip tion was unre al istic and is a
ret ro spec tive view of Sol o mon‘s temple. This assumes that Moses had no
idea of what an Egyp tian temple looked like, which is highly doubtful. On
the con trary, he fol lowed the out lines, albeit adapted to the neces si ties of
desert life, quite care fully. In Egypt, beyond the entry pylons there was an
enclosed court yard and in the center an altar decked with sac ri ficed ani -
mals and flowers. The temple proper was divided into a hypostyle hall
where the fes ti vals were cel e brated this led in turn led to the Holy of
Holies. It con tained a shrine, the naos, holding a richly adorned little
barque and on it the god’s image. Egyp tian gods were family-ori ented and
had a wife with at least one son. There fore the Holy of Holies was tri par tite. 
The center belonged to the respec tive god and two smaller adjoining rooms 
to his wife and son. Moses, con fronted with the restric tions imposed by
nomadic life, had to settle for a tent instead of a temple but the basic out line 
was retained. In the court yard, there was the “altar of holo caust." The
temple itself had to be replaced by a tent but the divi sion of hypostyle and
Holy of Holies was retained. They were sep a rated by a cur tain. The cel i -
bate Yahweh needed not to share space and could there fore occupy the
entire Holy of Holies that con tained the Ark of the Cov e nant. Entry to the
pres ence of the deity was lim ited to the high- priest in either sit u a tion.
It is curious that there does not appear to have been much com ment as to
the term “ark” which usu ally tends to denote a boat. It could have been
called a chest, since a boat has no par tic ular use in the desert. The reason
may have been that it was mod eled after the bark of the Egyp tian gods, who 
indeed were very fond of trav eling by water. Let us look at the sim i lar i ties
and dif fer ences. The bark of Amon Re as depicted at Karnak and repro -
duced in Erman‘s pre vi ously men tioned book, shows a richly adorned boat 
com plete with steering oar. It con tains a cen tral cabin struc ture that in turn
holds an image of the god flanked by two kneeling celes tial beings whose
out stretched wings touched each other. They pro vided pro tec tion sim ilar to 
what can be seen on Tutankhamen‘s sar coph agus where they rep re sent
Isis, Nephtys, Selkis and Neith. On great fes ti vals the bark was car ried
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around in pro ces sion on wooden poles and the cabin was cov ered by some
mate rial so that it would not be exposed to pro fane eyes.
In regard to Moses’ ark, the orders of the Lord are detailed in Exodus
25:10-21. It is to be made of acacia wood over laid in gold and the golden
cover should have at its ends “two cher ubim of gold; of beaten work shalt
thou make them … and the cher ubim shall spread their wings on high,
screening the ark cover with their faces one to another." The ark was to
con tain “the tes ti mony which I shall give thee" and was to be car ried by
staves of acacia wood over laid with gold. The sim i lar i ties are of course
striking with the dif fer ence being that the now use less boat was dis carded
and only the cabin struc ture retained as a chest. The “cher ubim” are iden -
tical, albeit they are not guarding an image of the god, and the acacia was
sacred for Egyp tians.
Non-Jews are quite bewil dered by the numerous injunc tions Moses was
sup posed to have laid upon the people, but the laws are under stand able if
one con siders him to have been an Egyp tian priest. Although it is rea son -
able to assume that he was not nec es sarily respon sible for all of the laws, he 
may well have issued a fair number. Since the Isra el ites were to be “a holy
people” they could not pos sibly be infe rior to the Egyp tians and in their
ser vice of God, they had to sur pass them. Herodotus (c.484-425 B.C.)
wrote about the Egyp tians:

[They] are reli gious to excess, far beyond any other race of men, and use
the following cere mo nies: They wear linen garments, which they are
specially careful to have always fresh washed. They prac tice circum ci sion
for the sake of clean li ness, consid ering it better to be cleanly than to be
comely. The priests shave their whole body every other day; that no lice or
other impure things may adhere to them when they are engaged in the
service of their gods… . They bathe twice every day in cold water, and
twice each night; besides which they observe, so to speak, thou sands of
cere mo nies. They enjoy, however, not a few advan tages. They consume
none of their own prop erty, and are at no expense for anything; but every
day bread is baked for them of the sacred corn and a plen tiful supply of beef 
and of goose’s flesh is assigned to each, and also a portion of wine made
from the grape.

The priests could not eat fish or beans, as they were con sid ered to be
unclean. The pig could not even be touched by a priest, and swineherds
were for bidden to enter the temple. In con trast to other cul tures, temple
pros ti tu tion was pro scribed. No one was allowed to enter the temple
without having washed first. The priests were all male regard less of
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whether they served a god or god dess; the office was hered i tary. Sac ri fi cial 
ani mals were sub mitted to detailed inspec tion to see if there was a single
black hair on the whole body because if so that would make it unclean and
lead to rejec tion. The head of the sac ri ficed animal was sev ered and thrown 
into the river after prayers had been said to the effect that all the evil which
might befall those present at the cer e mony, or in the country at large, be
trans ferred onto that head.
Those were some of the Egyp tian priestly cus toms. What did Moses order? 
For sac ri fi cial ser vices, Aaron was to “put on the holy linen tunic, and he
shall have the linen breeches upon his flesh, and shall be girded with the
linen girdle, and with the linen mitre shall he be attired; and he shall bathe
his flesh in water, and put them on [Lv 16: 4].” The puri fi ca tion of the
Levites is described in Num bers 8: 7 ”sprinkle the water of puri fi ca tion
upon them, and let them cause a razor to pass over all their flesh, and let
them wash their clothes, and cleanse them selves." Their priv i leges were
delin eated in Num bers 18: the office was hered i tary, they were enti tled to
the best parts of the sac ri fi cial offer ings “all the best of the oil, and all the
best of the wine, and of the corn…every thing devoted in Israel shall be
thine." As far as free housing is con cerned Moses fol lowed the prac tices
estab lished by the later Pha raohs of the Eigh teenth Dynasty and gave them
entire cities (Num 35). Cir cum ci sion was in, the pig was out, and so were
temple pros ti tu tion and female priests. There were, of course, some
changes to empha size the dif fer ence between Isra el ites and Egyp tians. The 
Levites were spe cif i cally ordered not to shave their heads and since there
was no abun dance of rivers into which a head could be tossed, the sins were 
loaded onto a goat that was dis patched into the desert. Fur ther more the sac -
ri fices called spe cif i cally for a ram that would have seri ously offended the
Egyp tians since that animal was sacred to Amen.

Wisdom Lit er a ture

When the Isra el ites “bor rowed” from the Egyp tians at the time of the
Exodus, they brought more than just mate rial objects with them. Egypt had
a large body of knowl edge that is com monly referred to as Wisdom Lit er a -
ture and dates all the way back to the Old Kingdom. Some of it also found
its way into the Bible, espe cially into the Prov erbs and Psalms.
Ptahhotep instructed his son:
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Do not be proud of your knowl edge, consult the igno rant and the wise…no
artist’s skills are perfect, good speech is more hidden than greenstone, Yet
may be found among the maids at the grind stones. If you meet a dispu tant
in action, A powerful man supe rior to you, Fold your arms, bend your
back… .

Make little of the evil speech By not opposing him while he’s in action he
will be called an igno ramus Your self-control will match his pile (of
words)… .

If you are a man who leads, Who controls the affairs of the many, Seek out
every benef i cent deed, That your conduct may be blame less, Great is
justice, lasting in effect, Unchal lenged since the time of Osiris. One
punishes the trans gressor of laws, Though the greedy over look this; Base -
ness may seize riches, yet crime never lasts its wares; In the end it is justice
that lasts… .

Do not scheme against people … do not boast, One has great respect for the 
silent man.

If your son is straight, takes after you, Do for him all that is good… . But an
offspring can make trouble; If he strays, neglects your counsel, Disobeys
all that is said, His mouth spouting evil speech, Punish him for all his talk!

If you want a perfect conduct, To be free from evil, Guard against the vice
of greed, A grievous sick ness without cure, There is no treat ment for it… .

If you are angered by a misdeed … pass it over don’t recall it… .

If you are great after having been humble, Have gained wealth after having
been poor In the past… . Knowing your former condi tion, Do not put trust
in your wealth, which came to you as a gift of god… .

If you probe the char acter of a friend, Don’t inquire, but approach him,
Deal with him alone… .

Be generous as long as you live… .

The wise is known by his wisdom, The great by his good actions; His heart
matches his tongue, His lips are straight when he speaks… . The fool who
does not hear, He can do nothing at all; He sees knowl edge in igno rance,
useful ness in harm ful ness.

These are just some sam ples of what was regarded as good con duct during
the Sixth Dynasty around 2300 B.C. From the Twelfth Dynasty came the
“Instruc tion to Merikare” (ca.1798-1790 B.C.) that also found their echo
more than a thou sand years later in the Bible:
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The hothead is an inciter of citi zens. He creates factions among the young
… curb the multi tude suppress its heat… .

If you are skilled in speech, you will win … speaking is stronger than all
fighting… .

See their words [of the Wise] endure in books, Open, read them copy their
knowl edge, He who is taught, becomes skilled. Don’t be evil, kind ness is
good, Make your memo rial last through love of you… .

A fool is who covets what others possess, Life on earth passes it is not
long… .

Not righ teous is one who says: ‘I wish I had,’ He inclines to him who will
pay him.

Speak truth in your house … be kind… .

Do justice, then you endure on earth; Calm the weeper, don’t oppress the
widow, Don’t expel a man from his father’s prop erty, Don’t reduce the
nobles in their posses sions. Beware of punishing wrong fully. Do not kill, it
does not serve you. Punish with beat ings, with deten tion, Thus will the land 
be well-ordered… .

Do not prefer the well born to the commoner, Choose a man on account of
his skills.

Do not despoil the monu ment of another… .

When free men are given land, They work for you like a single team; No
rebel will arise among them, And Hapy [the Nile] will not fail to come
[with his annual inun da tions]… .

A blow is repaid by its like, to every action there is a response. While
gener a tion succeeds gener a tion, God who knows char ac ters is hidden…
He reaches all that the eyes can see.

God thinks of him who works for him. Well tended is mankind - god’s
cattle, He made sky and earth for their sake, He subdued the water monster
[at the begin ning of creation referred to as Levi a than in the Bible], He made 
breath for their noses to live. They are his images, who came from his body, 
He shines in the sky for their sake; He made for them plants and cattle,
Fowl and fish to feed them… . When they weep he hears.

The ref er ence to God applies to Ra. Modern man may be insulted by the
idea of being “God’s cattle,” but is the image of God as our “shep herd”
very much dif ferent? Con sidering the totality of the mes sage, it seems
unde ni able that all the major moral aspects expressed in the Bible  are
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pre fig ured here. The ideas that man is cre ated in the image of God, the
breath of life, and that the earth was cre ated for man are iden tical to the
views in Gen esis. The maxims of: do not kill, do not covet, be kind, speak
the truth, be impar tial, stay away from the hot-head are they not also the
essence of bib lical instruc tions? The mes sage that the tongue, or as it has
been rephrased, the pen, is mightier than the sword still has not left its
imprint in the minds of our “policy makers” and nei ther has the fact that
every action leads to a reac tion. Ishmael’s name, indi cating the Lord’s
com pas sion is also pre fig ured here. The advice not to despoil mon u ments,
i.e. struc tures that are sacred to others is, of course, the polar oppo site of
Moses’ com mand ments. But one may be allowed to wonder who had the
higher morality in this regard. He who prac tices tol er ance or the one who
over throws what is sacred to others?
The Instruc tions also pro vide a glimpse of how the Egyp tians viewed their
neigh bors to the North and why some of the Isra el ites were always so keen
on returning to Egypt:

Lo, the miser able Asiatic, He is wretched because of the place he’s in:
Short of water, bare of wood, Its paths are many and painful because of
moun tains, He does not dwell in one place, Food propels his legs, He fights
since the time of Horus, Not conquering nor being conquered, He does not
announce the day of combat, Like a thief who darts about a group.

When one recalls Jacob’s last admo ni tions to his sons, espe cially to Dan
and Gad, as well as the proph e cies in regard to Ishmael’s pos terity, it seems 
that this old Egyp tian was not far from the mark in regard to what tran -
spired in the land of “the mis er able Amu,” as it was called and which has
since become the “Holy Land.” The cur rent inhab it ants of the land still go
on fighting and they “do not announce combat” but strike when the oppor -
tu nity seems to present itself, as we are well aware of.
“The Instruc tion to Merikare,” was expanded another eight hun dred years
or so later in the “Wisdom of Amenemope.” While the former dealt in
essence with how the king and people in authority should con duct them -
selves, the latter was directed to the pop u lace at large. There are numerous
direct con cor dances with the Bible as Breasted has pointed out; he jux ta -
posed some of the two ver sions. For instance:

Amenemope: Incline thine ears to hear my sayings, and apply thine heart to
their compre hen sion. For it is a prof it able thing to put them into thy heart,
But woe to him who trans gress them (A III, 9-12)
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Prov erbs: Incline thine ear, and hear the words of the Wise, and apply thine
heart unto my knowl edge. For it is a pleasant thing if thou keep them within 
thee, If they be estab lished together upon thy lips. (Prov. 22:17-18)

Amenemope: Remove not the land mark on the boundary of the fields… .
Be not greedy for a cubit of land, And tres pass not on the boundary of the
widow. (A. VII, 12-15)

Prov erbs: Remove not the ancient land mark; and enter not into the fields of
the father less. (Prov. 23:10).

Amenemope: Better is poverty in the hand of God, than riches in the store -
house. Better are loaves when the heart is joyous, Than riches in unhap pi -
ness. (A. IX, 5-8)

Prov erbs: Better is little with the fear of Yahveh, Than great trea sure and
trouble there with. Better is a portion of herbs, where love is, than a stalled
ox and hatred there with. (Prov. 15:16-17).

Breasted listed sev eral more com par i sons and pointed out that they can
readily be mul ti plied. It is abun dantly clear, there fore, that an attempt to
divorce Moses from Egyp tian thought which thor oughly per me ated the
ancient world cannot lead to cor rect con clu sions. During the 18th and
begin ning of the 19th Dynasty, which is the his tor ical time frame in which
the Exodus was sup posed to have occurred, Egypt con trolled a ter ri tory
about as large as the Eastern sea board of the United States. She traded
exten sively with Greece and all the neigh bors in Asia that in turn led to cul -
tural pen e tra tion. It was as impos sible to get away from Egyp tian cul ture in 
those days as from Amer ican influ ence in ours.

Mes o po ta mia’s con tri bu tion

As men tioned, the all-per va sive influ ence of Egypt could not pos sibly be
escaped from in the Middle East at that time, but Mesopotamian laws and
ideas were at least equally impor tant in the cre ation of Jewish reli gion. Prit -
chard’s Anthology is invalu able in this respect because it pro vides the bib -
lical cor re spon dences to some near Eastern texts.
The ear liest written laws we know of were by Ur-Nammu (2112-2095
B.C.). These reg u lated the most diverse con duct. For instance: if the wife
of a man seduced another man, the woman would be slain but the man
would go free. Deflowering a virgin slave through rape cost five she kels of
silver. Divorce was obtained at the cost of one mina of silver. If adul tery
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was alleged and the man sur vived the river-ordeal, the accuser had to pay 3
she kels. Smashing the limb of another man with a club was penal ized with
ten she kels. A wit ness in a law-suit who per jured him self had to pay 15
she kels. As is apparent, most offenses could be han dled by mon e tary fines
but an inso lent slave woman had to have her mouth scoured with a quart of
salt.
There were also the laws of Eshnunna, which are dated to some what after
2000 B.C. They reg u lated wages as well as common offenses including
that of the habit u ally goring ox, vicious dogs and col lapsing walls that
killed a free man. Most of them were like wise han dled by money except
that the case of the pre vi ously men tioned death as a result of the col lapsed
wall had to be referred to the king since it was a cap ital offense. The “col -
lapsing wall” is of spe cial interest because it fig ures also in the Talmud.
The family was sacred because: “If a man divorces his wife after having
made her bear chil dren and takes another wife, he shall be driven from his
house and from what ever he owns.” If this were still the case today we
wouldn’t have to worry about mas sive divorce rates and dead beat fathers!
These laws were some of the pre cur sors for the most famous of all the Code 
of Hammurabi, who ruled between 1728 and 1686 B.C. The main dif fer -
ence between the Hammurabi code and the Bible is that the former dif fer -
en ti ated the pun ish ments to be meted out whether the damage had occurred 
to a person of prop erty (seignior) or to a slave. The pen al ties were harsher
with respect to a wronged seignior. The death sen tence for major offences
was lib er ally dis pensed and prob ably quickly exe cuted which con trib uted
to their deter rence value. The bib lical laws do not acknowl edge class dis -
tinc tions among the Isra el ites but do show some dif fer ences as to what is
per mis sible in dealing with a “stranger” or “sojourner.” Although these
per sons were to be treated with kind ness, they did not have quite the same
rights. Hammurabi’s laws were exceed ingly diverse and even today’s sail -
boat afficionados can thank him for having declared that sailing ves sels
have the right of way over power driven craft, which was, of course,
manual in those days. Sur geons, on the other hand, must have plied their art 
with con sid er able appre hen sion because they were in danger of losing their 
hand if a seignior died as a result of an oper a tion. This also applied if the
patient had suf fered the loss of an eye during sur gery. If the same thing
hap pened to a slave the sur geon got by with a fine. Cut ting off the hand was 
also the price for hit ting one’s father. Ex. 21: 15 was even more severe in
this regard and demanded death for the offense that included striking the
mother. Some other con cor dances are:
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“If a seignior has stolen the young son of another seignior, he shall be put to 
death;” can be found in Ex 21: 16 and Dt 24:7.
“If an obli ga tion came due against a seignior and he sold (the ser vices of)
his wife, his son, or his daughter, or he has been bound over for ser vice,
they shall work in the house of their pur chaser or obligee for three years,
with their freedom rees tab lished in the fourth year.” Ex. 21: 2-11 and Dt
15: 12-18 require six years of ser vice for Hebrew slaves with freedom in
the sev enth. On the other hand fugi tive slaves needed not be returned in the
Mosaic code. The habit u ally goring ox that killed a prop erty owner cost the 
owner half a mina of silver in Hammurabi’s code, while it required death
not only of the animal but also its owner in the Mosaic.
The much-quoted eye-for-an-eye and tooth-for a- tooth com pen sa tion is
also to be found in Hammurabi. The pun ish ment was to be car ried out lit er -
ally if the victim was a seignior but in the case of a slave it was set tled with
money. Since there are no less than 282 laws in Hammurabi’s code, exam -
ples could again be mul ti plied, but the point is amply made that the Isra el -
ites were immersed in cul tures from which they drew their own laws which 
were mod i fied according to the need of the hour. While most of the laws
gov erning the Isra el ites dif fered only in rel a tively minor degrees from
those which were cur rent in the rest of the civ i lized world, the insis tence on 
the one God who tol er ated no rivals, the keeping of the Sab bath holy, the
ban on inter mar riage and the dietary laws cre ated the prob lems the Isra el -
ites faced when they arrived in the prom ised land. In Ex 34: 11-12 the Lord
had prom ised:

behold I am driving out before thee the Amorite, and the Canaanite, and the 
Hittite, and the Perizzite, and the Hivite, and the Jebusite. Take heed to
thyself, lest thou make a cove nant with the inhab it ants of the land, whither
thou goest, lest they be for a snare in the midst of thee.

Not only were they ordered in the next verse that “ye shall break down their 
altars, and dash in pieces their pil lars, and ye shall cut down their Asherim
[sacred trees],” but there was to be com plete, what would now a days be
called, “ethnic cleansing.” The injunc tions expressed in Dt 20: 10-20 and
spe cif i cally 16, 17 required the total exter mi na tion of everyone living in
the cities of their pat ri mony.
Although the com mand ments were well meant for the ben efit of the Isra el -
ites, they could not be ful filled in actual prac tice. This did not nec es sarily
result from a lack of deter mi na tion on the part of the sons of Jacob; they
simply did not have the man power to com plete the task. Instead of being
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able to create a homo ge neous society in the land under the laws of Moses,
they were con demned to live among “idol a ters” throughout most of their
his tory. Fric tions over the extent to which all the laws should be observed
were inev i table, not only between Isra el ites and the indig e nous pop u la tion
but also within the Isra elite camp itself. While pagan poly theism was tol -
erant of other reli gious opin ions, a rigid mono theism could not be. The
insis tence on sep a rate ness and that their God is the only God, thereby
making the opin ions and prac tices of the rest of the world infe rior to those
of the Isra el ites, has led to con se quences which per sist to this day.
Nobody likes to be told by a new arrival that the time-hon ored rites are
non sense; when words are fol lowed by action, people will take defen sive
mea sures to pre serve their her i tage. Thus anti-Isra elite sen ti ments were
born which later turned into anti-Judaism and, still later, into antisemitism.
The impor tant aspect is not that the Isra el ites fought the other tribes and
nations. Wars had been going on for mil lennia and were waged for acqui si -
tion of ter ri tory or booty. The duty of the gods was to help win vic tory but it 
was gen er ally not expected that they now had to imme di ately replace those
of the van quished. War on reli gion for the sake of reli gion was some thing
quite new and was the con se quence of Moses’ laws.
The pre vi ously men tioned com mand ment to leave no one alive in con -
quered cities was, how ever, not spe cific for Israel but common prac tice in
those days. An inscrip tion on the so-called Moabite Stone, which was
found in 1868 and now resides in the Louvre, deals with the exploits of
king Mesha after the Isra elite kings Omri and Ahab had “hum bled Moab”
for many years because Chemosh, the local god, “was angry at his land.”
Mesha went on saying: “Israel hath per ished for ever!” This was another
gross mis reading of the resil ience of the “stiff-necked” people. The Egyp -
tian Pha raoh Merneptah had claimed the same about two hun dred years
ear lier and as we well know sub se quent con querors were equally unsuc -
cessful in this respect. More impor tantly Mesha was also told by Chemosh:

‘Go, take Nebo from Israel!’ So I went by night and fought against it from
the break of dawn until noon, taking it and slaying all, seven thou sand men, 
boys, women, girls and maid-servants, for I had devoted them to destruc -
tion for (the god) Ashtar-Chemosh. And I took from there the […] of
Yahweh, drag ging them before Chemosh.

The point to be made here is two fold. On the one hand, we have one of the
few extra-bib lical his toric ref er ences to the kingdom of Israel and its tem -
po rary suc cesses against Moab . On the other hand it points out that
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mas sa cres were the order of the day, regard less of whether the ordaining
god was Chemosh or Yahweh. Fur ther more, the phrase that Chemosh was
angry with his people is, of course, common in the Bible except that, in that 
instance, it hap pened to be Yahweh who was upset when the Isra el ites
strayed from the straight and narrow. What Mesha took of Yahweh could
not be deci phered, but the word “priests” might have been appro priate.
The re-entry into the land of Canaan under Yahweh was to have a pro found 
influ ence on the reli gion itself. Some authors like to leave the impres sion
that by the time the Isra el ites arrived in Canaan, the Lord was no longer a
tribal deity but the master of the uni verse. Yet, as men tioned ear lier, there
are two ver sions of bib lical events. One talks about the Lord, Yahweh, and
the other about El, God. The Bible seems to imply that Yahweh came from
Midian or was orig i nally a god of the Kenites who lived in the south and
who were closely asso ci ated with the tribe of Judah, while El was wor -
shiped in the north ergo Isra-El. As men tioned ear lier, names had meaning
but YHWH has been dif fi cult to trans late. The com monly used one is from
Exodus 3: 14 where the Lord, when asked for His name by Moses, told
him: “‘I AM THAT I AM’ … and ‘Thus shall you say unto the chil dren of
Israel: I AM hath sent you’ ”, which is given in the same way in the King
James Ver sion of the Bible. This is a rather ambig uous state ment there fore
the com men ta tors went to work and Rashi felt that:

the repe ti tion of the words I AM signi fied God’s assur ance to Moses that
not only would He save Israel from their present suffer ings, but also deliver 
them from any future trou bles. At this mention of future sorrows, Moses
was taken aback and exclaimed ‘Suf fi cient is the evil in its time!’ (Why
should I tell them of what is in store for them later?). Where upon God
commanded him to say to Israel, I AM hath sent me unto you (omit ting the
allu sion to the future).

Rabbi Nachmanides dis agreed:

The words I AM signify God’s unity, and Moses was bidden specially to
cite this name in order to stress upon Israel the impor tance of national
unity, the impli ca tion being, ‘As I am one, so be ye all one united people.’

Rabbi Rashbam felt it meant: “God informed Moses, ‘I am eternal and will
there fore ful fill what I promise.’ ” While Rabbi Sforno, who lived a little
later than the afore men tioned (c.1475-1550), inter preted it as: “that they
point to God’s deter mi na tion to remove all cru elty and bondage that would
destroy human exis tence.”
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While these are highly sub jec tive infer ences, there exist a variety of other
trans la tions. The Sep tu a gint states: “And God spoke to Moses, saying, I am 
THE BEING. Thus shall ye say to the chil dren of Israel, THE BEING has
sent me to you.” The New Eng lish Bible informs us: “I AM; that is who I
am.” A cyn ical observer might add: and it’s none of your busi ness to ask
me for my name. Luther’s trans la tion from the Hebrew Bible into German
reads: “Ich werde sein, der ich sein werde.” Thus Luther used the future
rather than the present tense, and the phrase also lends itself to dif ferent
inter pre ta tions when trans lated into Eng lish. One would be: I will be who I
will be or I will become who I will become.
Since I was brought up with a grammar, which makes a clear dif fer ence
between present and future tenses I was rather puz zled, because it seemed
to me that if the one is right the other should be wrong. Not so in Hebrew,
as I was told, because it can mean either. There fore The Amplified Bible
gives equal time to both and states: “I AM WHO I AM and WHAT I AM,
and I WILL BE WHAT I WILL BE.”
As a friend in Israel told me it amounts to the equiv a lent of “que sera,
sera.” We could leave it there were it not for two other seem ingly unre lated 
aspects. Assmann in his pre vi ously men tioned book pointed to a ref er ence
by Reinhold who had found in Plu tarch an inter esting par allel. In the
chapter Isis and Osiris of Moralia, Plu tarch wrote: “In Sais the statue of
Athena, whom they believe to be Isis, bore the inscrip tion: I am all that has
been, and is, and shall be, and my robe no mortal has yet uncov ered.” Inas -
much as Plu tarch lived from A.D. 46-120, and we don’t know how long the 
statue of Isis had borne that proud descrip tion, it cannot be used to estab lish 
pri ority. Nev er the less the con gru ence of thought is rather inter esting.
Finally one also has to take into account two com pletely dif ferent views
from arche o log ical sources. One was pro posed by Donald Redford. In
Egypt, Canaan and Israel in Ancient Times, he wrote:

The local iza tion of the “Land of the Shasu” in the moun tainous districts of
Se’ir east of the Arabah has an inter esting conse quence for one name in the
mentioned lists from Soleb and Amarah - YHW (in) the land of the Shasu.
For half a century it has been gener ally admitted that we have here the tetra -
gram maton, the name of the Isra elite god, ‘Yahweh’; and if this be the case, 
as it undoubt edly is, the passage consti tutes a most precious indi ca tion of
the where abouts during the late fifteenth century B.C. of an enclave
revering this god. And while it would be wrong to jump to the conclu sion
that “Israel” as known from the period of the judges or the early monarchy
was already in exis tence in Edom at this time one can not help but recall the
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numerous passages in later Biblical tradi tion that depict Yahweh ‘coming
forth from Se’ir’ and orig i nating in Edom. The only reason able conclu sion
is that one major compo nent in the later amalgam that consti tuted Israel,
and the one with whom the worship of Yahweh orig i nated, must be looked
for among the Shasu of Edom already at the end of the fifteenth century
B.C.

In view of the hatred of Jacob’s sons against Edom this opinion might be
regarded as rank heresy by the faithful.
Another sug ges tion was advanced by Gordon and Rendsburg in their book,
The Bible and the Ancient Near East. The authors stated that the per sonal
names of the Patri archs are Amorite in type and that “the divine name
Yahwe” also appears in Amorite per sonal names. It will be dif fi cult to
estab lish pre cisely where the name came from but this problem can safely
be left to archeologists. What is more rel e vant here is that regard less of
what part of the country the name orig i nated in, the data would point to
rather humble begin nings for Yahweh and may explain why He is a jealous 
God who has to mag nify Him self. He was obvi ously in serious com pe ti tion 
with other local dei ties.
Up to 1928 the main view we had of Canaanite reli gion came from the
Bible and con tained a decid edly neg a tive bias. In that year, how ever, the
Ras Shamra doc u ments from the ancient city of Ugarit were dis cov ered
and sub se quently trans lated. The chief god of the area was El whose titles
were: “King of the Gods,” “Father of Gods and crea tures including men”,
“The eter nally wise,” “The holy one, the benev o lent, and the mer ciful.” He
had a wife by name of Ashera, who fig ures prom i nently in the Bible, albeit
in a neg a tive way. Of his two sons one was Dagan and the other Baal. It
was the latter who gave the Isra el ites the most trouble. Baal rep re sented life 
as opposed to Mot, who stood for death and the under world. There was a
con stant cosmic struggle between these forces. Baal was peri od i cally
killed as the sea sons changed and then was res ur rected in the spring. To
ensure his return the people who badly needed rain for their crops engaged
in fer tility rites. The puri tan ical mem bers of the Isra elite tribes abhorred
these prac tices while those indi vid uals who were more lib er ally inclined
readily par tic i pated, to the dis tress of the prophets. Baal had his home on
the moun tain of Zaphon, from which came Bal-Zephon, which in turn
mutated to Beelzebul of New Tes ta ment fame and even tu ally to Mil ton’s
Beel zebub. Truly, how low hast thou fallen?
Thus in the his toric struggle for dom i na tion among the gods, Baal was
clearly the loser, but not nec es sarily com pletely and for ever. The founder
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of the modern-day Chassidism, the orig inal Lubavitcher Rebbe
(1698-1760), was called Israel Baal Shem Tov (Master of the Good Word). 
Whether or not the Chassidim realize that they are thereby keeping the
arch enemy “Baal” alive I don’t know. Baal’s father, El, did even better.
Abraham was intro duced to Him by the priest of Salem, i.e. Jeru salem,
with the addi tional title of alyon or elyon (almighty) As God Almighty, he
has remained with us. At least one of His res i dences was on Mt. Zion.
When David cap tured the city, the One God of the uni verse emerged sub se -
quently as an amal gam ation of El with Yahweh. Since El was a benign
deity, who even had a sense of humor, Yahweh lost some of his anger and
became rel a tively more pacific as well as mer ciful.
This merging of dei ties also had its pre ce dent in Egypt. The priest hood of
Heliopolis wor shiped Ra, the sun god. The one in Thebes was devoted to
Amun, which trans lated into “The Hidden.” When the New Kingdom was
estab lished in Thebes, Amun gained greater stature but Ra did not lose out
because he was simply wor shiped, as Amun-Ra. Ptah from Mem phis
seemed to have remained a junior partner.
Later on in Isra elite his tory, El had to retreat into the back ground for some
time and Yahweh took over. This was most prob ably due to the fact that the 
kingdom of Israel was con quered by the Assyrians in 722 B.C.; ten of the
twelve tribes were partly expelled and partly absorbed by the local pop u la -
tion. Judah sub se quently shoul dered the her i tage and during exilic or
imme diate post-exilic times its priests reworked the entire his tory of the
tribes into the form we now know. Since Judah had more affin i ties to
Yahweh than El, the former eclipsed the latter. Nev er the less not entirely,
his name lives on in the very nation that exists today, i.e. Isra-El. Amun,
Amon, Amen or Ammon has also done rather well, although only few
people know this. The Amen with which we habit u ally con clude our
prayers may or may not have any thing to do with him, but we do have a
struc ture in the tem poral lobes of our brain which car ries the dual name of
hip po campus, sea horse, as well as Ammonshorn on account of its cur va -
ture. We would not be human without it since it con trols memory. Appar -
ently Ammon has assured his sur vival because, as men tioned before, in
Egypt one lives on as long as one’s name is pro nounced.
The impor tance of Ugarit in rela tion to our under standing of the early his -
tory of Israel cannot be over-empha sized. As Gordon and Rendsburg in the 
pre vi ously men tioned book have pointed, out the Ugarit texts and the
Hebrew Bible are vari ants of the same lit er a ture. Their book also points to
the close rela tion ship between Homeric Greece and aspects of the Bible
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indi cating that much closer con tact existed between the cul tures of “The
Isles,” Egypt, Canaan, the Hit tites, and Mes o po tamia than we are used to
thinking. For instance the authors men tion that the equa tion of guile with
wisdom was common in those days as the example of Odys seus among
others proves. Fur ther more the Iliad dem on strates that a man can fight suc -
cess fully with a god dess.
Since that story indeed con tains a very nice par allel to Jacob’s wres tling
with the angel it is here repro duced in its essence from the Iliad itself.
Diomed, the son of Tydeus, was engaged in close combat with Aeneas on
the plains of Troy and:

caught up a mighty stone, so huge and great that as men now are it would
take two to lift it; never the less he bore it aloft with ease unaided, and with
this he struck Aeneas on the groin where the hip turns in the joint that is
called the ’cup bone.’ The stone crushed this joint, and broke the sinews,
while its jagged edge tore away all the flesh. The hero fell on his knees, and
propped himself with his hand resting on the ground till the dark ness of
night fell upon his eyes. And now Aeneas, king of men, would have
perished then and there had not his mother, Jove’s daughter Venus
[protected him and spir ited him away. But Diomed chased after her] spear
in hand, for he knew her to be feeble and not one of those goddesses that
can lord it among men in battle like Minerva or Enyo the waster of cities,
and when at last after a long chase he caught her up, he flew at her and
thrust his spear into the flesh of her deli cate hand… . Venus screamed
aloud, and let her son fall, but Phoebus Apollo caught him in his arms, and
hid him in a cloud of dark ness, lest some Danaan should drive a spear into
his breast and kill him; and Diomed shouted out as he left her, ‘Daughter of
Jove, leave war and battle alone, can you not be contented with beguiling
silly women? If you meddle with fighting you will get what will make you
shudder at the very name of war… . And laughter-loving Venus
[complained to her mother Dione] Proud Diomed, the son of Tydeus
wounded me… . The war is no longer between Trojans and Acheans, for
the Danaans have now taken to fighting with the immor tals

The sim i lar i ties with Jacob’s expe ri ence are fairly striking except that in
the bib lical story the angel remains unscathed while Jacob, like Aeneas,
suf fers damage to his groin. Whether or not the name of the tribe of Dan
had any thing to do with the Danaans, as the Greeks were fre quently
referred to by Homer, is an open ques tion since there is no known ety -
mology for the name.
That Jews in Roman times were aware of aspects of Roman his tory, which
they thor oughly dis torted at times, is evi denced by one of the sto ries in the
pre vi ously men tioned Die Sagen der Juden. In the Life of Moses, one finds 
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a chapter enti tled Hasdrubal and Hannibal with italics in the orig inal. One
can read there that Aeneas was king of Africa and when he died his son
Hasdrubal ascended to king ship in his place. Janius the king of the Kittim
(Romans) died like wise at that time and was buried in Cam pagna. His son
Letianus took over and all this hap pened while Moses had been for 28
years king of the Moors, who by the way appar ently resided in the Middle
East rather than Africa. In a sep a rate story we are told how Moses had
attained this honor after he had fled from Pha raoh’s wrath for having killed
an Egyp tian evil doer. Letianus then went to Africa where he defeated and
killed Hasdrubal. The king’s brother Hannibal sub se quently took over,
built a fleet, and defeated the Kittim in eigh teen bat tles. After having taken
revenge he went back home to Africa. The real events of the Punic wars
had fil tered through to Judea, were repeated in the dis torted form men -
tioned above, are now part of Aggadah and thereby the Talmud.
This par tic ular story undoubt edly rep re sents a late intru sion into Jewish lit -
er a ture but it is likely that the Greek clas sics were known in the Levant
even before Alex ander had appeared on the scene. Gordon and Rendsburg
com ment that the heroic figure of David has con sid er ably more in common 
with Homer than with Ezra. This includes also David’s love for Jon a than
that finds its coun ter part in the story of Achilles and Patroclus.
While Ugarit and Homeric Greece may have been one inspi ra tion for bib -
lical heroes, the tab lets from Nuzu - a second mil len nium city in north east
Mes o po tamia, fairly near Haran where Arameans, Amorites and Hurrians
inter min gled - pro vides another. The tab lets deal with civil law and paint a
detailed pic ture of life in patri ar chal times. For example: when the owner’s
wife was barren, a ser vant could be “adopted” in order to become legal heir
to the prop erty; this right was for feited if a legit i mate son was born sub se -
quently. This explains Abra ham’s com plaint to the Lord that his ser vant
Eliezer of Damascus will inherit his prop erty (Gn 15:2-3). The barren wife
also had the obli ga tion to pro vide her hus band with one of her “hand -
maids” for pro ducing an heir so that the prop erty would remain in the
family. Thus Sarah was not just unduly gen erous and loving but that was
simply the way things were done in those days. The driving out of the
first-born after a legit i mate heir had arrived was, how ever, not con doned in 
Nuzu and this is why Abraham had to get spe cial dis pen sa tion from the
Lord.
Sale of birth right was also not unknown but it did require more than
Jacob’s dish of “red pot tage.” Gordon and Rendsburg sug gest fur ther more
that the “Ur of the Chaldees” need not have been the city of Ur in southern
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Mes o po tamia as is com monly assumed but it could have been Urfa which
is near Haran. In addi tion, Abraham was not nec es sarily a tribal chief with
just sheep and other live stock but a trav eling mer chant and this might
explain his rel a tively ready access to the local poten tates in the area. The
people of Ugarit actu ally com plained about the com pe ti tion the locals had
from the mer chants of Ur. This resulted in a decree that the latter were not
allowed to settle down and pur chase land in Canaan. Thus Hamor’s offer
that Jacob should dwell, trade and get pos ses sions in his land would have
been even more enticing. Occa sionally land could be bought but it seems to 
have been the excep tion and was not nec es sarily desir able.
When Sarah died, Abraham was in a quan dary as to where he could prop -
erly bury her, so he said “to the chil dren of Heth [Hit tites] ‘ I am a stranger
and sojourner with you give me a pos ses sion of a burying place with you,
that I may bury my dead out of my sight’ [Gn 23:4]. ” But the Hit tites said
in so many words: don’t worry, we know you, just go ahead and bury your
dead with ours. But that was not good enough for Abraham; he wanted the
cave of Machelpah which was a tiny por tion of Ephron’s field. This may
not have been for mod esty’s sake but there were taxes involved. To quote
the men tioned authors: “According to Hittite law code, levies on real estate 
were borne by the orig inal owner as long as he held on to any part of the
estate.” Abraham, in order to side step such obli ga tions, tried to buy only
the corner of the field con taining the cave (verse 9). But Ephron wanted to
unburden him self of the entire field (verse 11) so that Abraham should bear 
the obli ga tions. These cor re sponded not only to our real estate tax, but may 
have included in addi tion the lia bility to mil i tary ser vice or corvee. With a
corpse on his hands that required prompt burial, Abraham was in no posi -
tion to hold out and there fore had to buy the whole field to get the cave.
For tu nately, he was suf fi ciently affluent to be able to hand over the
required “four hun dred she kels of silver, cur rent money with the mer chant
[Gn 23:16].” The Bible clearly indi cates his “mer chant” status in this
instance, which in all prob a bility applied to his imme diate off spring.
This his tor ical dis course may seem unre lated to the main topic but is essen -
tial when we con sider later on what modern Jewish writers have to say
about Moses and his laws. Anyone who is inter ested in Bib lical his tory will 
find the above-men tioned books most fas ci nating. Unfor tu nately the infor -
ma tion tends to be ignored by some writers who seem to feel that the Bible
con tents were strictly Jewish intel lec tual prop erty. In defense of the cre -
ators of the Bible, it must be said that “copy right” did not exist in those
days and they could readily use infor ma tion from what ever source.
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How ever, in today’s day and age it does behoove us to honor our “Fathers
and Mothers,” which includes giving due credit to their thoughts. That this
is still largely wanting by some reli gious authors is exem pli fied by Abba
Hillel Silver. In the Preface of his book: Moses and the orig inal Torah he
wrote:

It was with Moses that the Torah reli gion of Israel began and it was among
the tribes which later consti tuted the Northern Kingdom of Israel that the
Torah of YHVH was first estab lished. The cardinal spir i tual and ethical
teach ings of the orig inal Torah which were never surpassed were those of
Moses and not of the later prophets of Israel or Judah… . Moses was the
first teacher of mankind who rejected the attrib utes of the dreadful, the
impla cable and the incal cu lable which the ancients so frequently ascribed
to their gods. He taught his people to think of YHVH, the sole God of the
universe, as the Compas sionate, the Loving and Forgiving.

How does this state ment square with what we have read ear lier about
Egyp tian lit er a ture, as well as the fol lowing quote?:

Thou art the lord of Heaven, thou art the lord of earth; thou art the creator of 
those who dwell in the heights and of those who dwell in the depths. Thou
art the One God who came into being in the begin ning of time… . Thou
didst create the earth, thou didst fashion man… thou dost give life unto
all… Hail, One, thou mighty being, of myriad forms and aspects … king of
the world … lord of eter nity and ruler of everlastingness.

The quote does not come from the Bible but from the pre vi ously men tioned 
papyrus of Hunefer ca. 1350 B.C. and is part of a hymn to Ra. Another
example might be the hymn to Aten that can be found in Breasted’s: The
Dawn of Con science; its sim i lar i ties to Psalm 104 have often been pointed
out. It was dis cov ered at Akhetaten and is quite long. In essence it extols
Aten, sym bol ized by the sun disk, as cre ator of the heavens and earth who
guards and pro tects them and cares indeed for the entire world rather than
merely Egypt. A few key pas sages are:

How mani fold are thy works! They are hidden before men, O sole God,
beside whom there is no other. Thou didst create the earth according to thy
heart. The world subsists in thy hand… Men live through thee … Thy love
is great and mighty… O God who fash ioned himself, Maker of every land,
Creator of that which is upon it: Even men, all the herds of cattle and the
ante lopes, All trees that grow in the soil … Thou art the mother and father
of all that thou hast made
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One may, there fore, ask one self are Rabbi Silver and those authors who
write like him simply unin formed or is man kind to be con verted to their
point of view by con stant rep e ti tion?
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5

Kingdoms Gained and Lost

Since it is not the pur pose of this book to present a his tory of the Jewish
people, but rather one of ideas, the fate of the twelve tribes, their brief uni -
fi ca tion into one kingdom under David, and the break-up after Sol omon
need not be detailed here. On the other hand, David is impor tant because
the Jewish Mes siah is sup posed to come from one of his descen dants.
There fore, regard less how much of his glo rious stature was pos sibly bor -
rowed from Homer he bears exam i na tion as a role model for the future. The 
cur rent qual i fi ca tions for the Mes siah to come are pre sented in the second
part of this book.
Just like with Moses, pos terity has a much better opinion of David than the
bib lical text might war rant. One must admit that, although he lis tened to
Yahweh’s words, as trans mitted through Nathan the prophet, his morals
were flex ible and Moses’ laws were not taken too seri ously. Not only was
inter mar riage of no con cern, there is also no indi ca tion in the Bible that the
other ritual demands had a high pri ority. In addi tion, he must be cred ited
that when it came time to con quer Jeru salem, he seems not to have dis -
turbed the Jebusites all that much because instead of exter mi nating every -
body he actu ally paid for Arauhna’s threshing floor so that the temple
could be built on that site by his son Sol omon. Oth er wise his rule was char -
ac ter ized by almost con tinual war fare against most of the neigh bors as well 
as by putting down internal revolts. The most notable uprising was the one
insti gated by his son Absalom. It is rea son able to assume that if David had
indeed been the just king he has been made out to be in ret ro spect it is
unlikely that Absalom would have been able to acquire the large fol lowing, 
which forced David to flee pre cip i tously from his royal cap ital.
There were, of course, also the usual periods of drought and pes ti lence that
the Bible ascribes to divine anger on account of David’s sins. Nev er the less, 
since Nathan had told David that the Lord had revealed to him that He
would estab lish David’s kingdom for ever, he has become the pro to type for 
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the future Mes siah. His main achieve ment was the uni fi ca tion of the tribes
and enlarging the bor ders of his country to an extent that is still the dream
of some fer vent Israeli nation al ists. On the other hand, apart from the
Bible, there is no infor ma tion as to the actual size of his realm. One may
also ask whether a life like his, which included not only adul tery but also
delib er ately sending the woman’s hus band to his death, should serve as a
model for the future Mes si anic Kingdom.
Of Nathan, who obvi ously was the power behind the throne, we know very
little because the Bible fails to give his gene alogy, which is quite
uncommon. It has been sug gested that he might have been a Jebusite but
this is unsub stan ti ated. His major func tion was that of court prophet and as
such he served as David’s con science. He was also highly instru mental in
raising Sol omon, rather than the older brother Adonijah, to king ship. The
latter had been rash and saw him self already the future king without prior
approval from Nathan that turned out to have been a mis take. Nathan com -
plained to Bathsheba, and sent her to David to remedy the sit u a tion. The
inter ces sion was suc cessful and Bathsheba’s son won out.
While David became the model for the ideal war rior-king, his son Sol omon
has been extolled mainly for his wisdom. Although the building of the first
temple was started in his fourth year of reign, the Law of Moses did have to
take a back seat. The judi cial murder of his half-brother Adonijah is clearly 
under stand able for cementing his hold on the throne but mar rying the
daughter of Egypt’s “idol a trous” Pha raoh should have raised some eye -
brows. Actually the Lord did seem to have had second thoughts about Sol -
o mon’s con duct and made his former uncon di tional promise to David now
dependent on Sol o mon’s ability to keep His stat utes and com mand ments:

But if ye shall at all turn from following me, ye or your chil dren, and will
not keep my command ments and my stat utes which I have set before you,
but go and serve other gods, and worship them: then will I cut off Israel out
of the land which I have given them; and this house which I have hallowed
for my name, will I cast out of my sight; and Israel shall be a proverb and a
byword among all people” (1 Kings 9:6-7).

Since the Lord’s require ments were rather strin gent and Sol omon had a
healthy appe tite for women, he imported them from all quar ters of the Near 
East without too much con cern for the Lord’s admo ni tions. The ladies
brought their gods along with them and Sol omon had no com punc tion
about erecting shrines to these dei ties.
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It is not clear from the bib lical account how the pop u lace felt about this but
the lavish building pro gram must have con sumed a great deal of money.
This had to come, in all prob a bility, from taxes since there is no record that
he had engaged in wars with sub se quent plunder of the van quished. The
mood in the country was prob ably not par tic u larly euphoric. As far as the
labor pool is con cerned, which was essen tial for his building pen chant, the
Bible is of two minds. 1 Kings 5:13 states it came from “a levy out of all
Israel,” while 1 Kings 9:20-22 limits it to the remaining Amorites, Hit tites,
Perizzites, Hivites and Jebusites “upon those did Sol omon levy a tribute of
bond-ser vice unto this day”:

But of the chil dren of Israel did Solomon make no bondmen: but they were
men of war, and his servants, and his princes, and his captains, and his
rulers of his char iots, and his horsemen. These were the chief of the offi cers 
that were over Solo mon’s work, five hundred and fifty, which bear rule
over the people that wrought in the work [1 Kings 9:22-23].

Thus, there was an underclass of laborers and a ruling elite. This dif fered in 
no way from the rest of the civ i lized world at that time but it does indi cate
that Sol omon was not a par tic u larly benign ruler, who was mainly con -
cerned with the well being of the sub jects under his con trol.
By the time Sol omon had acquired 700 wives and 300 con cu bines, the
Lord’s patience was exhausted and He told him that although He had
prom ised David to pre serve the kingdom in per pe tuity for his heirs, He was 
under no such obli ga tion any more in regard to Sol o mon’s suc ces sors.
The pro ver bial wisdom Sol omon was sup posed to have had is doc u mented
only by the sug gested par ti tion of the baby when a dis pute between two
women as to moth er hood arose. What has been ascribed to him by later
authors is not nec es sarily val i dated by his con duct. That he excelled “all
the wisdom of Egypt,” spoke three thou sand prov erbs, and cre ated one
thou sand and five songs, appears to be a later inter po la tion by the editor(s)
of the Bible. What is more likely is that he estab lished a library where the
his tor ical data of the twelve tribes were col lected as well as the wisdom lit -
er a ture of Egypt and Mes o po tamia. There is no evi dence, how ever, that he
really took these writ ings to heart. He was the classic ori ental poten tate
who simply loved the good life. And why shouldn’t he, one might add. As a 
model for moral con duct he seems to fall rather short of the mark. The
psalms that were attrib uted to David orig i nated also, in all prob a bility, not
with the king but were part of the pre vi ously men tioned wisdom lit er a ture.
Since Israel needed its own heroes very badly after the loss of the first
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temple David as well as Sol omon were chosen as the authors. Con trary to
today’s prac tices, authen ticity was not derived by speaking for one self but
by its attri bu tion to illus trious deceased per sons.

The Prophets

The opinion that Sol omon, in spite of his reputed wisdom, lacked fore sight
is bol stered by the report that the kingdom promptly fell apart when his son 
Jero boam took over. In spite of the warning by wiser heads, he prom ised to
make life even harder for the Isra el ites by insti tuting higher taxes and more
forced labor. As one might expect, the ten tribes took him at his word and
elected their own king. Jero boam was left with Judah and the lands of
Benjamin. The glory years had lasted only two gen er a tions.
The two king doms were nearly con stantly at war with the neigh bors as well 
as fre quently with each other and the con duct of the people aroused the ire
of the prophets. The common folk wanted to live like every body else but
the Law of Moses did not allow for that and a series of prophets arose to
chas tise the people and warn of future disas ters. When ever adver sity
struck, which was quite fre quent, it was inter preted as the result of
Yahweh’s anger on account of His peo ple’s refusal to live according to the
Law and of “whoring” after other gods.
Next to Moses, the prophets are now regarded as having shaped Jewish
con science into the form we know and as the devel opers of “eth ical mono -
theism.” They are being cred ited as the fore run ners of dem o cratic prin ci -
ples and for cre ating the uni versal mes sage of peace to all man kind.
According to some modern reli gious authors, they were also the first to
view his tory not as a result of cyclical events, over which human beings
have rel a tively little con trol, but as an arrow directed upwards to
ever-increasing per fec tion that will cul mi nate in the arrival of the Mes si -
anic kingdom. Yahweh was, in their opinion, the supreme deity of the uni -
verse who rewards and pun ishes according to obe di ence to His laws. When 
the sons of Jacob were bad, He would raise up other nations against them
who would do the chas tising for Him. Thus all of human his tory revolved
around Jacob’s off spring. The rest of the nations existed in order to either
reward or punish the Chosen People according to their obe di ence to the
law. That this, what one might call “Judeocentric view” of the world, is a
pre scrip tion for disaster nei ther the prophets nor some modern writers
seemed to realize.
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When one reads the prophets as lit er a ture, and for his toric per spec tives,
rather than selecting merely iso lated verses for reli gious edi fi ca tion, one is
struck with a recur rent theme that hardly varies regard less of author.
Another dis con certing aspect is that the text appears to be fre quently dis -
jointed and repet i tive. This is prob ably due to the mate rial having orig i -
nally been placed on scrolls that may or may not have been prop erly
labeled and num bered. The edi tors of the book we know as the Bible, there -
fore, had to patch together a cohe sive doc u ment from diverse sources.
Most of the time they did very well but human beings make mis takes that
resulted in the men tioned dif fi cul ties. Fur ther more they also suc cumbed to
the Egyp tian vice of “mul ti plying words” and seem to have felt that more is 
better even if it becomes redun dant.

Amos

Tra di tion holds that Amos was the one of the ear liest of the prophets.
Although he came from Judah, he had moved to the Northern Kingdom
where he preached against its sins that would result in its immi nent fall.
The book of The Twelve Prophets gives the dates of his mis sion as between 
765 and 750 B.C. and also tell us that his mes sage was not very well
received. There are two ver sions as to how he had met his end. One is that
king Uzziah struck him on his fore head with a glowing iron, while another
account blames Amaziah, the priest of Bethel, with having hit him on the
temple. Proph esying was obvi ously a haz ardous occu pa tion and has
remained so.
In the Intro duc tion to Amos’ say ings Lehrman and Rosenberg wrote:

As an expounder of the moral and ethical aspects of reli gion, the impor -
tance of Amos is pre-eminent. God is not the God of Israel only, but of the
entire universe. Nor is His cove nant with Israel indis sol uble. They will be
punished for their sins even more severely than other nations, and the evil
that deserves the most punish ment is social injus tice.

Metic u lous ritual obser vance is not enough:

God demands righ teous ness and mercy. True, Israel was His chosen
people, but the comple ment of priv i lege is obli ga tion.

His message of eternal import is that society, if it is to exist, must rest on
justice between man and man, as well as between nations … honesty and
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fair dealing were the main springs of national welfare. His golden age is one 
in which noble thought and simplicity of life are harmo ni ously blended.

In the con clu sion it is stated:

The fact remains that Amos was one of the greatest person al i ties in Biblical 
liter a ture, a man whose lofty concep tion of God, univer salism, defence of
the oppressed, denun ci a tion of injus tice, and expo si tion of right conduct,
entitle him to a fore most place among the pioneers of ethical reli gion.

I have quoted so exten sively because it is typ ical for the aura that now sur -
rounds the words of the prophets. What did Amos really say? After a brief
intro duc tion, Chap ters 1 and 2 are filled with pre dic tions of destruc tion
that involves prac ti cally the entire region:

The pastures of the shep herds shall mourn … I [the Lord] will send a fire
into the house of Hazael And it shall devour the palaces of Ben-hadad … I
will break the bar of Damascus… will send a fire on the wall of Gaza …
send a fire on the wall of Tyre … upon Teman…in the wall of Rabbah …
their king shall go into captivity … a fire upon Moab And Moab shall die
with tumult … a fire upon Judah and it shall devour the palaces of
Jeru salem.

Israel will not escape either as 2: 6 con tinues:

Because they sell the righ teous for silver, And the needy for a pair of
shoes…turn aside the way of the humble … a man and his father go unto
the same maid … they profane My holy name … in the house of their God

There after the Lord com plains about the Isra el ites’ ingrat i tude for all He
had done including having given them the land, and warns that pun ish ment 
is about to be meted out. “You only have I known of all the fam i lies of the
earth; There fore I will visit upon you all your iniq ui ties [3: 2].” Reproves
con tinue unabated for the rest of the chapter and up to 5: 8 where the Lord
reminds them whom they have offended:

Him that maketh the Pleiades and Orion, And bringeth on the shadow of
death in the morning, and darkeneth the day into night; that calleth the
waters of the sea and poureth them out on the face of the earth; The Lord is
his name

This is fol lowed by the advice: “Seek good, and not evil, that ye may live… 
. And estab lish jus tice in the gate; It may be that the Lord, the God of hosts,
Will be gra cious unto the rem nant of Joseph [14-15].” Nev er the less, imme -
di ately there after follow con dem na tions again from 5:16 through 5: 20.
Verses 21-24 give some more spe cific com plaints: “I despise your
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feasts…and solemn assem blies…meal offer ings I will not accept… . Nei -
ther will I regard the peace-offer ings of your fat beasts … let me not hear
the melody of thy psal tery.” Verse 25 ends the chapter with the pre dic tion
of their going to cap tivity and they might as well take the images of their
gods along with them. Chapter 6 is devoted to more doom but Chapter 7
opens with Amos’ inter ces sion for the way ward Isra el ites and the Lord’s
repen tance. How ever, by verses 7-9, one is back again to destruc tion, pre -
sum ably for their back sliding. Verses 10-17 deal with the problem Amos
had with the priest Amaziah who didn’t like what he had heard but Amos
stood his ground and told him:

There fore thus saith the Lord: Thy wife shall be a harlot in the city. And thy 
sons shall fall by the sword, And thy land shall be divided by line; And thou 
thyself shalt die in an unclean land. And Israel shall surely be led away
captive out of his land.

Amos obvi ously hadn’t minced his words and it is hardly sur prising that he 
met with an early demise.
Chapter 8 goes on with the delin ea tion of fur ther disas ters that will be vis -
ited on Israel, and con tinues in chapter 9 up until verse 7, when the Lord
recon siders that they are His chil dren after all. Although, “All the sin ners
of My people shall die by the sword” even tu ally the Lord will raise the
taber nacle of David “And I will build it as in the days of old; That they may
pos sess the rem nant of Edom, And all nations, upon whom my name is
called, Saith the Lord that does this [10-12].” The chapter con tinues with
bless ings and the prom ises in the last verse of the book for the return from
cap tivity. “And they shall no more be plucked up Out of their land which I
have given them, Saith the Lord thy God.”
One may now ask to what extent the praise show ered on Amos as pre sented 
ear lier is really borne out. There is no doubt that he spoke his mind in the
name of the Lord and that he did advo cate jus tice over ritual feasts. The
former is indeed a neces sity for civ i lized soci eties but it can hardly be
called an orig inal idea since the con cept ante dated Amos by thou sands of
years as noted in the excerpts from Egyp tian and Mesopotamian lit er a ture.
For Amos the uni ver sality of the Lord seemed to hang on His ability to
dev as tate a variety of nations. Although, apart from Israel, it is never spec i -
fied what the vic tims had really done to deserve this fate. The entire book
deals infi nitely more with doom and destruc tion than God’s mercy. The
latter also seems to be some what paro chial because only those nations are
admitted to rewards “upon whom My name is called.” The com men tator
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noted in regard to this pas sage: “Most of the Edomites will fall in the war of 
Gog and Magog, and the rem nant of Edom, along with other nations, will
rec og nize God and accept the true faith to the extent that God’s name will
be called upon them.” In other words they have to abandon their own belief 
system and accept the “true faith” to become eli gible.
There is one pas sage I have omitted from dis cus sion so far but still needs to
be men tioned. It is fre quently quoted in our age to show that the Lord does
not have favor ites but offers equal jus tice to all. The pas sage reads: “Are ye 
not as the chil dren of the Ethi o pians unto Me, O chil dren of Israel? Saith
the Lord. Have not I brought up Israel out of the land of Egypt, and the
Philistines from Caphtor, and Aram, from Kir? [9: 7]” This quo ta tion is
sandwiched between the ability of the Lord to pour water on the face of the
earth and to destroy the sinful kingdom Israel. While one may read equal
jus tice into this par tic ular verse the con text sug gests that the Lord doesn’t
care at that point in time that much more about Israel than the other nations
which are men tioned. This was also the opinion of the medi eval
com men tator:

If the inten tion of the verse is to point out that all peoples are equal in the
sight of God, it contra dicts the state ment in III.2. [You only have I known
of all the fami lies of the earth … ]But the inter pre ta tion of the clause may
well be: ‘Do you not behave towards Me as do the chil dren of the Ethi o -
pians?’ The point of compar ison is to be found in the ques tion, Can the
Ethi o pian change his skin, or the leopard his spots (Jer.XIII.23)? From
which it is seen that the Ethi o pian was used by the prophets to indi cate an
unchange able type. Amos asserts that the people of Israel are fixed in their
evil ways and will not conform (after Rashi).

I have dealt so exten sively with Amos not only because he is regarded as
one of the first prophets but he also set the pat tern for all the others
including the hagi og raphy that now sur rounds them. The speeches con sist
of exten sive threats of destruc tion, cou pled with inter spersed admo ni tion
to repen tance and dealing justly, fol lowed by the promise that the rem nant
of Israel or Judah will find mercy and the Mes si anic kingdom will be
theirs.

Isaiah

It is unnec es sary to dis cuss each one of the prophets because of the mas sive 
repet i tive ness. There fore, I shall limit myself to the prophets who are most
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often cited for their uni versal mes sage. Isaiah is obvi ously the most impor -
tant for Chris tians as well as for Jews. Yet, as has been pointed out by Bible
scholars, the book is a col lec tion of col lec tions. Part of it can be attrib uted
to Isaiah the son of Amoz, as he called him self, while others come from
unnamed authors. In gen eral, it is held that the book falls into at least two, if 
not three, sep a rate parts. The “real” Isaiah is regarded as having con trib -
uted chap ters 1-39, Deutero-Isaiah, i.e. the second Isaiah 40-66. There is
another school that holds that chap ters 56-66 come from still another
author who is then called Tritoisaiah.
In Chapter 1, after the author has intro duced him self, the Lord lists His
com plaints against the sinful nation. He doesn’t want feasts or prayers
because the peo ple’s hands are full of blood. Instead they should learn to
do well. This con sists of: seeking jus tice, relieving the oppressed, judging
the father less and pleading for the widow. If they do this, all will be well;
oth er wise, destruc tion is the inev i table out come.
In Chapter 2, the famous pas sage of beating swords into plow shares can be
found in verse 4 but this is pre ceded, and con tin gent upon many people
going up to the moun tain of the Lord, “to the house of the God of Jacob …
for out of Zion shall go forth the law, and the word of the Lord [2:3].” In
other words con ver sion to the Law of Moses is the pre req ui site. With verse
6, one is back again to anni hi la tion.
Chapter 3 is also full of calam i ties that result from sin, while in Chapter 4
there is a respite for the rem nant that shall be called holy. Sim ilar
point-coun ter point dia lectic per sists there after till the pro phetic vision in
Chapter 7:14 that has been taken by the Chris tian Church as her alding the
birth of Jesus. The well-known state ment of a “virgin shall con ceive” is
regarded today as a mis trans la tion from the Sep tu a gint. The writers of the
Sep tu a gint trans lated the Hebrew word ‘almâ with parthenos. While ‘almâ
simply refers to a young girl, parthenos means maiden or young woman, in 
addi tion to virgin. Thus a prophecy of “virgin birth” was not nec es sarily
the orig inal intent.
Instead of going through all the chap ters which tend to follow the same pat -
tern as shown above, let us instead con cen trate only on those pas sages
which cast doubt on the uni ver sality of the mes sage and por tray instead a
con sid er able dose of chau vinism. Verses 49:22, 23 pro vide good
exam ples:

Thus saith the LORD GOD, Behold I will lift up mine hand to the Gentiles,
and set up my stan dard to the people: and they shall bring thy sons in their
arms, and thy daugh ters shall be carried on their shoul ders.
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And kings shall be thy nursing fathers, and their queens thy nursing
mothers; they shall bow down to thee with their face toward the earth, and
lick up the dust of thy feet; and thou shalt know that I am the LORD: for
they shall not be ashamed that wait on me.

Chapter 60 verses 10 and 12 are also rel e vant in this con text:

And the sons of strangers shall build up thy walls, and their kings shall
minister unto thee: for in my wrath I smote thee, but in my favor have I had
mercy on thee. For the nation and kingdom that will not serve thee shall
perish; yea, those nations shall be utterly wasted.

Zech a riah

In my pre vi ously men tioned book War and Mayhem I quoted from
Vienna’s chief Rabbi’s pam phlet Nationaljudenthum of 1897, which was
intended to “kill Zionism” because he regarded it as a disaster for the
Jewish people. Güdemann had ended his pam phlet with the words from
Zech a riah 14:9, “And the LORD shall be King over all the earth: in that
day there shall be one LORD, and his name is one.” The Chief Rabbi knew, 
but didn’t say, that Zech a riah did not end his exhor ta tions with verse 9. The 
prophecy went on and 14:12 says:

And this shall be the plague that where with the LORD will smite all the
people that have fought against Jeru salem; Their flesh shall consume away
while they stand upon their feet, and their eyes shall consume away in their
holes, and their tongue shall consume away in their mouth.

It con tinues in this vein until the final verse 21:

Yes, every pot in Jeru salem shall be holi ness unto the LORD of hosts: and
all they that sacri fice shall come and take of them, and seethe therein: and in 
that day there shall be no more the Canaanite in the house of the LORD of
hosts.

This is a typ ical example of how the prophets are being edited to suit a
given occa sion.
There are other exam ples that go to the core of the ques tion why there has
been ani mosity between Jew and Gen tile, which ante dates the estab lish -
ment of the Chris tian Church.
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Micah

Micah, who is regarded as having been the younger con tem po rary of
Hosea and Isaiah is also extolled in The Twelve Prophets as having
com bined:

in his char acter the ethical fervour of Amos and the compas sion and love of 
Hosea…He has the deepest sympathy with the underdog, the dispos sessed,
the victims of social injus tice so rife in his day… . His was a great heart and
a great mind, truly a man full of power by the spirit of the Lord [emphasis in
the orig inal].

Micah’s verse 5:2 is com monly quoted in churches, espe cially around
Christmas time:

But thou, Beth-lehem Ephrata Which art little to be among the thou sands of 
Judah, Out of thee shall one come forth unto Me that is to be ruler in Israel;
Whose goings forth are from of old, from ancient days.

On the other hand while verse 6 prom ises good will:

And the remnant of Jacob shall be in the midst of many peoples, As dew
from the Lord, as showers upon the grass, That are not looked for from
man, Not awaited at the hands of the sons of man.

Verse 7 con tains a con sid er ably dif ferent mes sage and is, for good reason,
not quoted pub licly:

And the remnant of Jacob shall be among the nations in the midst of many
peoples, As a lion among the beasts of the forest, As a young lion among
the flocks of sheep: Who if he go through, both treadeth down, and teareth
in pieces, and there is none to deliver.

Not only does this pas sage have no place in Chris tian churches it is also not 
con du cive to the estab lish ment of uni versal broth er hood. As a word of
expla na tion, one must add that in the Chris tian Bibles begin ning with the
King James Ver sion the pre ceding chapter 4 ends with verse 13 and 14
became in the Jewish ver sion verse 1 of chapter 5. This shifts the num bers
cited here to 2, 7, and 8 in Chris tian Bibles.
These exam ples show that the prophets did not only express ideas of lofty
uni ver salism as is com monly asserted. They also gave vent to what we
would regard today as rather crude nation alism.
The fact that feel ings of supe ri ority are still alive and well, even in some
Dias pora Jews, is per haps best high lighted by a little inter change which
can be found in The Making of a Jew by Edgar Bronfman, Pres i dent of the
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World Jewish Con gress. His tour group had vis ited var ious cities and polit -
ical leaders in the Middle East during 1974, including King Hussein of
Jordan. “The air craft stayed in Amman and we bused across the Allenby
Bridge into Israel. As we tra versed that tiny span, I grabbed the micro -
phone and said, ‘Goyim to the back of the bus.’ ” It was meant as a joke but
its spon ta neity does reveal inner atti tudes. Bronfman then goes on to
describe his visit in Israel and doesn’t seem to have real ized that the
“goyim” might not have rel ished being rel e gated to infe rior status.
Let me empha size that Jews have every right to feel nation al istic. It was the 
Chris tian Church that orig i nally trans formed the prophets, who were prop -
erly con cerned with the fate of their own people, into Uni ver sal ists. Jews
learned, and sub se quently insisted, that they had actu ally been the first
ones to pro claim uni versal moral values. In def er ence and jus tice to the
world that ante dated the Bible, one has to point out, how ever, that most of
these uni versal values that were enun ci ated by the prophets pre ceded the
Isra el ites by mil lennia because civ i li za tions couldn’t func tion without
them, as the ear lier chap ters of this book bear wit ness to. Whether or not
Juda ism’s exclu sive mono theism, which has led by its very nature to intol -
er ance, was a good idea is an open ques tion and not related to gen uine uni -
versal values that hold across all cul tures of the world. On the other hand in
view of the mas sive dis tur bances the state of Israel is con fronted with
today the social mes sage of the prophets would be exceed ingly appro -
priate, although they are likely to go unheeded and the pre dicted disas ters
may have to follow just as in times of yore.
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6

The Phar i sees and Rab bin i cal 

Juda ism

Inas much as rab bin ical Judaism is the suc cessor of the Phar i sees, the latter
deserve to be dis cussed in some more detail. The Phar i sees evolved from a
polit ical party under the Hasmonean kings, who ruled the Jewish state for
about a hun dred years after the Maccabean revolt. What life was like in
those days was described in Whither Zionism? While the Sad du cees were
the priestly party and guard ians of the temple, the Phar i sees not only rep re -
sented the inter ests of the common people but were also respon sible for the
cre ation of the Talmud. Although Reform Judaism, the dom i nant ele ment
in the Amer ican Jewish com mu nity, no longer sub scribes to the Talmud it
has remained “the cen tral pillar,” as Steinsaltz put it recently. For this
reason it will be dis cussed in more detail in sub se quent chap ters. Since the
Talmud was written, col lected, edited, and expounded orig i nally by Phar i -
sees, it behooves us to look a little closer at their thought pro cesses. Inas -
much as they have received, col lo qui ally speaking, “a bad rap” in the New
Tes ta ment, efforts are under way to reha bil i tate their image. From among
the many existing books and arti cles one may just list Herford’s The Phar i -
sees, Judaism and Chris tianity edited by Oesterley, Neusner’s From Pol i -
tics to Piety and Carroll’s Constantine’s Sword.
While these works are of con sid er able interest, it is also useful to know the
thoughts and the con duct of actual flesh and blood people who lived in the
times the Talmud was con ceived. Although the Phar i sees are dead now, we 
do have, apart from St. Paul’s epis tles, a prom i nent rep re sen ta tive who can
be exam ined dis pas sion ately. St. Paul wrote the ology, but his legal istic
mind is apparent when he jus ti fies the New Israel, which lives by the spirit,
against the Old Israel of the flesh. But the ology is not our topic. Josephus
wrote his tory and it is this fact that makes his books emi nently rel e vant. In
his auto bio graphic sketch Josephus had declared that after having studied
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the ways of all three sects of Judaism then in exis tence, he found him self
most in agree ment with the Phar i sees. This gives us the oppor tu nity to look 
at how a Phar isee really thought and con ducted him self in the rough and
tumble Roman world rather than in the seclu sion of a reli gious com mu nity
with like-minded scholars and dis ci ples. It is obvi ously dan gerous and
improper to gen er alize from one indi vidual to all but he should not be
shrugged off either. Josephus pres ents cer tain fea tures in his writ ings that
have become ste reo typ ical and only those will be high lighted.
Josephus’ exag ger a tions in regard to Abraham and Moses have been com -
mented on already. In addi tion the book Contra Apionem is the most rel e -
vant example for his need to “gild the lily.” We know very little about
Apion, against whom this epistle is addressed. He was a gram marian and
com men tator on Homer who lived during the first cen tury in Alex an dria
and later on in Rome. His enduring claim to fame, apart from Josephus’
polemic against him, is that he is cred ited with having been the orig i nator
of the story of Androcles and the Lion. Since Apion had made a number of
charges against Jews, Josephus found him self forced to reply to what he
felt were slan ders. Inas much as Apion and others who are dealt with in
Contra Apionem are regarded today as prototypical antisemites, and the
polemic pre ceded the estab lish ment of the Chris tian Church, it is of
obvious interest to see what these dis putes were about.
The first book against Apion deals mainly with a reaf fir ma tion of the antiq -
uity of the Jews, which had been doubted by some who had read Josephus’
book on the topic. After what we know in regard to the Maccabees and the
Jewish war against the Romans, which I have dis cussed in Whither
Zionism? it may come as a sur prise that Josephus asserts that:

We have the names of our high priests, from father to son, set down in our
records, for the interval of two thou sand years; and if any of these have
been trans gres sors of these rules [the Law], they are prohib ited to present
them selves at the altar, or to be partakers of any others of our purifications
[Apion I:7].

In this manner, Josephus has elim i nated all the trou bles he had reported in
his Antiq uities of the Jews and appar ently hoped that nobody might
remember or take him to task for them. Two thou sand years is, of course, a
long time; but no one, apart from Josephus, had ever claimed that Moses’
laws, and thereby the high priest hood, were estab lished that early. As far as 
the Jewish cal endar is con cerned, the world was cre ated not quite 6000
years ago (the year A.D. 2003-2004, for instance, equals 5764-5765). This
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would mean roughly that the laws were pro mul gated 1000 years after cre -
ation. The modern reader may say now, so what if he exag ger ates a little,
but Josephus had a reason and a model for this state ment. It was taken in
mod i fied form from Herodotus.
Herodotus described in The His tory his visit to Egypt, a scene where the
priests had led him to an inner sanctum in a temple and had shown him 345
colossal statues of priests where each one was the son of the pre vious one.
This was done in order to deflate the Greeks’ idea of having been
descended from gods or heroes in their six teenth gen er a tion. The mes sage
the Egyp tians wanted to convey was that with three gen er a tions filling a
cen tury, the Greeks had no right to boast of a recent lin eage from gods.
Herodotus was not nec es sarily bashful in his num bers either, so it is likely
that they are just as inflated as those of Josephus but what counts here is
that he set the pre ce dent.
Josephus was fully aware of Herodotus’ book because he had to present
rea sons in his trea tise against Apion why Herodotus never men tioned the
Jews. Herodotus obvi ously should have, if they were of such antiq uity and
impor tance, espe cially since he had sto ries to tell about every body else in
the known world. Thus their absence pre sented a poten tial problem.
Josephus’ excuse is quite inge nious and there fore given as a quote:

We neither inhabit a mari time country, nor do we delight in merchan dise,
nor in such a mixture with other men as arises from it; but the cities we
dwell in are remote from the sea and having a fruitful country for our habi -
ta tion, we take pains in culti vating that only. Our prin ciple care of all is this, 
to educate our chil dren well; and we think it to be the most neces sary of our
whole life, to observe the laws that have been given us, and to keep these
rules of piety that have been deliv ered to us. Since, there fore, besides what
we have already taken notice of, we have had a pecu liar way of living of
our own, there was no occa sion offered us in ancient ages for inter mixing
among the Greeks, as they had for mixing among the Egyp tians, by their
inter course of exporting and importing their several goods; as they also
mixed with the Phoe ni cians, who lived by the sea-side, by means of their
love of lucre in trade and merchan dise. Nor did our fore fa thers betake
them selves, as did some others, to robbery; nor did they to gain more
wealth, fall into foreign wars, although our country contained many ten
thou sands of men of courage suffi cient for that purpose [I :12].

These are rather remark able state ments and Josephus must have assumed
that Apion as well as every body else had failed to read the Antiq uities. The
peaceful, quiet, devout, pas toral life Josephus por trays here can nei ther be
found in the Bible nor Josephus’ writ ings. The glo rious role David’s
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kingdom is sup posed to have played, not to men tion Sol o mon’s uni versal
renown, are also absent from the descrip tion.
The real reason why Herodotus didn’t men tion the Jews is prob ably con -
sid er ably more pro saic. His travels, which formed the basis of his His tory,
occurred some time between 464 and 447 B.C. In those days, the Jews had
lost their nation hood and were sub merged in the Per sian Empire. So what
was there to talk about?
While the above cited quote directs itself to the ques tion in a seem ingly dis -
pas sionate manner, Josephus unleashes later on rather vig orous ad
hominem attacks against the Egyp tian his to rian Manetho, which brings us
right back to Moses. As men tioned ear lier, Manetho was an Egyp tian priest 
who had pro duced a trea tise on the his tory of Egypt during the third cen -
tury B.C. It is another irony of his tory that we might never have known
much about him had Josephus not vented his spleen with such energy on
the deceased. By quoting cer tain aspects ver batim in order to refute their
veracity he res ur rected Manetho from the dead for us.
Josephus cites Manetho on two occa sions. In the first instance, which deals 
with the expul sion of the Hyksos from Egypt he finds no fault with
Manetho’s his tor ical rec ol lec tions. On the con trary, he assumes that this is
simply the Egyp tian ver sion of the Exodus. The Hyksos, also called “Shep -
herd Kings,” rep re sent a poorly doc u mented epi sode in Egyp tian his tory.
They had been invaders from Syria who had ruled Egypt for some what
over a hun dred years. It may or may not be mean ingful that one of the
Hyksos rulers was called “Yakeb-Baal” which “was tran scribed into Egyp -
tian as Yakubher. Do we have here Jacob’s name in non-bib lical lit er a ture? 
After some bloody bat tles, the pen dulum swung back in favor of the native
Egyp tians. The Hyksos were defeated, expelled, and the Eigh teenth
Dynasty was estab lished.
Manetho’s second cita tion raised Josephus’ ire because Manetho had
passed on “rumors and incred ible nar ra tions,” which cast Jews in an unfa -
vor able light. “When Manetho there fore acknowl edged that our fore fa -
thers were gone out of Egypt so many years ago, he intro duces this
fic ti tious king Amenophis, and says thus: …” What comes next is a long
quote from Manetho, (I: 26-28) which when con densed con sists of the
fol lowing:
Amenophis “wanted to become a spec tator of the gods,” but was told by his 
name sake “Amenophis, who was the son of Papis, and one that seemed to
par take of a divine nature, both as to wisdom and the knowl edge of
futuries,” that this could be accom plished only if the country was cleared
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of lepers and other impure people. The king, there fore, rounded up eighty
thou sand people who had a variety of afflic tions and sent them to work in
quar ries east of the Nile. Some of these “pol luted” people were also
“learned priests.” After they had slaved away in the quar ries for a while,
they asked the king to allow them to settle again in Avaris, which had been
des o late since the depar ture of the Hyksos. The request was granted, they
moved in, and soon there after started a rebel lion. They appointed one of
their priests of Heliopolis as their leader and took an oath of total obe di -
ence. He imme di ately laid down a law, which stated that they must not
wor ship the Egyp tian gods and that they should kill all the sacred ani mals.
Fur ther more, they were not allowed to frat er nize with anyone who was not
a member of their own group. After he had given sev eral more laws which
were against Egyp tian custom, he set about to rebuild the for ti fi ca tions,
and sent emis saries to the Hyksos in Jeru salem. He told them it was time to
return and retake Egypt. The Hyksos were delighted with the invi ta tion,
and arrived with a force of two hun dred thou sand men. When Amenophis
heard about the problem, he was greatly upset and recalled a prophecy by
his name sake that Egypt would have to linger under for eign occu pa tion for
thir teen years. So, he packed up his army and went to Mem phis, where he
col lected Apis as well as other sacred ani mals and marched up the Nile to
Ethi opia, with whose king he had friendly rela tions. The Hyksos and their
Allies in Avaris, who found them selves unop posed, went on a ram page.
They set cities and vil lages on fire, destroyed the images of the gods,
forced the priests to serve as exe cu tioners of sacred ani mals, and then sent
them naked out of the country. The slaugh tered ani mals were put to good
use: roasted and feasted upon.
Josephus would not nec es sarily have had too serious a problem up to now,
although some of the men tioned aspects do remind one of Mosaic doc trine. 
It was the punch-line which made it explicit: “It was also reported that the
priest, who ordained their polity and laws was by birth of Heliopolis; and
his name Osarsiph from Osiris, who was the god of Heliopolis; but that
when he was gone over to these people, his name was changed, and he was
called Moses.” Manetho then went on to recount how Amenophis and his
son Rhampses returned with a great army from Ethi opia after the fated thir -
teen years, over came the shep herds and the pol luted people in battle, “slew
a great many of them, and pur sued them as far as the bounds of Syria.”
The idea that the Isra el ites could have been inter min gled with lepers and
other “pol luted” people was deeply abhor rent to Josephus. He called
Manetho a liar and went on to rid i cule the entire story: “‘King Amenophis
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desired to see the gods.’ What gods I pray, did he desire to see? If he meant
the gods whom their laws ordained to be wor shiped, the ox, the goat, the
croc o dile, and the baboon, he saw them already; but for the heav enly gods
how could he see them…?” The point that the people in Avaris had called
on the Hyksos to return was also rid i culed because why would the Egyp -
tians even if they were “pol luted” have wanted the arch enemy to come
back? Finally the name of Osarsiph has nothing to do with Moses, which is
derived from “Moüses and sig ni fies a person who is pre served out of the
water, for the Egyp tians call water Moü.”
I have dealt with these details of the story not only because Manetho is now 
regarded as the prototypical antisemite but also more impor tantly they
illus trate a tech nique of how to deal with unfa vor able lit er a ture. It should
be noted that Manetho, according to Josephus, had given in to “rumors and
reports passed abroad about the Jews” and he may there fore have pre sented 
the story as a pop ular legend rather than his tor ical fact. The text we have is
quite unclear and lends itself to either inter pre ta tion.
In regard to the der i va tion of Moses’ name it is highly likely that an edu -
cated person living in Rome would have known that –mose was a common
name in Egypt where it stood for “son of.” Typ ical exam ples might be
Ramose as son of Ra, or Thuthmose as son of Toth. As far as the king
having wanted to become a “spec tator of the gods,” which led to the above
men tioned rid i cule by Josephus one needs to know that one of the titles of
the chief priest of Heliopolis was “He who sees the secret of heaven” or
“Great Seer” This means that the not so “fic ti tious” Amenophis simply
wanted to take over the high priest hood of Heliopolis him self rather than
share power. This was indeed the case because Amenophis IV, took over
this func tion in the ser vice of Aten when he had changed his name to
Akhenaten and unleashed his mono the istic fury. Fur ther more, the “name -
sake” also existed around that time in the form of Amenhopis, the son of
Hapu, whose temple bene dic tions and curses have already been men -
tioned, and who was dei fied by later gen er a tions. Akhenaten’s father was
Amenhopis III so that there were plenty of “Amenophis” around at the end
of the Eigh teenth Dynasty. It is also note worthy that Manetho did not say
that all of the people who were sent to the quar ries had lep rosy; there were
also other “impure” people and “learned priests” with them. Thus it is quite 
pos sible that these “impu ri ties” con sisted of mental aber ra tions, such as
not going along with the reli gious change of wind when Amon, Ra and the
other gods were all of a sudden anathema inas much as only Aten ruled. To
make mat ters even worse Josephus ignores the Bible where it is clearly
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stated that the Hebrews were accom pa nied at the time of their Exodus by a
“mixed mul ti tude [Ex.12:38],” which is not fur ther defined. He also
ignores that lep rosy was indeed a poten tially serious problem among the
Isra el ites. If this had not been the case, there would have been no need for
Moses to have dealt so exten sively and explic itly with what might be called 
today the dif fer en tial diag nosis and treat ment of this con di tion. Chap ters
13 and 14 of Levit icus are devoted in their entirety to this problem, which
seems rather exces sive had it not been a gen uine con cern at the time.
A dis cus sion of the events sur rounding the Exodus would take us too far
afield. Suf fice it to say that Manetho may not have acted out of malice in
his nar ra tion. He was ham strung by the fact that the Akhenaten era had
been wiped clean in Egyp tian records so that only rumors of some unto -
ward events remained, which the people wove into a variety of leg ends.
The most recent disaster, as far as Manetho’s time is con cerned, would
have been the Per sian inva sion under Cambyses (ca. 529-522 B.C.), who
did indeed behave bar ba rously and, according to Herodotus, per son ally
slew the sacred bull Apis. Thus leg ends and his tory had become con flated
which is also in essence Assmann’s view, whose book was men tioned ear -
lier. While Josephus cannot be faulted for not having known Egyp tian his -
tory as we do now, modern writers really ought to take cur rent knowl edge
into account. To simply label Manetho’s work “the first written antisemitic 
piece to come down to us from antiq uity “ as Bension Netanyahu put it in
Padraic O’Hare’s The Enduring Cov e nant does not do jus tice to the his tor -
ical sit u a tion Manetho had found him self in.
While what Josephus had said about Manetho was far from flat tering, his
full ire was directed against Apion in the second book of Contra Apionem.
In the first book he had con tented him self with affirming the antiq uity of
the Jews versus the Greeks; whereas in the second book he unleashed
another ad hominem salvo, which one does not com monly find in Greek or
Roman his to rians:

I confess I had a doubt upon me about Apion, the gram marian, whether I
ought to take the trouble of confuting him or not; for some of his writ ings
contain much the same accu sa tions which the others have laid against us,
some things that he hath added are very frigid and contempt ible, and for the 
greatest part of what he says, it is very scur ri lous; and to speak no more than 
the plain truth, it shows him to be a very unlearned person, and what he lays 
together looks like the work of a man of very bad morals, and of one no
better in his whole life than a moun te bank [II:1].
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The main points of con ten tion were the origin of Moses as a priest of
Heliopolis, the reason for the insti tu tion of the Sab bath, leg ends that the
Jews had kept a don key’s head in the temple, and that they had fat tened a
Greek pris oner of war to be rit u ally slaugh tered each year. But most of all
he was con cerned about the “heavy and wicked crimes which Apion
charges upon the Alex an drine Jews.”
Let us take the charges in order. For Josephus, the idea that Moses could
have been an Egyp tian priest was rank heresy. This has to be under stood in
the spirit of the time espe cially as it per tained to Alex an dria, which was the
chief bone of con ten tion. When Josephus wrote his “ref u ta tion” the
socio-polit ical struc ture of the city had the Greek-Mac e do nians on top and
the native Egyp tians at the very bottom. There was pro found ani mosity not
only between Greeks and Jews but even more so between Jews and Egyp -
tians. Since the Egyp tians were low man on the totem pole of the social
hier archy, it was intol er able that Jews could have been derived from them.
Yet, if we believe the Joseph story in the Bible, it is evi dent that he had
mar ried the daughter of the priest of On, which in fact was Heliopolis. He
was inte grated into Egyp tian high society and it seems rather unlikely that
his sons Ephraim and Manasseh would have gone herding sheep with their
cousins in Goshen rather than con tinue in the cul tural milieu of the cities.
Moses, if he was of Hebrew descent at all, might then have come from the
house of Joseph rather than that of Levi, as the Bible con tends. There are
bib lical scholars who have in the past pro moted this theory. Being of
mixed ancestry Moses might have more readily iden ti fied with the down -
trodden Hebrews than he might have oth er wise. Thus it seems that Moses’
Heliopolis priest hood need not be rejected out of hand and would hardly
deserve such vig orous con dem na tion.
Apion’s assump tion that the Jewish Sab bath resulted from boils the
Hebrews had acquired during their first six-day journey in the desert, so
that they had to rest on the sev enth is obvious slander and Josephus could
have just said so, the same applies to the other two leg ends which belong in
the realm of fable rather than his tory. On the other hand, Josephus was not
averse to use fable him self when it served to glo rify his law giver, as the
pre vi ously reported expe di tion to Ethi opia shows.
The real reason why Josephus felt obliged to destroy Apion’s char acter and 
rep u ta tion was prob ably Alex an dria. The key issues were: 1) respon si bility 
for riots in the city and 2) the ques tion to what extent Jews were full
fledged cit i zens of Alex an dria. It is now nec es sary to leave Josephus for
the moment and explore the his tory of Alex an dria as it per tains to Jews.
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The city was, of course, founded by Alex ander the Great and under his suc -
cessor Ptolemy I, Jews began to arrive in larger num bers. Some were
brought as pris oners of war or slaves, while others were attracted by the
com mer cial oppor tu ni ties the city offered. Under Ptolemy Philadelphus,
the suc cessor of Ptolemy I, the pris oners of war as well as the slaves were
freed, and all Jews were sup pos edly given the same priv i leges as the
Greek-Mac e do nian pop u la tion enjoyed. The “sup pos edly” was the crux of
the problem. Josephus insists in Contra Apionem that Alex ander had
granted full cit i zen ship already, although in his Antiq uities he had dated it
to Ptolemy I. Nev er the less this was not quite the case.
The Ptolemies respected Jewish cus toms and laws and allowed the Jews to
form their own politeuma within Alex an dria. The term referred to an offi -
cially rec og nized cor po ra tion of aliens who enjoyed the rights of res i dence. 
The Jews were set tled ini tially in one dis trict but as their pop u la tion grew
over the cen tu ries another was added. This entirely vol un tary seg re ga tion
per mitted them to live essen tially their own lives “unpol luted” by their
neigh bors, as Josephus put it on another occa sion. Some Jews who took
reli gious duties less seri ously also moved into other quar ters of the city.
The politeuma was in essence self-gov erning and pre sided over by an
ethnarch who was assisted by a counsel of sev enty-one elders. This
arrange ment was not lim ited to Alex an dria but per tained also to other cities 
in the Greek, and later on the Roman, world. As Leaney pointed out, an
indi vidual Jew’s right to pro tec tion rested with the politeuma rather than
with overall Alex an drian cit i zen ship. This held for the Jewish people at
large although some indi vidual Jews could become cit i zens and as such did 
hold office in the munic i pality. For instance Philo’s brother, was alabarch,
i.e. cus toms officer.
Full cit i zen ship was not even desired, by most Jews because it required
par tic i pa tion in local social and reli gious events, which obser vant Jews
could not readily submit to. Since all fes ti vals were auto mat i cally reli -
gious, inas much as sep a ra tion of “Church and State” was unthink able,
obser vant Jews were in a bind. The reality that all Jews living in Alex an -
dria were not auto mat i cally cit i zens by virtue of res i dence is attested to by
the fact that they were sub ject to the laographia. This was the census that
estab lished a cap i ta tion tax from which Greeks were exempt. Some Jews
then began to infil trate the ephebate, an orga ni za tion of Greeks for edu ca -
tion and ath letics, which allowed them to avoid the tax. Since they did this
without giving up their mem ber ship in the Jewish com mu nity, the rest of
the pop u la tion did not look upon this behavior favor ably. It was the
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pro ver bial sit u a tion of “having your cake and eating it.” The problem,
there fore, did not result from reli gious Jews wor shiping the Lord in their
own way, but from those who had assim i lated to some extent and had
demanded greater priv i leges from the majority without fully inte grating
into the main stream of society.
Thus fric tions had begun to develop between Jews on the one hand and
Greeks as well as Egyp tians on the other. They were exac er bated after the
Romans arrived in 55 B.C. and espe cially with Caesar’s war in 48 B.C. The 
Jews had mil i tarily sup ported the Romans against the Ptolemies and this
was deeply resented by the Greek as well as the Egyp tian part of the pop u -
la tion who had fought against the invading legions. Even tually, in 30 B.C.,
the Romans took over alto gether and the Jews felt vin di cated. Although the 
Romans con firmed the Jews’ time-hon ored priv i leges, they were not in the
mood to grant new ones. The uneasy rela tion ship between the three ethnic
groups boiled over in the late thir ties of the first cen tury A.D. The only
doc u men ta tion for this comes from Philo’s Against Flaccus and Legatio ad 
Caium; sev eral authors have used it, and the fol lowing ver sion comes from
Louis Feldman’s Jew&Gen tile in the Ancient World.
Flaccus, the Roman gov ernor, had ini tially nothing against the Jews but
when Tiberius died and Caius, better known as Caligula, took over, one of
Flaccus’ friends, Macro, was exe cuted by him. This made Flaccus’ posi -
tion ten uous. He thought the Jews would remain loyal to Rome; there fore,
he allied him self with a Greek fac tion that was led by a couple of
rabble-rousers. The sit u a tion came to a head in August of 38, when
Agrippa vis ited the city. He showed bad judg ment on account of an “osten -
ta tious dis play of his body guard of spearmen decked in armor over laid
with gold and silver.” This spec tacle of wealth and thereby power irri tated
the Greeks, espe cially since Agrippa had lived on bor rowed money. Alex -
ander - Philo’s brother - had loaned him 200,000 drachmas and another
300,000 had come from Antonia, the mother of the future emperor Clau -
dius. Feldman then pres ents an epi sode, which was the imme diate cause for 
the disas ters that fol lowed. He avoids Philo’s pro lixity and gives the cor -
rect essence but I am pre senting it here prac ti cally in full for rea sons which
will be imme di ately apparent:

There was a certain madman named Carabbas afflicted not with a wild,
savage, and dangerous madness … but with an inter mit tent and more gentle 
kind; this man spent all his days and nights naked in the roads, minding
neither cold nor heat, the sport of idle chil dren and wanton youths; and
they, driving the poor wretch as far as the public gymna sium, and setting
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him up thereon high that he might be seen by every body, flat tened out a leaf 
of papyrus and put it on his head instead of a diadem, and clothed the rest of 
his body with a common door mat instead of a cloak and instead of a
sceptre they put in his hand a small stick of the native papyrus which they
found lying by the way side and gave to him; and when, like actors in theat -
rical spec ta cles, he had received all the insignia of royal authority, and had
been dressed and adorned like a king, the young men bearing sticks on their 
shoul ders stood on each side of him instead of spear-bearers, in imita tion of 
the body guards of the king, and then others came up, some as if to salute
him, and others making as though they wished to plead their causes before
him, and others pretending to wish to consult with him about the affairs of
the state.

Then from the multi tude of those who were standing around there arose a
wonderful shout of men calling out Maris; and this is the name by which it
is said that they call the kings among the Syrians; for they knew that
Agrippa was by birth a Syrian, and also that he was possessed of a great
district in Syria of which he was the sover eign.

The par al lels to the mocking of Jesus before he was led away to cru ci fixion
are, of course, striking. It is impor tant to empha size that this event took
place in A.D. 38 and as such only a few years after Jesus’ death. We don’t
know, of course, whether or not this may have been the model for Mat thew
and Luke who wrote about the cru ci fixion events half a cen tury later. The
name Carabbas is also strangely sim ilar to that of the bandit Barabbas
whom all four-gospel writers declare to have been released by pop ular
demand instead of Jesus.
Be that as it may, Philo reports that after this event Flaccus instead of
arresting the lunatic, putting him out of sight and chas tising the mob,
closed his eyes to the event. What was worse he also per mitted the mob to
des e crate the syn a gogues by placing pic tures of the emperor in them.
Philo, sim ilar to Josephus, then levels a host of impre ca tions against the
gov er nor’s moral tur pi tude and it is dif fi cult to ascer tain to what extent
syn a gogues had actu ally been “destroyed.” Philo does not tell us how the
Jews of the city reacted to these vio la tions of their rights except that “for a
few days after wards he [Flaccus] issued a notice in which he called us all
for eigners and aliens, without giving us an oppor tu nity of being heard in
our own defence, but con demning us without a trial; and what com mand
can be more full of tyr anny than this?”
Philo con tinues his nar ra tion with the Jews sub se quently being herded by
the mob into a small sec tion of their dis trict:
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… being deprived of all their prop erty; while the popu lace, over run ning
their deso late houses, turned to plunder and divided the booty among them -
selves as if they had obtained it in war… .

And the cessa tion of busi ness to which they [the Jews] were compelled to
submit was even a worse evil than the plunder to which they were exposed,
as the conse quence was that those who had lent money lost what they had
lent, and no one was permitted, neither farmer, nor captain of a ship, nor
merchant, nor artisan, to employ himself in his usual manner, so that
poverty was brought on them from two sides at once, both from rapine,
they were stripped of every thing in one day, and also from the circum -
stance of their no longer being able to earn money by their customary
occu pa tions.

To make mat ters even worse the pop u lace then went on a killing spree:

And the most merci less of all their [the Jews’] perse cu tors in some
instances burnt whole fami lies, husbands with their wives, and infant chil -
dren with their parents, in the middle of the city, sparing neither age nor
youth, nor the inno cent help less ness of infants.

I have quoted Philo so exten sively because it not only shows that the lan -
guage against adver saries has not changed but nei ther has the con duct of
people who hate Jews for what ever reason. One is reminded here of the
Kristallnacht in Ger many which occurred 1900 years later. It also shows
that James Carroll, who likes to blame Chris tianity for anti-Jewish out -
rages, was mis in formed when he wrote: “What might be called his tory’s
first pogrom, an orga nized vio lent assault on Jews, because they were
Jews, took place in Alex an dria in 414, wiping out the city’s Jewish com -
mu nity for a time.”
What does Philo give as the cause for the mur derous fury? The Egyp tians
had resented Agrippa’s visit because:

… the men of Alex an dria being ready to burst with envy and ill-will (for
the Egyp tian dispo si tion is by nature a most jealous and envious one and
inclined to look on the good fortune of others as adver sity to itself) and
being at the same time filled with an ancient and what I may in a manner
call innate enmity towards the Jews [emphasis added], were indig nant at
anyone’s becoming a king of the Jews, no less than if each indi vidual
among them had been deprived of an ances tral kingdom of his own
inher i tance.

If we sub sti tute the word Arab for Egyp tian we have reached modern
times.
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After con sid er ably more iniq ui ties were per pe trated on the hap less Jewish
pop u la tion of the city, which Flaccus appar ently tol er ated, Jews as well as
Greeks sent dep u ta tions to Gaius, better known as Caligula, to lay their
case before him. Philo led the Jews, while the Greek spokesman was none
other than our Apion. This was the event, which gave rise to Josephus’ ven -
geance. Apion’s books are lost and we there fore have only the Jewish ver -
sion of his behavior. Since, as pre vi ously men tioned, he is regarded as the
orig inal source for the story of Androcles and the Lion which depicts com -
pas sion; he prob ably wasn’t really as bad as he has been made out to be by
Josephus.
Caligula let the del e ga tions cool their heels and while Philo was still in
Rome he heard of the emper ors’ edict to Petronius (gov ernor of Syria) that
a colossal gold statue should be pre pared bearing Caligula’s like ness and
this was to be erected in the Jeru salem temple. This catas trophe gal va nized
Agrippa who was a per sonal friend of Caligula to write an exceed ingly
long letter to him in which he not only reminded him of all the ben e fits pre -
vious Caesars had con ferred upon the Jews but also implored him to
abstain from this plan. In addi tion Agrippa empha sized that the Jews are
Caligula’s most loyal sub jects since they are “a most pious and holy
nation” residing not only in Judea but dis trib uted throughout the empire as
well as coun tries beyond the Euphrates, so that the emperors mag na nimity
will not only ben efit the Jews of Jeru salem but that: “your renown may be
cel e brated in every part of the hab it able world, and many praises of you
may be com bined with thanksgiving.”
Philo was very spe cific about the numerous cities Jews inhab ited
throughout the empire and this should lay to rest the idea that the Jewish
Dias pora resulted from the fall of Jeru salem and forc ible expul sion of the
pop u la tion.
Agrippa’s letter seemed to have made an impact because even tu ally
Flaccus was recalled, ban ished and killed. But since Caligula was assas si -
nated soon there after, the legal status of the Jews in Alex an dria was left
unre solved. Clau dius, who was also a friend of Agrippa, ascended the
throne and the Jews breathed a sigh of relief because the “ver tical alli ance,” 
as Feldman put it, seemed to come into its own again. The Alex an drian
Jews were, how ever, to be mod er ately dis ap pointed because Clau dius was
deter mined to rule his empire with an even hand, showing par tiality to nei -
ther Greek nor Jew. He simply issued an edict which restored to the Jews
their former priv i leges and urged that every body should now get along
with every body else and quit this use less fighting.
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Nev er the less, the Jews were not quite happy, and ached for revenge on the
Greeks and the Egyp tians who had robbed them. When armed clashes
resumed, Clau dius lost some of his patience and issued a firmer epistle
directed to the city of Alex an dria that is reprinted in Wil liams’ The Jews
among the Greeks & Romans. Although it is some what lengthy I am pre -
senting it here in full because of Josephus’ claims in regard to Jewish cit i -
zen ship. It was issued on November 10 41 A.D.:

With regard to the distur bances and rioting, or rather, if one must speak the
truth, the war against the Jews, and who was to blame, although your
ambas sa dors, and espe cially Dionysios, the son of Theon, put on a long and 
spir ited defence at the public hearing, I have not wished to conduct a
minute enquiry, though I do harbor within myself immu table anger against
those who renewed the conflict. I simply tell you that unless you put an end
to this destruc tive and stub born hatred of each other I shall be forced to
show you what a benev o lent ruler is like when he has turned to righ teous
anger. Even now, there fore, I earnestly beg the Alexandrians to behave
gently and in a kindly manner towards the Jews who have long been living
in the same city and not to dishonor any of the tradi tional prac tices
connected with the worship of their god, but to allow them to observe their
customs as they did under the deified Augustus, customs, which I, having
listened to both sides, have confirmed. The Jews on the other hand I order
not to strive for more than they had before, nor in future to send out two
embas sies as if they lived in two cities, a thing that has never been done
before, and not to insin uate them selves into the games presided over by the
Gymnasiarchs and Kosmetai, since they already have the benefit of what is
their own and in a city that is not their own [emphasis added] enjoy an
abun dance of all good things. Nor are they to bring in or invite Jews to
come in by sea and river from Syria or Egypt, behavior which will force me
to conceive (even) graver suspi cions. If they do, I shall proceed against
them in every way as fomenting a common plague for the inhab ited world.
If both of you change your ways and are willing to live with gentle ness and
kind li ness towards each other, then I too will care for the city as much as I
can, as one which has been closely connected with us for gener a tions… .
Fare well.

The mes sage is clear. Both sides are to blame. The Jews have suf fi cient
priv i leges; they don’t own the city so they should stop wanting more. Make 
peace with each other or else Rome will be forced to bring peace in a way
you are not nec es sarily going to like.
It was not to be. The Jewish revolt in Pal es tine was already fomenting and
cast its shadow on Egypt. The out come of that war, which resulted in the
destruc tion of Jeru salem and its temple is well known. When one is aware
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of these facts Josephus’ dia tribe against Apion becomes even more inter -
esting because of the way he dis torts the infor ma tion. He keeps insisting
over and over again, for instance, that the Jews have always enjoyed equal
priv i leges with Greeks. When asked by Apion: “If the Jews (says he) be
cit i zens of Alex an dria, why do they not wor ship the same gods with the
Alexandrians?’ ” which was indeed one of the key issues for ancient soci -
eties, Josephus has to take recourse to invec tives:

To which I give this answer: - Since you are your selves Egyp tians, why do
you fight one against another and have wars about your reli gion? At this
rate we must not call you all Egyp tians, nor indeed, in general, men,
because you breed up with great care beasts of a nature quite contrary to
that of men, although the nature of all men seems to be one and the same
[II:6].

This is obvi ously a non-answer, but he goes on in this vein and even tu ally
points out that the Jews had a right to bring their reli gion along when they
arrived. This is true, but this was not the basis of the dis pute. Josephus con -
tinues that, in con trast to the Egyp tians who are always fighting, “we are all 
of one mind [II:6],” which comes as a sur prise when one has read his his -
tor ical works. He also claims that: “Antiochus [Epiphanes] only came to it
[the temple] when he wanted money, without declaring him self our enemy, 
and attacked us while we were his asso ci ates and his friends.[II:7]” The
fact that in the Antiq uities Josephus had clearly described the civil war
among the Jews which had brought Antiochus into the temple is no longer
rel e vant since as men tioned “we are all of one mind.” As another item, one
might men tion that in the first book he had answered Apion’s ques tion:
Why has the world never heard of the Jews? with: We are just a land locked
peaceful country that did not engage in con quest. In the book under cur rent
dis cus sion Josephus says: “Now, we will not boast of our kings David and
Sol omon though they con quered many nations [II:12].” The method used
is obvious: what suits the moment is empha sized, what does not is ignored,
and the adver sary is declared mor ally if not men tally incom pe tent.
After Josephus had fin ished his answers to Apion, he added a brief descrip -
tion of Jewish law in order to not only dem on strate its antiq uity but also its
sanc tity and value. He states that the greatest part of man kind lives under
laws they either don’t know or which require “asses sors in public admin is -
tra tions as to pro fess to have skills in those laws.” This is not the case with
the Jews because:
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if anybody do but ask any one of them about our laws, he will more readily
tell them all than he will tell his own name, and this in conse quence of our
having learned them imme di ately as soon as ever we became sensible of
anything, and our having them, as it were, engraven on our souls. Our
trans gres sors of them are but few; and it is impos sible, when any do offend
to escape punish ment [II: 19].

Ergo, there is no need for rabbis to inter pret scrip ture and the Talmud,
which was begin ning to be worked on in Pal es tine and Bab ylon during his
time, was com pletely unnec es sary. Appar ently Hel le nistic Jews, who took
some of the law seri ously (but not all of it), appar ently did not exist either.
Josephus then gives some exam ples of the laws we are all familiar with.
Nev er the less it might be useful in our day and age to remind some mem -
bers of our society that they would not have fared well under the Law of
Moses, as far as Josephus is con cerned. Homo sex uals were to be stoned
and so would our cur rent spate of adul terers. Rebel lious sons would not
have been able to sue their par ents because they like wise would have been
stoned. This is known, of course, from the Bible; but that “our leg is lator
[Moses] has expressly for bidden us to laugh at and revile those that are
esteemed gods by other people, on account of the very name of God
ascribed to them [II:34]” is news. Have we not read ear lier what the Isra el -
ites were ordered to do in regard to the sacred altars of others? They were to 
over throw them and burn their idols with fire. Josephus’ laudatio con -
tinues in this manner and I shall finish with a final quote: “amongst most
other nations it is a studied art how men may trans gress their laws but no
such thing is per mitted amongst us [II:39].”
It is impor tant to know that Contra Apionem was Josephus’ last book. He
had fin ished the Antiq uities some time around A.D. 93. Sub se quently he
wrote his auto bi og raphy, and then came Contra Apionem. Since he died
some time around A.D. 100, Josephus would obvi ously have known about
the work on the Talmud but chose to ignore it. Contra Apionem is a superb
example for the immu ta bility of human nature because the same type of
attacks against those one dis agrees with, are still part of polit ical life today.
Before leaving Josephus for good it is impor tant to men tion Carroll’s
recent Constantine’s Sword again. At times he takes Josephus, inap pro pri -
ately, at face value, while at other times he ignores the main con tents of the
Jewish War. The book shows how, what one may call, the Josephus tech -
nique has now become stan dard even in non-Jewish cir cles. The Romans
were in Carroll’s ver sion brutal oppres sors of the Jews and the destruc tion
of the Temple was a “savage Roman war crime.” The fact that the temple
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had served as a for tress, and was as such an essen tial mil i tary target, is
ignored. Finally it is appro priate to present a ver dict on Josephus’ life as
ren dered in the CD Rom ver sion of the Ency clo pedia Bri tan nica 1998:

Personally, Josephus was vain, callous and self-seeking. There was not a
shred of heroism in his char acter, and for his toadyism he well deserved the
scorn heaped upon him by his coun trymen. But it must be said in his
defense that he remained true to his Phar i saic beliefs, and being no martyr
did what he could for his people.

This is pre cisely why I have dis cussed Contra Apionem so exten sively. His 
“toadyism” and “being no martyr” are char ac ter is tics he shares with the
over whelming majority of the rest of man kind and have nothing to do with
being either a Jew or a Phar isee. On the other hand if “being true to his
Phar i saic beliefs” means that his dis tor tions of the truth, as recorded above, 
were indeed nor ma tive for Phar i sees, then they did in fact deserve Jesus’
invec tives as recorded by Mat thew

Woe unto you, scribes and Phar i sees, hypo crites! for ye pay tithe of the
mint and anise and cummin, and have omitted the weightier matters of the
law, judg ment, mercy, and faith; these ought ye to have done not to leave
the other undone.

Ye blind guides, which strain at a gnat, and swallow a camel.

Woe unto you, scribes and Phar i sees, hypo crites! for ye are like unto
whited sepulchres, which indeed appear beau tiful outward, but are within
full of dead men’s bones, and of all unclean ness. Even so ye also appear
righ teous unto men, but within ye are full of hypoc risy and iniq uity
[Mat.23: 23-25].

This surely has the ring of authority. Here was someone who saw the
abuses, knew where they were going to lead, and had to suffer the extreme
pen alty for having expressed his feel ings. Had the abuses not existed there
would have been no need for a Jesus.
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Had the Jewish lead er ship heeded Jesus’ warn ings they may well have
saved them selves and their people from immea sur able suf fering. The
disas trous wars with Rome and the resul tant loss of their country could
have been avoided. But as far as the Jewish author i ties were con cerned,
they heard the mes sage, rejected it, and had to con tinue make do with
living under reli gious laws that had become not only bur den some but also
unen force able. To inter pret the law in such a way that the letter of the law
was pre served, even if it vio lated the spirit, became one of the func tions of
the Talmud. This led to hair split ting that would have done honor to any
one of the much-reviled Greek soph ists. But they really had little choice in
the matter if they wanted a sep a ratist reli gion to with stand the rigors of
living in the Dias pora.
The Phar i sees, and their suc ces sors the Rabbis, did not delib er ately set out
to become hyp o crites; they were driven into this behavior by the very
nature of the human race. When laws are made which the majority of the
people, cannot adhere to, but authority insists that the law has to be obeyed, 
ways and means will be found to evade the law. It hap pened two thou sand
years ago just as it hap pens now. This applies not only to Jews but also to
Chris tians. The com mand ment to love one’s enemy when one has trouble
enough, at times, to love one’s neighbor, goes beyond the capacity of the
human race as it is con sti tuted today. The Chris tian Church has thereby
also laid itself open to the charge of hypoc risy both in regard to offi cial as
well as pri vate con duct. Since without Moses there would be no Chris -
tianity, this is another part of his legacy but a fur ther dis cus sion of this
point would take us too far afield from the topic at hand.
Some Jewish writers have on occa sion chided other nations, espe cially the
Egyp tians and also to some extent the Athe nians and Spar tans for having
had no written law in early times. This was taken to denote that their civ i li -
za tions were, there fore, infe rior to that of the Jews. But absence of written
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law does not mean absence of moral law! The men tioned cul tures did know 
right from wrong and they had what is called in the German lan guage
Gewohnheitsrecht. Rules of con duct were passed down from parent to
child, every body knew what was expected, and in this blessed state they
did not need or have law yers. When tres passes did occur by the stronger
against the weaker, elo quence was the defense, as well as an appeal to the
uni versal prin ci ples of jus tice that even the pow erful were not sup posed to
ignore. An example of this can be found in the story of “The Elo quent
Peasant.” The extant papyrus copies belong to the Middle Kingdom some -
where between 2000 and 1600 B.C. In essence: a peasant has been seri -
ously wronged and com plains to the gov ernor of his prov ince. When the
latter does not listen, the peasant repeat edly con fronts him with his moral
tur pi tude to the extent that even tu ally Pha raoh hears about the matter and
sets it right.
This happy state of affairs dis ap peared when written law came into its own. 
It pro vided the oppor tu nity to haggle over mean ings of words and ex-Pres i -
dent Clinton’s famous “it depends on what the meaning of ‘is’ is,” rep re -
sents the twen tieth cen tury’s tri umph in this respect. While the Talmud is
not the only cul prit, which has led to this state of affairs, its co-respon si -
bility is hard to deny. There fore, a rudi men tary under standing of what it
was intended to be and what it had turned into is nec es sary.
The ini tial intent was to codify the oral law, which had grown up along side
the written one. Around the time of Ezra the Pen ta teuch had already
reached essen tially its cur rent form and nothing could be added or deleted
from it any more. Yet, there existed a large body of oral tra di tion that was
regarded as being of equal impor tance and either embel lished the written
word or was, at times, in actual con flict with it. For instance: Satan as the
enemy of God and father of lies, the Holy Spirit, heaven and hell (with
gnashing of teeth therein), good and evil angels, res ur rec tion of the dead,
sur vival of the soul, a day of judg ment, life in the world to come, and an
apoc a lyptic end of this world fol lowed by the reign of God alone, do not
occur in the written Torah but were part of the Phar i saic belief system.
These were taken over from the Per sian reli gion of Zarathustra, which the
Jews had encoun tered during the exile. It is obvious that these addi tions to
the belief system could not be ascribed to gen tile sources or to Ezra; they
had to be pre dated to Moses. In so doing, the oral law achieved the same
cred i bility as the written one, and since Moses was merely the mouth piece
of God all the tra di tions became of divine origin. The cod i fi ca tion of oral
laws became the Mishna.
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But things are never simple. There were on occa sion con flicts between the
written and oral tra di tions that had to be resolved. There fore inter pre ta -
tions, anno ta tions, and expla na tions were needed which were then col -
lected as the Gemara. The two sets of data namely Mishna and Gemara
were sub se quently joined together and orig i nally called Talmud, which
stands for “Learning” or “Study.” But in addi tion to the law, its inter pre ta -
tion and legal deci sions there existed also a huge body of Jewish lore which 
was called Aggadah, in con trast to Halakhah which dealt with the legal
aspects of the reli gion. While Halakhah appealed to the intel lec tuals, for
rea sons that will be shown later, Aggadah was the daily bread of the
common people. The con tents could be sub di vided into sev eral classes,
according to the Ency clo pedia Bri tan nica: 1) inter pre ta tions and expo si -
tions of Bible sto ries and chron i cles; 2) eth ical teach ings in the form of
hom i lies, maxims, par a bles, fables, rid dles and wit ti cisms; 3) theo log ical
works, including reli gious spec u la tions, apologetics, and polemics; 4) pop -
ular sci ence, including med i cine, astronomy, math e matics, magic, and
astrology; and 5) his tory, including embel lish ments of post-bib lical Jewish 
his tory, leg ends, sagas, bio graph ical sto ries and folk lore.
If Aggadah, which was col lected over a period from about the 5th cen tury
B.C. with its peak in the 2nd to the 4th cen tury A.D. had been pub lished sep -
a rately it would have made for a neat divi sion between legal opin ions on
the one hand and what one might call “pop ular lit er a ture” on the other. This 
was not to be the case. Not only was Aggadah joined to the Talmud, it was
done so in a seem ingly indis crim i nate fashion. There are not sep a rate chap -
ters for the three major divi sions that now make up the Talmud but one can
find on the same page rep re sen ta tives of any of the three com po nents. The
reason for doing so was, as Steinsaltz has put it, “free asso ci a tion.” When a
legal opinion was ren dered it was fre quently bol stered by ref er ence to
sources from the Aggadah to give it cred i bility and to pre vent it from being
regarded as arbi trary. When one now con siders that there is not only one
Talmud but two namely one from Bab ylon and one from Pal es tine, erro ne -
ously referred to as the “Jeru salem Talmud,” a layperson cannot pos sibly
do jus tice to these ency clo pe dias.
Since our dis cus sion does not con cern itself with value judg ments or theo -
log ical argu ments, we might leave Aggadah where it belongs: namely in
the realm of pop ular imag i na tion and edi fi ca tion. But these sto ries and leg -
ends, which sprang from the fer tile imag i na tion of the rabbis to elab o rate
on the written Torah, were also regarded as the word of God. They can,
there fore, not just be swept aside as fan ta sies but they were teaching tools.
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Since one’s belief system is shaped by what one is being taught early in life 
the leg ends of Aggadah become impor tant and need to be taken seri ously.
Some exam ples of the type of infor ma tion, which is dis pensed in Aggadah,
have already been pre sented in Josephus’ descrip tion of Abraham and
Moses. So was the use of Hebrew babies for bricks (in the leg ends about
Moses), and the story about Hannibal and Hasdrubal. While the latter is
essen tially harm less and just con sists of mis in for ma tion, the baby story as
well as one about Jacob and Esau, which will be dis cussed later, are poten -
tially dan gerous because they bedevil the adver sary and can thereby foster
hatred.
Leaving Aggadah aside for the moment we now need to examine how the
legal mat ters were han dled. One may ask, how ever, why bother? If the
Talmud were simply an his tor ical doc u ment it would be of con cern to
scholars only. It is not, but rep re sents the back bone of Judaism even today.
The fol lowing is a quote from the begin ning of the first chapter of The
Essen tial Talmud by Steinsaltz enti tled “What is the Talmud?:

IF THE BIBLE is the corner stone of Judaism, then the Talmud is the
central pillar, soaring up from the foun da tions and supporting the entire
spir i tual and intel lec tual edifice. In many ways the Talmud is the most
impor tant book in Jewish culture, the back bone of creativity and of
national life. No other work has had a compa rable influ ence on the theory
and prac tice of Jewish life, shaping spir i tual content and serving as a guide
to conduct. The Jewish people have always been keenly aware that their
continued survival and devel op ment depend on study of the Talmud, and
those hostile to Judaism have also been cogni zant of this fact. The book
was reviled, slan dered, and consigned to the flames count less times in the
Middle Ages and has been subjected to similar indig ni ties in the recent past
as well. At times, talmudic study has been prohib ited because it was abun -
dantly clear that a Jewish society that ceased to study this work had no real
hope of survival.

Neusner, shares this opinion and wrote in Judaism in the Begin ning of
Chris tianity:

Torah means reve la tion: first, the five books of Moses; later the whole
Hebrew scrip tures, still later, the Oral and Written Reve la tion of Sinai,
embodied in the Mishna and the Talmuds. Finally it comes to stand for, to
symbolize, what in modern language is called “Judaism”: the whole body
of belief, doctrine, prac tice, pattern of piety and behavior, and moral and
intel lec tual commit ments that consti tute the Judaic version of
reality…[after the destruc tion of the temple] the ancient cate go ries
remained. But they were so profoundly revised and trans formed that
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nothing was preserved intact. Judaism as we know it, the Judaism of Scrip -
ture and Mishna, Midrash and Talmud, thereby effected the ulti mate
transvaluation of all the values, the kind of Judaism that had come before,
from remote Isra elite times onward. Through the person and figure of the
rabbi, the whole burden of Israel’s heri tage was taken up, renewed, handed
on, from late antiq uity to the present day.

If this were just a matter of reli gion it would not be of con cern to the public
at large because everyone is enti tled to his own opin ions. Inas much as Jews 
are, how ever, heavily involved in the legal affairs of our country we need
to know how the Talmud deals with the law. The most impor tant aspect to
realize is that the legal ele ments of the Talmud are han dled in a dia lectic
manner, rather than according to fixed stat utes. The law is not upheld, it is
inter preted!
Early on there were two schools of thought as to how to inter pret scrip ture.
One was the so-called “House of Hillel” and the other the “House of
Shammai.” Since the Hillel fol lowers won the day in the long run, Hillel is
por trayed as the com pas sionate one who con siders the spirit of the law
while Shammai comes across as more intem perate and insisting on lit eral
ful fill ment. Neusner in From Pol i tics to Piety pro vides some exam ples of
the dis putes. For instance: the Shema - Hear O Israel, the Lord our God, is
One - is to be recounted twice a day. The ques tion revolved around the pos -
ture one was to assume during the rec i ta tion. Deut. 6:7 stated: “when thou
liest down and when thou risest up.” There fore the House of Shammai
argued you have to do it lying down in the eve ning and standing up in the
morning. Hillel’s fol lowers said it didn’t matter. Or: a couple have
divorced but spend a night at an inn together. Do they now have to be
divorced a second time? Or: at what point is the laying on of hands on the
sac ri fi cial animal before slaughter on a fes tival day legal? When is it a
“whole offering” or a “peace offering”? When does a fish become unclean,
after it is caught or after it is dead?
Other exam ples deal with the Sab bath. That was to be the day where the
people had to abstain from work and devote all their thoughts to the Lord.
“Ye shall keep the Sab bath there fore, for it is holy unto you; every one that
profaneth it shall surely be put to death, for who so ever doeth any work
therein, that soul shall be cut off from among his people [Ex.31:14].” The
key word is “work” and that needed to be defined. Inas much as even
lighting a fire was pro hib ited, which later on was extended to the use of
elec tricity, the tra di tion of the “Shabbes Goy” arose. A gen tile was hired to
per form the tasks required for daily living. Although this also vio lated
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Mosaic doc trine this pro hi bi tion was winked at. Nev er the less Ex 20:10 is
quite spe cific in this respect: “the sev enth day is a sab bath unto the LORD
thy God, in it thou shalt not do any manner of work, thou, nor thy son, nor
thy daughter, nor thy man-ser vant, nor thy cattle, nor thy stranger that is
within thy gates [emphasis added].” Inter est ingly enough, the wife was not
men tioned and the o ret i cally she could have been worked to the bone. On
the other hand “resting of the cattle” was taken very seri ously and a debate
ensued whether or not an egg a hen had laid on the Sab bath was allowed to
be con sumed.
These are just some exam ples of the type of argu ments that needed to be
set tled and they could readily be mul ti plied. But one addi tional rather
glaring example of how a simple pro hi bi tion grew into a major burden on
the lives of the people needs to be men tioned. Exodus 23:19 con tains the
com mand: “thou shalt not seethe a kid in its mother’s milk.” This seems to
be a rea son ably straight for ward pro hi bi tion since it appar ently rep re sented
a Canaanite fer tility rite, which the Isra el ites were to abstain from. On the
other hand a simple sen tence like this makes life dif fi cult for orthodox
Jewish house holds even today. The pro hi bi tion was first enlarged to rule
that milk prod ucts should not be con sumed at the same meal with meat
prod ucts; sub se quently even the crockery had to be sep a rated, so that one
set of dishes had to be used for every thing that con tained milk and another
for meat. These legal i ties were and still are Halakhah.
Since Halakhah was also referred to col lo qui ally as “the yoke” the saying
by Jesus: “my yoke is easy, and my burden is light [Matt.11:30]” becomes
under stand able. For him and his fol lowers, Halakhah needed not be
adhered to in detail. For the kingdom of God to be real ized, moral con duct
rather than ritual was required. Need less to say, this idea was anathema to
the estab lish ment, regard less of whether it con sisted of Phar i sees or Sad du -
cees, and amounted to a death war rant. The Sad du cees were not about to
give up their temple rit uals and priv i leges, while the Phar i sees, who were
respon sible for the expan sion of Halakhah, were not likely to con done the
idea that their efforts were no longer needed.
In her book Jesus of Naz a reth. King of the Jews, Paula Fredriksen has
argued recently that the laws of ritual purity were enforced upon the people 
at large only after the destruc tion of the second temple. Since the gos pels
were also written after that event Jesus’ say ings and con duct towards the
reli gious author i ties cannot be taken at face value and rep re sent later inter -
po la tions. This opinion, which is not shared by others, is a fer tile ground
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for dis cus sions among theo lo gians and bib lical his to rians but does not alter 
the fun da mental reason for the cre ation and prop a ga tion of the Talmud.
For the person who wants to get a rudi men tary under standing of what the
Talmud is all about Neusner’s book Learn Talmud can be highly rec om -
mended. It pro vides a very useful intro duc tion for the layman with actual
sample pages. In view of the com plexity of the sub ject matter, pre senting
sev eral exam ples would take us too far afield because each sen tence has to
be exam ined in sev eral ways. Let me there fore first quote some of
Neusner’s con clu sions:

The Talmud’s author i ties [usually referred to as ancient sages] are remark -
ably free and inde pendent minds. They are deeply respectful of the Mishna
and its rules. But they are not enslaved by them. They take very seri ously
what Mishna has to tell them. But they also take to heart their own ideas.

So the Talmud is both dependent and inde pendent of the Mishna. It
explains, expands, and spells out what the Mishna says. But it also says
what it [emphasis added] wants to say.

In other words, the rabbis could and did make those inter pre ta tions of
written and oral laws they wanted to make and which were not nec es sarily
in agree ment with the orig inal intent of the pas sage of scrip ture that was
being ana lyzed. Although it was not totally arbi trary, the method required
not only that all pos sible inter pre ta tions be con sid ered but even tu ally that
one be reached which proves the cor rect ness of a given rabbi’s opinion. In
agree ment with other reli gious writers, Neusner also states that “Torah” is
an all-inclu sive con cept: “Torah is the word we use at home when to the
world out side we use the word Judaism.” This def i ni tion of Torah will
become impor tant when we dis cuss some of the rem e dies that have been
pro posed against antisemitism.
In regard to the method how the “proof” to a given ques tion is reached
Neusner states:

The person who made up this proof wants to find the meaning of a word.
He discovers what it means in one passage and intro duces that [emphasis
added] meaning to the passage he is trying to inter pret… . We start out to
prove a specific prop o si tion. We, there fore, look for the use of the word in
ques tion that conforms to what we [emphasis added] want the word to
mean.

Our purpose is not to test or discover knowl edge. It is, rather, to confirm
and prove what we already think.
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So this is not a process of discovery entirely like what you may have
observed in science or in history. It is a different and distinct way of
thinking.

The Talmud, there fore, does not con cern itself with objec tively ver i fi able,
readily repro duc ible con clu sions, but rep re sents opin ions as to what the
law could have meant. It depends entirely on what one wants a given word
or sen tence to mean at a given moment. Humpty Dumpty was right!
As men tioned ear lier, evi dence for res ur rec tion of the dead and a last judg -
ment cannot readily be found in the written Torah. The Phar i sees were,
there fore, obli gated to find pas sages in the written Torah, which, in their
opinion, jus ti fied that belief. The sec tion of the Talmud called San hedrin
con tains sev eral exam ples. Since they are all fairly sim ilar only two will be
pre sented here:

Whence do we know resur rec tion from the Torah? From the verse, Then
shall Moses and the chil dren of Israel sing this song unto the Lord [Ex
15:1]: not sang but shall sing is written: thus resur rec tion is taught in the
Torah….From the verse, Let Reuben live and not die [Deut 33:6] meaning
let Reuben live in this world and not die in the next [Sanhedrin 91b and
92a].

An out sider might be jus ti fied to regard these “proofs” as rather ten uous,
espe cially when one looks at the con text from which the pas sages were
lifted. Exodus 15:1 deals with the mirac u lous rescue from Pha raoh’s army.
The com plete quote is:

Then sang Moses and the chil dren of Israel this song unto the LORD, and
spoke, saying: I will sing unto the LORD, for He is highly exalted; The
horse and his rider hath He thrown into the sea.

The medi eval com men ta tors had this to say about the meaning of the verse:

then sang Moses. lit. ‘Then Moses will sing.’ The future tense signi fies that
on beholding the miracle, Moses deter mined that he would sing (R). It is a
gram mat ical idiom to follow then by a verb in the future tense but with the
signif i cance of the past (E,N). The verb is in the singular. Moses composed
the song and taught it to the people, after that each Isra elite sang it indi vid u -
ally and it was sung by later gener a tions (E).

These expla na tions seem to be con sid er ably more con sis tent with the intent 
of the bib lical writer. The pas sage in regard to Reuben requires even more
imag i na tion in order to be regarded as proof for an after life. Verse 1 of
Deu ter onomy chapter 6 pres ents the con text “And this is the blessing,
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where with Moses the man of God blessed the chil dren of Israel before his
death.” The sub se quent verses deal with the for tunes of the var ious tribes
in a sim ilar manner to what Jacob had done on his deathbed. Verse 6 in its
entirety says: “Let Reuben live, and not die In that his men become few.”
This is a some what dif fi cult pas sage to under stand but Rashi inter preted it
as “May he not suffer for his sin with Bilhah [Gn 35:22].” Nachmanides
thought it meant: “Let the tribe of Reuben live as a sep a rate tribe and not
dis ap pear as such on account of his ances tor’s sin.” Bilhah was Jacob’s
con cu bine with whom Reuben had illicit sexual rela tions, as men tioned
ear lier in con nec tion with Jacob’s “bless ings.” There fore, even the medi -
eval inter preters of the Torah failed to see “proof” for res ur rec tion in this
verse. Verse 7 con tinues with the for tunes for Judah and the sub se quent
ones with those of the rest of the tribes.
At this point it may be of interest to present an example of what actual
pages from the Talmud really look like. But before doing so some expla na -
tions are in order. I shall present the Eng lish trans la tion as given by
Neusner in his Learn Talmud, but instead of using para graphs and sec tions
I shall do so in one con sec u tive sequence, as it would appear in the orig inal
Hebrew and Ara maic. Both lan guages can occur in one given sec tion
because when ancient law is pre sented it is in Hebrew, but the com ments of 
the con tem po rary rabbis are in Ara maic. I shall make only a min imal
amount of punc tu a tion because none exists in the orig inal; but the text
would be even more dif fi cult to read without them. Nev er the less, I shall
omit Neusner’s expla na tions that are inserted to clarify the text so that the
reader gets some approx i ma tion of the mate rial as it really exists. The text
deals with what hap pens if you have made a vow and then repent of it. Can
it be “untied” and, if so under what cir cum stances? The pas sage comes
from the Bab y lo nian Talmud Nedarim 64A-65A:

Rabbi Eliezer says they untie for a person on account of the honor of his
father and his mother and sages prohibit. Said Rabbi Sadoq before they
untie for a person on account of father or mother let them untie it for that
person on account of the honor of the Omni present if so there will be no
vows. And sages agree with Rabbi Eliezer concerning a matter between his
father and his mother that they untie it for the person on account of the
honor of his father and his mother. And further more did Rabbi Eliezer say
they untie on account of some thing which happened and sages prohibit.
How so? he said qonam [A collo quial trans la tion of the word might be
“that’s a no, no”] that I shall not derive benefit from so-and-so and he
became a scribe or was going to marry off his son very soon and he said if I
had known that he would become a scribe or that he would marry off his
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son very soon I should not have taken a vow qonam against this house that I 
shall not enter it and it was made into a syna gogue he said if I had known
that it would be made into a syna gogue I should not have taken a vow.
Rabbi Eliezer unties and sages prohibit. What is there will be no vows?
Said Abbaye if so no vows may be unbound. And Raba said if so vows will
not be brought for inquiry to a sage. We have learned and sages concede to
R.Eliezer that in a matter involving himself and his father and mother they
do release him by reason of the honor of his father and his mother.
Certainly this accords with Abbaye who said if so no vows may be
unbound here if he has been so impu dent he is impu dent. But so far as Raba
is concerned who said if so vows will not be brought for inquiry to a sage in
this case why do they unbind? I shall tell you since all vows cannot be
without a sage here too they will declare the vow unbound. A.R. Eliezer
says they unbind a vow on account of some thing that happened later on.
What is the reason of R.Eliezer? Said. R. Hisda since scrip ture has said for
all the men are dead. Now death was some thing that happened later on. On
this basis that they unbind a vow on account of some thing that happened
later on. And as to the rabbis what is their reason? They argue did these
men die? Now said R.Yohanan in the name of R. Simeon b. Yohai wher -
ever nissim [quar reling] or nissavim [standing] is mentioned the refer ence
is only to Dathan and Abiram. But said Resh Laquish they lost their money
said R. Joshua b. Levi any person who does not have chil dren is deemed to
be like a dead person since it is said give me chil dren or else I am dead. And 
it has been taught four are deemed to be like a dead person a poor man and a 
person who is a leper and a blind man and one who does not have chil dren.
A poor man as it is written for all the men are dead. A leper as it is written
let her not be as one who is dead. A blind person as it is written he has set
me in dark places as they that be dead of old. And one who has no chil dren
as it is said give me chil dren or else I am dead.

The pas sage con tinues another two and a half pages but the point to be
made is clear. Even when one places appro priate punc tu a tion, it is still
apparent that the text is highly com plex, its under standing requires com -
plete knowl edge of oral and written tra di tion, and it is open to var ious
inter pre ta tions.
To sum ma rize the above quote: first it is said that a vow may be untied
because it may dis honor the par ents, which the person had no inten tion of
doing. It is then objected that the Omni present Lord has heard it, is
offended, and it cannot be undone. Then it is said that under those cir cum -
stances nothing can be undone so nobody will go to the rabbi any more.
Not so; there are excep tions: if the person who took the vow knew what
would have hap pened in the future, he might not have done so; since he
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obvi ously is not pre scient he can be released. So far so good, but now
comes the example that starts with “for all the men are dead.” Neusner
explains that this refers to Moses in Midian when he was told to return to
Egypt but he couldn’t. The rea sons were either because he had told Jethro
when he mar ried Zipporah that he wouldn’t or because the men who had
wanted him dead weren’t really dead, and so on.
The impor tance of this whole com plex world of rea soning is that this is the
reli gious milieu Jesus grew up in and the reason why he, as well as the
Essenes, rejected vows alto gether. He told his lis teners: “Swear not at
all…let your com mu ni ca tion be, yea yea; nay, nay: for what so ever is more
than these cometh of evil [Matt 5:34, 37].” It may be argued that the
Talmud, as a book, was pro duced sev eral hun dred years after Jesus’ death,
which is true. But Hillel and Shammai where con tem po raries of Jesus and
he was, there fore, thor oughly acquainted with the legal debates which pre -
oc cu pied Phar i sees and scribes.
Per haps the best con clu sion to this chapter, and thereby the first part of this
book, can be found in the Intro duc tion to the Abodah Zarah trac tate of the
Talmud as pre sented by Rabbi A. Cohen. The title trans lates into “strange
wor ship” and referred to idol atry that was of car dinal impor tance to the
Jews of Pal es tine as well as to those living in the Dias pora. Cohen writes:

In the Bible the newly formed Isra elite nation, after the exodus from Egypt,
was solemnly admon ished again and again that the alter na tive before it
consisted of the worship of God, which would prolong life, or idol atry
which would spell death. A corpo rate exis tence was only assured so long as 
the choice was given to the former, the adop tion of heathenish cults
involving certain destruc tion.

Hence from the earliest period of Jewish history, the mode of worship
followed by the people was a matter of life and death in the strictest sense
of the phrase. Expe ri ence soon proved how great was the temp ta tion to
imitate the reli gious prac tices of surrounding nations, even at a time when
the Isra el ites inhab ited a land of their own. The diffi culty of resisting alien
influ ences grew much more severe in periods of disper sion when Jews
were living in a heathen envi ron ment; and the Rabbis had to give serious
atten tion to the problem of how to coun teract the forces of assim i la tion
which threat ened to submerge the Jewish commu ni ties settled in coun tries
where idol worship was the State reli gion…

If some of their regu la tions appear drastic to the modern mind, displaying
an apparent narrow ness of view, it should be remem bered that they were
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grap pling with a grievous danger which imper iled the very exis tence of not
only their people, but also the spir i tual heri tage of their fore fa thers.

It becomes under stand able now why the Talmud has been given the role by 
Steinsaltz, and others, as the “cen tral pillar” for Judaism. The Bible and the
prophets have been appro pri ated and rein ter preted - or mis in ter preted as
Jews would say - by the Chris tian Church; only the Talmud remains as the
single doc u ment of strictly Jewish thought and thus pro vides for the con -
tinued exis tence of the orig inal reli gion. This also explains why there has
been a resur gence of Talmud study in America where, instead of per se cu -
tion, assim i la tion and inter mar riage are regarded by the rabbis as the
greatest danger to the Jewish com mu nity. Nev er the less one may ask: are
this doc u ment and its arbi trary rea soning truly an appro priate guide for
con duct in the 21st cen tury? This ques tion will be explored in Part II of this
book.
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PART II

Influ ence of Jewish Ideas on
Modern Amer ica
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8

The Tal mudic Way of

Thinking

If Jews were simply a reli gious denom i na tion all of Part I would have been
of his tor ical interest only because everyone has the right to follow his reli -
gious con vic tions as long as they do not inter fere with the rights of others.
With Judaism the sit u a tion is not as simple as has been amply dem on -
strated. Reli gion, nation hood, and the idea of “chosenness” are so inter -
twined that the var ious pieces of the mosaic that make up Judaism cannot
be sep a rated readily.
Regard less of good inten tions to create har mony among people, the
problem in the real world, rather than some ideal one, is the fact that
Gentiles and Jews may not think the same way when it comes to mat ters
con cerning Jewish inter ests. Robert St. John wrote in Ben-Gurion. The
Biog raphy of an Extraor di nary Man that, just prior to World War II,
Ben-Gurion lis tened from the gal leries to the debate in the British par lia -
ment in regard to the Peel Com mis sion’s report for the causes of Arab riots
in Pal es tine which had par a lyzed the country. On returning to Pal es tine he
was asked what he had learned from attending the debate. Ben-Gurion
replied: “You can do many things with an Eng lishman but you cannot
change him into a non-Eng lishman. The Eng lishman does not see things
through Jewish eyes, he does not feel things with a Jewish heart, and he
does not reason with a Jewish brain.” The term “Eng lishman” can also be
viewed gener i cally as meaning Gen tile. Thus if we want to under stand
Jewish opin ions and demands we simply cannot operate on the basis of
what seems rea son able to us because Jews may feel dif fer ently, and this
fun da mental dis crep ancy is the cause of so much mis un der standing on
both sides.
If we want to get a glimpse of how the “Jewish brain” oper ates we are
forced to con front “The Tal mudic Way of Thinking” and “The Burden of
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Past Gen er a tions.” I did not coin these terms. The former is a chapter in
Steinsaltz’s pre vi ously men tioned book and the latter will be dis cussed in
the next chapter.
As may already have been apparent from Part I, there is a fun da mental dif -
fer ence between Gentiles and those Jews who have been reared on the
Talmud in the atti tude towards the Law - be it reli gious, civil or crim inal.
According to Steinsaltz the Law is not some thing to be obeyed, it is to be
ques tioned! “The basic Tal mudic view is always that the sub ject under dis -
cus sion is not ‘law’ in the socio-legal meaning of the term, but the clar i fi ca -
tion of facts and actual sit u a tion of intrinsic impor tance.” The dis cus sions
between the rabbis, which form the essence of the legal aspects of the
Talmud, are some what sim ilar to the Socratic dia logues, but there is a fun -
da mental dif fer ence. Soc rates is the teacher who expounds and explains,
while the dis ciple is in a strictly sup porting role. The stu dent or partner, as
the case may be, can raise a ques tion for clar i fi ca tion but when an answer is 
given he merely assents with: yes, true, very true, cer tainly etc. In Tal -
mudic debates the oppo site is the case. Nothing is true to start out with.
Only by exam ining in infi nite detail most every aspect that can be thought
of a con clu sion may or may not be reached. The goal is not nec es sarily the
answer per se but the pro cess of honing one’s mind in verbal bril liance.
This would be fine if the sub jects under dis cus sion were abstract thoughts
such as: virtue, valor, con tu macy etc. But the under lying stratum which is
taken apart in the Talmud is not only the Law but also Holy Scrip ture; the
word of God! It is the sacred that is stripped of sanc tity and made into an
exer cise field for the mind. Again one can say that is fine, what Jews do
within their four walls is cer tainly their own busi ness and they can do what -
ever they want. But Jews have never lived on an island in some ocean
where their activ i ties have no, or min imal, impact on others who do not
share their belief system. They have always existed, even in the Prom ised
Land, in the midst of Gentiles and an atti tude that the sacred can be pro -
faned by ques tioning and crit i cism was not taken lightly. This is why Jews
were thought to be athe istic. Not only did they not believe in the gods of
every body else, but even the rules of their own God had to be taken to task.
Since this is an abso lutely fun da mental dif fer ence between Tal mudic
thinking and that of the rest of the world, let me ask: have we not been told
all along that the Torah is Law and Halakhah is Law? Why bother with all
of it when it has no “socio-legal” meaning? Aren’t we told every so often
that the basic dif fer ence between Judaism and Chris tianity is that Judaism
lives by the Law and that its ful fill ment in daily life is a mitzvah, a blessing, 
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while Chris tians live by faith? If law isn’t really law but merely a con struct
to be debated rather than obeyed the lid on Pan dora’s vase has been ripped
wide open.

Effects on the United States Con sti tu tion

This non-accep tance of norms and the ques tioning of the faith, as well as
the laws, of the Gen tile majority in what ever country Jews have found
them selves has become the hall mark of some Jewish intel lec tuals. Alien -
ated from their own reli gion as “sec ular Jews,” “non-Jewish Jews,” or
“Self-hating Jews,” they no longer limit their “Tal mudic” dis cus sions to
the reli gious field but use their intel lect, sharp ened by cen tu ries of verbal
rea soning, on efforts to extract new mean ings from estab lished laws in the
sec ular legal, lit erary, and polit ical arena. What is hap pening cur rently to
the Amer ican Con sti tu tion is but one example. It is no longer seen as
binding, but as a his toric doc u ment that needs to be chal lenged and adapted 
to con form to “moder nity.” Thus the con sti tu tion and key amend ments are
bent and twisted out of shape to an extent that would make the founding
fathers of this republic recoil in horror.
A prime example of what is being done to the Con sti tu tion is the issue of
sep a ra tion of Church and State. The First Amend ment is cur rently
regarded as for bid ding school prayer or even the men tion of the word
“God” during school func tions. Ste phen Feldman wrote a book recently on 
the issue enti tled: Please don’t wish me a Merry Christmas. The book
covers the legal rela tion ships between the Chris tian Church and Judaism
since the incep tion of Chris tianity and is well anno tated to make it a valu -
able resource for legal scholars. As far as the gen eral public is con cerned, I
am abstracting and dis cussing here only those aspects that reveal a cer tain
mind-set that is bound to cause fric tion between Jews and Gentiles.
Feldman feels that antisemitism is ram pant in America and defines the
term as:

the inten tional or unin ten tional, conscious or uncon scious, hatred, dislike,
oppres sion, perse cu tion, domi na tion, and subju ga tion of Jews qua Jews for
what ever reason or moti va tion, whether it be reli gious, cultural, ethnic,
racial or polit ical.
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Inas much as this def i ni tion is suf fi ciently broad one really can’t fault Louis 
Farrakhan all that much when he defined the term antisemite as “any body
Jews don’t like.” Feldman explains:

My crit ical narra tive, told from the view point of an Amer ican Jew, reveals
the consti tu tional prin ciple of the sepa ra tion of church and state to be a
highly complex social phenom enon that flows primarily from and helps
repro duce the Chris tian domi na tion of Amer ican society and culture.

According to Feldman Chris tianity per se is inher ently antisemitic. Since
Jews don’t rec og nize Jesus as the Mes siah and the Chris tian inter pre ta tion
of the Bible, they are a chal lenge to the legit i macy of the Church and ipso
facto have to be hated by it. Inas much as about 85 per cent of Amer i cans are 
Chris tians the country is, there fore, in its very essence antisemitic.
Feldman then explains the dif fer ences between Judaism and Chris tianity.
According to him, Judaism rejects the duality of body and soul as well as
an oppo si tion between the tem poral and the heav enly world. He empha -
sizes, as has been men tioned above, that Jews live by good works rather
than by faith and he says in regard to Chris tians:

To be saved then one must have faith in Jesus as Christ, as a span to the
eternal bliss of heaven. Chris tian faith thus emerges as a type of spir i tual
belief or atti tude - a convic tion, a commit ment of conscience, or an internal
inten tion that remains largely uncon nected to one’s conduct in the
temporal and mate rial world [emphasis added].

Had Feldman placed a period after “inten tion,” most Chris tians would
prob ably have agreed, but I believe that most Chris tians would dis agree
with his con clu sion, which I placed in italics. The state ment is cor rect
when applied to Chris tians in polit ical lead er ship posi tions. In those cir cles 
dif ferent mores rule, regard less of the type of reli gious affil i a tion, but the
average Chris tian cit izen does try to do his/her best within the limits set by
human nature.
Feldman con tinues: “Judaism cel e brates life. According to the Hebrew
Bible, God instructs: ‘I have set before thee this day life and good, and
death and evil …; there fore choose life.’ ” Part of the quote is, of course,
found on the opening page of this book. In Feldman’s case, the ellipses
which omit the con tent of what fol lows until “there fore choose life,” are,
how ever, highly mean ingful. They con form to the pre vi ously com mented
upon pat tern of authors using what fits the point they want to make to the
det ri ment of what is left out. Here is the com plete cita tion:
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See I have set before thee this day life and good, and death and evil. In that I 
command thee this day to love the LORD thy God, to walk in His ways and
to keep His command ments and His statues and His ordi nances; then thou
shalt live and multiply, and the Lord thy God shall bless thee in the land
whither thou goest in to possess it. But if thy ear turn away, and thou wilt
not hear, but shalt be drawn away and worship other gods, and serve them; I 
declare unto you this day, that ye shall surely perish; ye shall not prolong
your days upon the land, whither thou passest over the Jordan to go in to
possess it. I call heaven and earth to witness against you this day, that I have 
set before thee life and death, the bless ings and the curse; there fore choose
life, that thou mayest live, thou and thy seed; to love the LORD thy God, to
hearken to His voice, and to cleave unto Him; for that is thy life, and the
length of thy days; that thou mayest dwell in the land which the LORD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob, to give them.
[Dt. 30: 15-20]

Life con sists of cleaving to the Lord! It is not an auto mat i cally guar an teed
tenet of the Jewish faith, as Feldman would have it, but con tin gent upon
keeping “His com mand ments and His statues and His ordi nances.” In other 
words: follow the laws of the written Torah or, to put it col lo qui ally, all
bets are off! Feldman, as well as a fair number of other modern Jewish
authors, do not want to admit to this. They put them selves again into the
posi tion of some of the Alex an drian Jews who were not con tent with the
priv i leges Rome had offered them and thereby incurred the wrath of the
rest of the pop u la tion of that city.
Feldman then dis cusses the term “Judeo-Chris tian” which has gained pop -
u larity lately:

From a Jewish stand point, the Protestant asser tion of a shared Judeo-Chris -
tian tradi tion was self-evidently prob lem atic: in light of persis tent
antisemitism running throughout Euro pean and Amer ican history, the
Judeo-Chris tian tradi tion appeared quite clearly as an inven tion, a myth.
The recent vintage of this supposed tradi tion was under scored by the fact
that the Supreme Court mentioned it for the first time only in 1961.
Indeed…the concept of a Judeo-Chris tian tradi tion is not merely a harm -
less or misleading myth; rather it is an antisemitic lie [emphasis added] that
suggests that Chris tianity neces sarily reforms and replaces Judaism.

I agree that the term “Judeo-Chris tian tra di tion” is not a very for tu nate one
since it can sat isfy nei ther side unless one limits it to the Ten Com mand -
ments, which both reli gions have in common. It is beyond dis pute that one
of the major roots of Chris tianity was Judaism; one should, how ever, also
acknowl edge the other ones - namely Persia, Egypt and the Hel le nistic
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world - which shaped the Chris tian faith. As far as Judaism is con cerned
Chris tians tend to see it in the light of the “written Torah” and they have no
idea that the oral tra di tion, of which they know prac ti cally nothing, car ries
equal weight. Having said all that, it does not nec es sarily follow that the
term “Judeo-Chris tian tra di tion” should be regarded as an “antisemitic
lie.” The term was born of igno rance and in the hope that by empha sizing
Chris tian ity’s Jewish past modern Jews would be pleased.
Feldman feels that Chris tian antisemitism is expressed by a denial of the
dif fer ences between the two faiths. Since “Judaism came to be under stood
as a type of quirky Chris tian sect: why quibble about the details of sec -
tarian dif fer ences when ‘we’ all belong to the same Judeo-Chris tian tra di -
tion anyway.” Thus Chris tians fail to under stand that expected
par tic i pa tion by Jews in Christmas par ties, for instance, is deeply offen sive 
and so is the dis play of Chris tian reli gious sym bols on gov ern ment
prop erty.
Although these are pri vate sen ti ments Jews, who feel like Feldman, have
been taking the matter to the courts, where in Tal mudic spirit anti-Chris tian 
deci sions have been handed down. Sev eral exam ples are pre sented but I
shall give only the case of Lee vs. Weisman where a rabbi deliv ered
prayers at a grad u a tion cer e mony. Mr. Weisman had two daugh ters and
was dis traught that at the grad u a tion of the older one a Bap tist min ister had
deliv ered dis tinctly Chris tian prayers. In order to spare his younger
daughter a recur rence of this event Mr. Weisman asked the school prin -
cipal, Mr. Lee, whether a cler gyman would be deliv ering prayers. Mr. Lee
thought he could fore stall a pos sible brewing storm by informing Mr.
Weisman that a rabbi would be saying the prayers on that occa sion. He
expected grat i tude but was sued instead, and the court ruled for the plain tiff 
that public prayer regard less of denom i na tion is uncon sti tu tional.
Although Feldman agreed with the deci sion he was still dis sat is fied:

In inter preting the reli gion clauses [emphasis added; there is only one
clause] of the first amend ment, the Supreme Court contrib utes to this
cultural impe ri alism by explic itly and implic itly using Chris tian concepts
to expli cate the consti tu tional provi sions. In Gadamerian terms, the justices 
under stand the reli gion clauses from their own horizon consti tuted by (to a
great extent) Chris tian prej u dices and inter ests. Hence, as discussed in
chapter 9, the Court empha sizes that the first amend ment protects the indi -
vid ual’s freedom of conscience, which is grounded firmly on Protestant
and New Testa ment theology.
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In sum and sub stance, Feldman feels that the sep a ra tion of church and state
cannot work in America because the vast majority of the people making up
the state are Chris tian and, as such, are inher ently - whether they know it or
not - antisemitic. This applies even to the Supreme Court because it will
ensure Chris tian hege mony. Before going into an anal ysis of Feldman’s
views, we have to know what caused his anger. His four-year-old daughter
had been exposed to a Christmas tree in a pre-kin der garten pro gram of an
exper i mental school. Feldman offered no remedy for the sit u a tion and
merely ended his book with its title: Please don’t wish me a merry
Christmas.
There are sev eral impor tant aspects to Feldman’s notions. Although he is
not alone in these views, Feldman writes as if he were speaking for all
Jews, which is not nec es sarily jus ti fied. This feeds into the ste reo type of all 
Jews being “of one mind” as Josephus had put it and an opinion uttered by
one will auto mat i cally hold for the rest. This “all or none” law as it is called 
in neurophysiology, where it per tains to con duc tion within a nerve, omits
that human beings don’t, or at least shouldn’t, operate only at that level.
We do have a brain, which has learned to give grad u ated, and hope fully
judi cious, responses depending upon what has to be reacted to. We have to
be exceed ingly vig i lant against the all or none atti tude in human behavior
because this is pre cisely what Nazism was all about. “The indi vidual is
nothing, the Volk is every thing.” Jews were declared aliens, and regard less
of indi vidual behavior were forced to emi grate early on; those who were
unable to do so were sent to con cen tra tion camps later. There was only “the 
Jew!” Authors with views like Feldman who seem to speak for the Jewish
people at large, although they have no authority del e gated to them to do so,
since these are pri vate opin ions, feed into this myth of mono lithic Jewry.
For them “the Chris tian” seems to be what “the Jew” was for the Nazis.
Even if, for the sake of argu ment, the majority of the 2.5 per cent of the
Jewish pop u la tion in this country were to sup port Feldman’s views would
this be a wise stance? Is it really nec es sary to alienate the 85 per cent of
Chris tians who make up the bulk of the pop u la tion? Would it be sur prising
to dis cover that when people are told they are antisemites, regard less
whether they know it or not, that this alle ga tion will not make them any
fonder of Jews? When good will ges tures are rejected on account of not
being suf fi cient, there is likely to be a back lash sooner or later. Authors like 
Feldman will then feel vin di cated and say: “We knew it all along,” without
real izing for a moment the role they them selves have played in cre ating
this atmo sphere. It should also be pointed out that it seems to be only
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within the Jewish com mu nity that opin ions like those of Feldman are
expressed. To the best of my knowl edge there have been no sim ilar com -
plaints by Mus lims, Hindus, Bud dhists or any of the other reli gious groups
who make up the rest of the Amer ican people.
It is my per sonal opinion, how ever, that it is not Judaism that needs to be
pro tected from Chris tianity in the cam paign of sep a ra tion of church and
state. The battle is against all reli gious values. The pro po nents of the type
of sep a ra tion of church and state dis cussed above are usu ally not reli gious
Jews who follow the laws of Moses, to what ever extent the indi vidual is
capable of, but sec ular ones. They have aban doned their reli gion and,
there fore, so must every body else. The classic example is Freud. He was
pro foundly unhappy for having been born and raised as a Jew to the extent
that he even denied knowing any Hebrew or Yid dish when the latter was in
fact the lan guage his mother had used. For him the Jewish reli gion was a
com pul sion neu rosis, but he couldn’t say that he, there fore, used the all or
none law inap pro pri ately, and declared all reli gion to fall into that psy chi -
atric cat e gory.
Since it is the First Amend ment to the Con sti tu tion that is con stantly
invoked in the quest for sep a ra tion of Church and State, it behooves us to
look at what it really says:

Congress shall make no law respecting an estab lish ment of reli gion, or
prohib iting free exer cise thereof; or abridging the freedom of speech, or of
the press; or the right of the people peace ably to assemble, and to peti tion
the Govern ment for a redress of griev ances.

For the average person, this seems to be rather straight for ward. Con gress
must not make a law that requires every body to follow cer tain reli gious
prac tices, but it shall also not “pro hibit the free exer cise thereof.” There
are sev eral key aspects. The amend ment is a fed eral statute and applies
only to the actions of Con gress. Since “Con gress” has not passed any such
laws, it is dif fi cult to see why God should all of a sudden be expelled from
schools all over the country by judi cial fiat. What has He done wrong to
deserve this mis for tune? Fur ther more, since Con gress did not demand
school prayers or the placing of crèches during Christmas on fed eral or
state prop erty these actions are not only not for bidden but should be con -
doned under the “free exer cise thereof” part of the sen tence.
Prayers or reli gious songs in school would also fall under the freedom of
speech clause. It would seem that one ought to be allowed to talk about
God in school and not only about Sex. Instead of making new laws to
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pro tect the reli gious sen ti ments of the majority of the pop u la tion Con gress
needs to repeal those rul ings by the Supreme Court which hinder the “free
exer cise” of reli gion because they are actu ally uncon sti tu tional, to my
simple mind at least. Of course, I am not a lawyer, Pro fessor Feldman 
teaches law, and as we have seen above laws are inter preted to suit the
needs of the moment rather than to be fol lowed in their common sense
meaning.
Am I making too much out of Feldman’s book? The reviews on the back
cover include state ments like: “a wild ride.” “Clearly a superb work of
schol ar ship…the his tor ical sweep of the book is impres sive.” “His ability
to under stand and dis cuss dif fi cult nuances of doc trinal his tory is impres -
sive.” The con clu sion from a review in Book list states:

At a time when debate rages around issues asso ci ated with the estab lish -
ment clause of the First Amend ment - including school prayer and public
displays of Chris tian reli gious symbols - and at a time of resur gent
antisemitism, Feldman’s care fully reasoned and metic u lously docu mented
case is partic u larly welcome.

That the entire tenor of the book is basi cally anti-Chris tian and, as such, is
poten tially offen sive to the majority of the coun try’s pop u la tion is not
com mented on by the reviewers. Ergo what should Chris tians do? Since
they are, by their very nature, “uncon sciously antisemitic,” as Feldman
declared, it seems the only way out of the dilemma is that they would just
have to renounce their Chris tian faith and become athe ists. Even if they
merely con tinue to go to church on Sun days, their antisemitism will be
rein forced, which they will carry over into their pro fes sional and social
lives. Am I exag ger ating or is this the log ical con clu sion that is aimed at,
but obvi ously, and for good reason not voiced? This is not merely an
assump tion of mine. The abo li tion of Chris tianity, as well as other reli -
gions, con sti tutes the goal of some other authors as will become imme di -
ately apparent.
Alan Dershowitz, the well-known Har vard law pro fessor, also argues in
Chutzpah that Jews are still to some extent second class cit i zens even in the 
United States. This assump tion is based on the sense that Jews have to con -
form to the norms of the majority and the fact that there has not yet been a
Jewish Pres i dent of the United States or Chief Jus tice of the Supreme
Court. There fore, Jewish rights have to be jeal ously guarded including the
wall between Church and State, which has to be raised to the highest pos -
sible level.
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The o retically, the God of the Jews and of the Chris tians is the same but this
does not nec es sarily hold true in prac tice because some Jews cannot con -
done the idea that the One God can have three aspects. There fore, it is
assumed that Chris tian prayers go to a dif ferent address than Jewish ones.
If prayer in schools is tol er ated, Dershowitz believes, Jews become
second- class cit i zens and that is unac cept able.
It may seem strange that God no longer has a place in the class room when
school prayers have not con flicted with the Con sti tu tion for about two hun -
dred years. The reason seems to be that we have not had the abun dance of
“non-Jewish” Jewish law yers, to use Deutscher’s ter mi nology, up to the
middle of the past cen tury, who are on a mis sion to root out God wher ever
they can find Him. But even for some reli gious Jews there are two dif ferent
Gods - a Chris tian God and a Jewish God. When the Jewish pro fes sion of
faith is pro nounced not as “the Lord our God, the Lord is One, “but as “the
Lord our God, the Lord is One;” we have a “them and us” adversarial rela -
tion ship. With a slight change in prosody dif ferent con se quences flow.
It needs to be empha sized that not all Jews sub scribe to the idea that the
Chris tian God dif fers from the Jewish God and the National Jewish
Scholars Pro ject has recently reaf firmed the posi tion that Jews and Chris -
tians wor ship the same God. Thus the problem between the two faiths does
not seem to rest any more with well-meaning, open-minded theo lo gians,
who can indeed find some common ground in God, but with Jewish
orthodox fun da men tal ists, law yers, pol i ti cians and jour nal ists, who by the
very nature of their pro fes sions have to engage in adversarial con duct.
In order to achieve first class cit i zen ship, which Dershowitz feels Jews are
denied at present, he offers the pre scrip tion of more Jews and more
chutzpah. This is not likely to reduce anti-Jewish sen ti ments. As men -
tioned above within the United States Jews form less than 3 per cent of the
pop u la tion. As of now they have not become as numerous “as the stars in
the heaven and as the sand which is upon the sea-shore [Gn 22:17]” and no
amount of chutzpah can change this fact. To be “insen si tive,” as the cur rent 
polit i cally cor rect term has it, to the feel ings of the other some what over 97
per cent of the pop u la tion does not seem to be a wise course. When one
keeps the demo graphics, as out lined above, in mind, it is obvious that more 
chutzpah can only bring more grief to Jews. It was tried in Aus tria and Ger -
many during the twen ties and thir ties of the past cen tury and the result is
known. The tragedy is that it isn’t just the “chutzpahnik” (Dershowitz’s
term), who becomes the victim when the dams break, but the great majority 
of Jews who have no ax to grind and who just want to get on with their
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lives. Dershowitz expressed con cern about anti-Jewish feel ings having
been on the rise in America even a decade ago, when the book was first
pub lished, and he included sev eral hate let ters he had received. They are
crude and spiteful, but why would one want to delib er ately encourage
more of them by polem ical speeches and writ ings?
Dershowitz also feels that it is unjust to hold Jews and, by exten sion, the
state of Israel, to a higher moral stan dard than other people and nations. I
agree, but some Jews have tra di tion ally appor tioned the moral high ground 
for them selves. When Gentiles sub se quently take them at their word and
ask that deeds should match words one ought not to be sur prised. It is easy
to talk about the “broth er hood of man” as the goal of Jewish endeavors. It
is a nice slogan, but we know per fectly well what hap pened to the bib lical
brothers. Cain killed Abel, Jacob’s deal ings with Esau were not com mend -
able, and Joseph was thrown first into a pit by his brothers and sub se -
quently sold into slavery.
To return to chutzpah for the moment, Rabbi Wine, whose book has been
men tioned pre vi ously, defines it as “out ra geous defi ance.” I have dis -
cussed his views to some extent already in War and Mayhem but since they
are of con sid er able impor tance in the under standing of Judaism, I shall
repeat them here. In the chapter on “Jewish Iden tity” one finds:

People often ask where the Jewish intel lec tual of modern times comes
from. How does one derive a crit ical, skep tical, surveyor of the human
condi tion from a pious devotee of Torah tradi tion? … The driving force of
the contem po rary Jewish intel lec tual spirit - whether it is used to justify
capi talism, Marxism, psycho anal ysis, or Zionism - is a deep rage. It is an
angry refusal to accept what is unac cept able, to praise what is unworthy of
praise, to label injus tice, justice. It is a strong convic tion that tradi tional
reli gion and humil i a tion go together. The world that perse cutes us does not
deserve our passive accep tance. It needs our defi ance.

Why does the rabbi feel this strongly? For him the answer lies in the Jewish 
reli gion. While Heine had stated that it wasn’t a reli gion but a mis for tune,
Wine went fur ther and felt that the rabbis and priests had deceived their
flock:

Very early in Jewish history, Jewish expe ri ence became sepa rated from
Jewish estab lish ment ideology. The offi cial party line presented Jews as
the agents and chosen symbol of the all-powerful God of the world. But
their expe ri ence of reality was quite different. Defeat, suffering, and humil -
i a tion - or at least a contin uous subjec tion to intruders - was the gift of fate.
Their propa ganda spoke of their glory. But their neigh bors saw only their
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degra da tion… . The Jewish person ality is less the conse quence of rabbinic
ideology than of Jewish expe ri ence. Skep ti cism, mocking humor and
nervous ambi tion do not come from Torah study. They do not come from a
faithful aware ness of a well-ordered universe. They come from a sense of
chaos, an expe ri ence of absur dity. Jewish history is not the tale of a trium -
phant people and their trium phant God. At best it is the story of a
shlemazzel [emphasis in the orig inal] god who is too weak and incom pe tent 
to defend the people he prom ised to defend. At worst (and the most reason -
able alter na tive), it is the story of a self-deceived people who fight the
reality of an indif ferent universe and unjust [emphasis in the orig inal] fates.

So the problem resides in an incom pe tent God who had failed to keep
prom ises. Gentiles simply do not feel this “deep rage” against God and reli -
gion. While one reads about “self-hating Jews” I have yet to come across a
self-hating Chris tian, Muslim, Hindu, Bud dhist, etc. Some people hate
them selves for a variety of sec ular rea sons but they do not blame their reli -
gion for it.
While we have dis cussed freedom of reli gion in the pre vious sec tion there
is still the much vaunted “freedom of speech” to be men tioned, which has
briefly been alluded to above. This is where we are again in Humpty
Dumpty land, the word now means what I want it to mean. Speech no
longer deals with “speech” but has been mod i fied to denote “expres sion.”
How the courts could con done this change is not clear. Let us take the
prime example of flag burning. This is an action where the hands are
involved, rather than tongue, larynx and mouth. Why this should be
regarded as speech defies common sense. It takes a legal mind to reach that
con clu sion and a pas sage from Steinsaltz’s book may be appro priate here:

In the Talmud, as in various spheres of exact science and knowl edge, there
is little room for ‘common sense,’ which in such cases would mean super fi -
cial under standing that fails to fathom the depth of the problem.

There are some dif fi cul ties with this sen tence. The Tal mudic way of
thinking does not nec es sarily lead to a cor rect con clu sion but merely
endeavors to show how many dif ferent ones may be reached. Fur ther more,
as Steinsaltz had men tioned on another occa sion some of them may be
clearly absurd. An analogy to exact sci ence is inap pro priate because sci -
ence deals with mea sure ment, exper i ment, and pre cise rep li ca tion of find -
ings by dif ferent inde pendent inves ti ga tors. Legal istic thinking, even if it
attempts to “fathom the depth of the problem,” can never reach this stan -
dard because it oper ates under a com pletely dif ferent mental frame work.
After this brief digres sion, let us return to how Tal mudic thinking has been
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applied to the inter pre ta tion of the U.S. Con sti tu tion. To abandon
“common sense” when it comes to an under standing of a straight for ward
word such as “speech” is, I believe, con trary to the wishes of the founding
fathers of this republic. Had they intended to include “behavior” in
“speech” they would have used “freedom of expres sion.” They did not, and 
for about two hun dred years no one thought that flag burning equals
speech. The act would have been regarded at least as a mis de meanor with
appro priate pun ish ment. As a result of the spir i tual rev o lu tion of the
1960’s, when all authority came to be seen as evil, lan guage was pros ti -
tuted to serve the pur poses of a small unelected “intel li gen tsia,” who tell us
how we are to think and speak. True freedom of speech has actu ally been
severely cur tailed by intim i da tion as will be shown later. Even racial,
ethnic, or “sexist” jokes are no longer con doned and can lead to pro found
neg a tive reper cus sions in one’s per sonal or pro fes sional life. While these
verbal com mu ni ca tions are taboo, placing a cru cifix in a pot of urine, or
smearing a pic ture of the Madonna with ele phant dung, is con sid ered art
and, as such, is pro tected by the first amend ment. Is it any wonder that
people who have not lost their common sense should object? It seems that
the “Tal mudic way of Thinking” has car ried the day and the equa tion of
freedom of speech with freedom of expres sion has been fully accepted
without any body in the legal, polit ical, or jour nal istic pro fes sion raising
any objec tion.
Agree ment with the Talmud seems to have been achieved not only in the
Courts of the land but has also reached Capitol Hill. On March 5, 1991
Con gress passed Public Law 102-14, H.J. Res. 104 (avail able on the
Internet) that hon ored the Lubavitcher Rabbi Menachem Mendel
Schneerson at his nine tieth birthday. Among the var ious “whereas” pre am -
bles the impor tant ones read:

Whereas in tribute to this great spir i tual leader, “the Rebbe,” this his nine -
tieth year will be seen as one of “educa tion and giving,” the year in which
we turn to educa tion and charity to return the world to the moral and ethical
values contained in the Seven Noahide Laws.
Whereas this will be reflected in an inter na tional scroll of honor signed by
the Pres i dent of the United States and other heads of state: Now, there fore,
be it
Resolved by the Senate and House of rep re sen ta tives of the United States in 
Con gress assem bled, That March 26, 1991, the start of the nine tieth year of
Rabbi Menachem Schneerson, leader of the world wide Lubavitch move -
ment, is des ig nated as “Edu ca tion Day, U.S.A.” The pres i dent is requested
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to issue a proc la ma tion calling upon the people of the United States to
observe such day with appro priate cer e mo nies and activ i ties.

Obvi ously there is nothing wrong with “turning to edu ca tion and charity,”
or to have an “Edu ca tion Day” in the U.S. The only ques tion is what is the
country to be edu cated in? I am rea son ably sure that hardly any one of the
Gen tile law makers had ever heard of the Noahide laws before, or under -
stood their impli ca tion. These well-meaning people prob ably assumed that 
the laws come from the Bible, rep re sent the “Judeo-Chris tian tra di tion,”
and there fore must be OK. They do not! According to the Bible the Lord
lim ited him self in his promise to Noah after the flood that He would no
longer destroy the earth by water, which, by the way, still leaves Him with
the unstated pre rog a tive to do so by fire. Fur ther more, the chil dren of Noah 
were now allowed to eat meat, while Adam and Eve had orders to be veg e -
tar ians. The only restric tion in regard to meat was that: “flesh with the life
thereof, which is the blood thereof, shall ye not eat [Gn 9:4].” Noah’s
descen dants were also not allowed to murder each other. There fore the
ques tion arises what are the seven Noahide laws and where do they come
from? The Ency clo pedia Bri tan nica explains:

Begin ning with Genesis 2:16, the Baby lo nian Talmud listed the first six
command ments as prohi bi tions against idol atry, blas phemy, murder, adul -
tery and robbery and the posi tive command to estab lish courts of justice
(with all that this implies). After the Flood a seventh command ment, given
to Noah, forbade the eating of flesh cut from a living animal (Gn 9:4)… . As 
basic stat utes safe guarding mono theism and guar an teeing proper ethical
conduct in society, these laws provided a legal frame work for alien resi -
dents in Jewish terri tory [emphasis added]… . Throughout the ages
scholars have viewed the Noahide Laws as a link between Judaism and
Chris tianity, as universal norms of ethical conduct, as a basic concept in
inter na tional law, or as a guar antee of funda mental human rights for all
[emphasis added].

Let us examine this fur ther. Since the pur pose of these laws was to reg u late
con duct of: “alien res i dents in Jewish ter ri tory, ” do the more than 97 per -
cent of non-Jewish cit i zens in the United States now have to sub scribe to
laws prop a gated by the Talmud? Fur ther more, are the Noahide laws
indeed: “a guar antee of fun da mental human rights for all?” The answers
can be found on the Rebbe’s Website www.noahide.com. In regard to the
pro hi bi tion of idol atry as the first Noahide com mand ment one finds:

Since we are to worship G-d and G-d alone, there are no legit i mate part ners
with G-d or inter me di aries [emphasis added] between us and Him. Our
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souls, which are spir i tual in nature and there fore closer to G-d than our
bodies, are capable of connecting directly with Him, but can only do so if
we recog nize and worship G-d alone as our life source. Idol atry there fore
deprives people of their ability to relate to G-d in a pure unim peded way.

Did our law makers realize that the “Day of Edu ca tion” has signed away
Chris tianity? Jesus, Mary , and the saints are no longer tol er ated as inter -
me di aries. But it goes fur ther: the entire Chris tian reli gion, not just Cathol -
i cism, is idol atry! Lest I be accused of exag ger ating let me con tinue from
the Website as to “Who is the Son of G-d?” :

So how has G-d brought His message of truth to the world? According to
the Bible, G-d declares that He does have a special son whose mission is to
bring His bless ings and His salva tion to the entire world.

Who is this son? … In the book of Exodus G-d openly proclaims His son to
the world; “Thus says the L-rd: My first born son is Israel.”

“Israel” is the Jewish people — all of them. The Jews were chosen by G-d
to be His special “son”… .

A child of Noah cele brates certain “Old Testa ment” holi days and not
Chris tian holi days… .

By asking the Jews for spir i tual guid ance and turning back to “Old Testa -
ment” Law, a child of Noah also accom plishes the most impor tant task of
all: He helps bring the Messiah to redeem the entire world.

The Messiah is a Jewish king who will gather all the Jewish people to
Israel, destroy all evil, rebuild the Holy Temple in Jeru salem, and bring true 
freedom to the world by returning everyone to the Law [Halakhah]. He will 
insti tute G-d’s eternal kingdom here on earth.

The Messiah will teach the word of G-d to all nations, causing Chris tianity
and all other reli gions to disap pear.

These pas sages are rather straight for ward. Not only does Chris tianity have
to dis ap pear, so do all reli gions and only Halakhah will be the Law of the
world. In case there is still some doubt among Chris tians who feel com fort -
able in the idea of a “Judeo-Chris tian tra di tion” which will allow for excep -
tions let me con tinue with the next ques tion from the website “Who Was
Jesus?” The answer covers three pages. I will, there fore, limit myself to the
essence:

The Bible gave a warning about a dangerous false, prophet as a member of
the Jewish people who would arise and test our faith in G-d… . In this
Biblical passage [Deut.13 v.2, 3-6,7-8,11], G-d repeat edly commands the
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Jews to kill this false prophet, lest the evil spread and destroy many
souls….

The man known today as “Jesus” fulfilled all these proph e cies. He became
a “king” (over the Chris tian church) who changed the orig inal Law, doing
away with the Hebrew calendar and the Biblical holi days (Rosh Hashanah.
Yom Kippur, Sukkos - the Festival of Taber na cles, Pass over etc.). He
disre garded the one, infi nite G-d of the Hebrew Bible in favor of a new
“trinity” that included himself. And he repeat edly broke the Law by
commit ting terrible sins, while openly chal lenging the G-d given authority
of the rabbis of the Sanhedrin.

The “ter rible sins” include, according to the Rebbe, Jesus’ repu di a tion of:
the laws of kosher food, the laws of hon oring one’s par ents, vio la tion of the 
Sab bath, and having “bra zenly defied and dis obeyed the rabbis of the San -
hedrin.” These “sins” are doc u mented by pas sages from the New Tes ta -
ment but there are others listed which come from the Talmud. They
include: The prac tice of sor cery by Jesus and his dis ci ples; sexual immo -
rality, having “learned witch craft in Egypt and, to per form mir a cles, used
pro ce dures that involved cut ting his flesh - which is also explic itly banned
in the Bible.” The article con tinues:

What is the true key to salva tion? Those who return to the Law (the Seven
Command ments for the Children of Noah, according to the eternal cove -
nant made with Noah in Genesis 9) and who assist the Jewish people
(Isaiah 60, 61,66) will be saved and will partic i pate in the mira cles and
reve la tions, including worshiping in the Third Temple, under the king ship
of the Messiah. As described in many places, including Jere miah 16:19-21
and Zech a riah 8:20-23, all the old gentile reli gions of the world will disap -
pear and their followers will turn to the Jews for spir i tual lead er ship. Until
then, Chris tians are spir i tu ally blinded, and cannot yet under stand G-d’s
wisdom in the Bible.

In our day the Messiah has finally arrived. For the first time in history, there 
is a growing consensus of rabbis willing to name the Messiah, and they are
agreeing that he is the Lubavitcher Rebbe, Rabbi Menachem Mendel
Schneerson. The Rebbe is the spir i tual leader of our gener a tion, a true
prophet who has upheld the Law perfectly and who has worked mightily to
strengthen the obser vance of the Law by Jews, as well as the obser vance of
the Noahide Law by gentiles… . The Rebbe is a direct descen dant of King
David, and many rabbis are now prepared to crown him as the King
Messiah. Indeed, they are eagerly antic i pating the Rebbe’s resur rec tion
from the grave, ready to re-estab lish the Sanhedrin and anoint the king.

155

The Tal mudic Way of Thinking



Is this the “edu ca tion” the Amer ican people require? Did Con gress, which
passed Public Law 102-14, HJ. Res. 104, and Pres i dent Bush senior who
signed it, really know what they were doing? I doubt it, but this is pre cisely
the result one can expect when Gentiles in gen eral, and Chris tians in par tic -
ular, see Judaism simply in the light of the “Old Tes ta ment” and remain
igno rant of the Talmud. These sen ti ments are also impor tant for those
Chris tians like James Carroll who believe that the gos pels are simply an
antisemitic slur and that the Jewish author i ties had no part in Jesus’
cru ci fixion.
When one is aware of the facts sur rounding the Talmud and Tal mudic
Thinking the state ment by Sen ator Joseph Lieberman, during his
vice-Pres i den tial cam paign in 2000, that he: “studies Torah and Talmud on 
the Sab bath” is not nec es sarily innoc uous. The words were meant to reas -
sure Amer i cans that he observes dil i gently tra di tional reli gious values and
this would serve as an anti dote to the Clinton scan dals. As events proved he 
did not take the reli gious laws very seri ously as will be shown in the
chapter on Jewish Power. If he had, non-Jewish reli gious people in our
country might have been in for a shock, espe cially if he had risen to the
pres i dency.
It would be tempting to regard the “Lubavitchers” as merely another sect
within Judaism but its mes si anic claims for the Rebbe have deeply split the
orthodox com mu nity. David Berger has stated in a recent article in Com -
men tary that the res ur rec tion of a dead Mes siah cannot be jus ti fied by
Jewish scrip ture and if insisted upon would actu ally val i date Chris tian
claims for Jesus having been the risen Mes siah. What would a gen uine
Jewish Mes siah have to do? Dr. Berger pres ents the views of Moses
Maimonedes as author i ta tive:

If a king arises from the house of David who studies the Torah and pursues
the command ments like his ancestor David in accor dance with the written
and oral law, and he compels all Israel to follow and strengthen it and fights 
the wars of the Lord - this man enjoys the presump tion of being the
messiah. If he proceeds success fully, defeats all the nations surrounding
him, builds the Temple in its place, and gathers the dispersed of Israel, then
he is surely the messiah. But if he does not succeed to this extent, or is
killed, it is evident [liter ally, “known”] that he is not the one the Torah
prom ised; he is, rather, like all the complete and righ teous kings of Israel
who have died… .

It is apparent, of course, that the Rebbe fell short of these demands. What is 
more impor tant, how ever, is the task for todays would be Mes siah. He
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would have to annex the West bank and Gaza and sub se quently pro ceed to
con quer: Leb anon, Syria, Jordan, Iraq, parts of Egypt and prob ably Saudi
Arabia as well, so that the third Temple can be built. The rest of the world
would have to sit by during these numerous Jewish wars and that is hardly
likely. This type of Mes siah would, there fore, not only be the Antichrist
but also a major disaster for the entire world.
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9

The Burden of Past

Gen er a tions and Some

Visions of the Future

In the book Bitburg in Moral and Polit ical Per spec tive, Moishe Postone
pref aced the text of his chapter “After the Holo caust: The His tory and
Iden tity in West Ger many” with the fol lowing quote: “The tra di tion of all
the dead gen er a tions weighs like a night mare on the brain of the living.”
The chapter dealt with the failure of Ger mans having gen u inely come to
grips with the guilt incurred by the Holo caust. The quote sounded rather
unusual to me since my mind is not “bur dened” by dead gen er a tions and
my ances tors do not rep re sent a “night mare” for me. As a Euro pean I
thought that I might be “insen si tive” in this respect so I asked my Amer ican 
born wife if she felt this way, but she did not either. For us, the dead are
dead, we wish them well and that’s where the matter ends. Not so for Karl
Marx, who was the author of the quote. It is, of course, inter esting and
thought pro voking that it ante dated the Holo caust by nearly a cen tury. This 
is another example where a per sonal or cul tural atti tude of a sub group is
gen er al ized to the world at large. It does seem to hold true for some Jews
and might be high lighted by a per sonal anec dote.
During a trip to Israel, I par tic i pated in a tour to Masada. On the bus I had a
nice chat with the tour guide, a pleasant young ster, who was a Uni ver sity
stu dent and had hailed orig i nally from Brooklyn. The Mormon Church
was just about to open its Mid East Center on Mount Scopus and some stu -
dents from Utah were busy get ting it ready. By the way, in order to get per -
mis sion from Israeli author i ties the Mor mons had to sign a written
dec la ra tion that they would not use the Center for pros e ly tizing. Since my
wife and I had already decided that we would retire to Utah, I asked the
guide what he thought about the Center. He told me that a few days ear lier
he had a Mormon girl on his tour and she told him that they were: “the Jews 
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of America.” What she wanted to say was that the Mor mons are a dis tinct
minority reli gion which suf fered serious harass ments during the 19th cen -
tury and still meets with a great deal of prej u dice. She thought that this
would strike a respon sive chord. It was not to be. As he said to me: “I told
her you can’t be a Jew unless you have two thou sand years of per se cu tion
behind you.”
I regarded this as sad. She had reached out but was rebuffed because she
had not suf fered enough. But nei ther had he because there have never been
orga nized pogroms in Brooklyn. Obvi ously, Gentiles just can’t feel with a
“Jewish heart” as Ben-Gurion had put it. There fore, Marx was right about
the dead gen er a tions weighing like a night mare on the brains of the living,
but he spoke as a Jew for Jews about some Jews and not the rest of
man kind.
Thus the ques tion arises. How long will Jews, who feel this way, have to
carry this burden Marx referred to? Dimont whose book was men tioned
pre vi ously said that the Jews have assumed the role of Sis y phus who was
con demned to roll the boulder up the hill and once he gets there it comes
crashing down again. Dimont claims that while the task of Sis y phus was
mean ing less, “the Jewish Sis y phus … per sists in his task, sto i cally, in the
face of absur dity.” What Dimont ignored was that Sis y phus was doing his
job as pun ish ment for having been greedy as well as “crafty and cun ning,”
which are euphe misms for lying and cheating. Is this really the symbol
Jews want to adopt? Should it be Pro me theus as Marx has sug gested? But
why was Pro me theus chained to the rock and his liver eaten by the eagle?
He had delib er ately deceived Zeus at a celes tial ban quet and had also
stolen fire from the gods to give to man. He did this not nec es sarily because 
he loved the human race so much but because he hated the Olympians, who 
had defeated his ances tors the Titans. Pro me theus intrigued Marx because
he didn’t knuckle under and kept cursing the gods all day long, which
appealed to his underdog men tality. But is this really the best example for
the human race in gen eral and Jews in par tic ular during this new cen tury?
Dimont’s book is impor tant because he does not mince words and
expresses his views quite suc cinctly. Since he paints a pic ture of the future
that can give rise to con cern in Gen tile cir cles his ideas will be dealt with in
some detail. Dimont sees Jewish his tory as a drama in three acts. The first
one he called the: “Man i fest Des tiny,” dealing with the time span from the
patri archs to Jesus; the second he called: “The Exis ten tial Dilemma” dating 
from Jesus to Ben-Gurion; and the third he called: “The Par adox of the
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Dias pora” span ning the time from Ben-Gurion to the Mes siah. It is this
third one which is most rel e vant.
At the outset, Dimont men tions Spengler’s view that civ i li za tions, like
nature, go through growth cycles of birth and death, the Western world will 
there fore inev i tably decline. He then cites Toynbee, who also felt that
Western civ i li za tion as we know it will undergo drastic changes but instead 
of dis ap pearing entirely, it will be reformed through a return to reli gious
values. There after Dimont gives Luria’s meta phys ical view; wherein the
redemp tion of the Jews will herald the redemp tion of man kind. Dimont
believes that “diasporized man living in a diasporized world will be com -
pelled to search for a new ide ology that will give his life meaning. Why
could not Jeru salem, now the spir i tual home land for the Dias pora Jew,
become the spir i tual world center for diasporized man?”
“Diasporization” is a neol o gism and is derived from the sup posed “exile”
of the Jews. Yet there is no other nation in the world that has tra di tion ally
felt itself exiled. People may move from the country of their birth, for a
variety of polit ical or eco nomic rea sons, but they do not regard them selves
there fore as “diasporized.” Nev er the less, this is not the main issue, but the
idea that Jeru salem, embat tled as this city has been throughout the ages,
will become a spir i tual ral lying point requires more faith than can readily
be mus tered by a person who looks at this world real is ti cally. The state of
Israel  regards all of Jeru salem as its cap ital and has not yet acceded to the
idea that the “Old City” - which encom passes the holy sites of Jews, Chris -
tians and Mus lims - be declared extra-ter ri to rial, anal o gous to the Vat ican
in Rome. Unless this is done polit ical, and reli gious power in Dimont’s
Jeru salem will be wielded by Jews. Chris tian ity’s, as well as Islam’s hold
on the minds of people may well become anathema. Let us not be deluded
by high-sounding phrases. What counts is power, Who has it, and How it
shall be used. Let us also not dis miss Dimont’s ideas as mere pipe dreams.
They are ideals to be worked for, just as much as the “Das Kapital” or
“Mein Kampf” were. Lest I’m accused of exag ger ating, let us follow
Dimont’s words fur ther. Under the sub heading: The Dias pora Escape
Hatch he states:

If its func tion was to bring the Jews in contact with other civi li za tions in
order to univer salize them, it has certainly achieved this. Each Dias pora
inter ac tion enriched Judaism, giving it a new virility, veri sim il i tude, and a
broader spec trum of intel lec tual activity. But its inner core always
remained distinctly Jewish. No matter how much the Jews borrowed, they
did not doubt the supe ri ority of Judaism itself. The Greeks did not dazzle
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them, the Romans did not awe them, the Sassanids did not impress them,
the Arabs did not over power them, the Euro peans did not seduce them.
They borrowed, thanked and went on as Jews.

But this univer sal iza tion of the Jews was only one func tion of the Dias pora. 
Not only did the Jews feel the impact of Gentile civi li za tions, but the
Gentile civi li za tions also felt the impact of the Jews. With each new chal -
lenge, with each succes sive enlarge ment of the Dias pora, Judaic ideas were 
indel ibly imprinted on each host civi li za tion. This ‘Judaization’ of the
world that has imper cep tibly coursed below the surface of history in our
second act is destined to surface in the third… . The Dias pora not only
saved the Jews from extinc tion, it placed them in the midst of history.
Because of the Dias pora Jews did not die cultur ally when a host civi li za tion 
died. There were always Jews in other civi li za tions to give perpe tuity to the 
Judaic heri tage. Wittingly or unwit tingly the Dias pora designers in the
second act trans formed a tempo rary polit ical exile into a perma nent ideo -
log ical Dias pora, which for the Jews became their escape hatch from death
as a civi li za tion, leading them to ‘eternal life’ as a culture….To escape
death as a civi li za tion, the Jews must there fore continue to culti vate their
Dias pora. If they choose to reaf firm their past, and fulfill their destiny, they
must enter the third act with both a Jewish humanist citadel in Israel and
Jewish ideo log ical outposts in the Dias pora. Each must nurture the other,
because each is dependent on the other. The world needs both.

The rea soning behind the desire for the Jewish people to have one foot in
the Dias pora and the other in their home land is impec cable. It is under -
stand able that Jews think they need both. Whether or not the “world” does
will be taken up later in the dis cus sion of Gordis’ book Does the World
Need the Jews?, which has already been men tioned. As far as bor rowing
from host civ i li za tions is con cerned there is no doubt about it as the ear lier
por tions of this book have amply dem on strated. In regard to “they
thanked” the record is not quite as clear. Jewish writers fre quently ignore
their debt to the cul tures of Egypt, Canaan, Mes o po tamia, as well as
Greece and tend to present their his tory as having sprung upon the world de 
novo as a result of Hebrew or Isra elite genius. The com mand ment: “Honor
thy father and thy mother” should not only be obeyed in regard to the phys -
ical par ents but also to our spir i tual ances tors. All of us, as Newton said,
stand on the shoul ders of giants and that debt ought to be acknowl edged.
As men tioned ear lier the authors of the Bible are excused because intel lec -
tual prop erty rights did not exist, but this does not hold true for modern
authors.
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The “Judaization” of the world has undoubt edly taken place. It brought us,
how ever, not only the Sab bath and the Ten Com mand ments but also
Marxism, which proved to be more of a disaster than a blessing. Before the
Berlin wall came down, some body had painted on it: “Workers of the
World for give me. Karl Marx.” Freudianism and its obses sion with sex to
the exclu sion of the spir i tual com po nent of the human being has also pro -
duced more draw backs than ben e fits for society. The pro mul ga tion of the
Seven Noahide laws as reflecting “uni versal norms of eth ical con duct, as a
basic con cept in inter na tional law, or as guar antee of fun da mental human
rights” is another example for the attempt to “Judaize” America and the
world. The influ ence of the Talmud has already been men tioned, but we
may also owe the ever-increasing lit i ga tions in our country to Tal mudic
Thinking and the “Judaization of America.” Per sonal respon si bility has
taken a backseat. When ever some thing unto ward hap pens it is nearly
always regarded as some body else’s fault. Chapter 3 of Learn Talmud enti -
tled Assigning the Blame is a typ ical example. Neusner wrote:

What makes the Talmud “Talmudic” is its power to see the compli cated
sides of a simple problem. Indeed the more Talmud you learn, the more you 
realize that nothing is so simple as it seems. For instance, if you slip on the
ice in front of some one’s house, you natu rally [emphasis added] blame the
person who owns the house and who is respon sible to sand the side walk.

Neusner goes on giving var ious rea sons why the side walk might not have
been sanded but the pos si bility that the person who slipped might have
day dreaming instead of watching how he walks under treach erous cir cum -
stances was not dis cussed. It is “nat ural” that some body else is always at
fault. If this were not the case how would the mul ti tude of law yers we are
pro ducing make their money?
This dis cus sion is not meant to deny for a moment the real ben e fits to
society some Jewish indi vid uals have pro vided in the sci ences as well as
other pro fes sions. Nev er the less, their work was inde pendent of spe cif i -
cally Jewish ideas and may well have been pro duced by them regard less of
reli gious or ethnic back ground.
Dimont’s ideas, as quoted above, also fail to take into account that it was
pre cisely the sense of “Judaization” of a host country that pro duced
antisemitism in Europe. Let us remember the title of the book by Marr, who 
is regarded by some as the: “patri arch of antisemitism,” namely Der Sieg
des Judentums über das Germanentum (The Vic tory of Jewry over
Germanism). The word “Judaization” is merely a trans la tion of the German
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“Verjudung” and it was this feeling by the people at large that helped
propel Hitler to power. Juden und Judenknechte (Jews and lackeys of
Jews) were per ceived as run ning the country, which was not to be tol er -
ated. There fore pro gres sive “Judaization,” which is regarded as inev i table
by Dimont, in the third act of the drama we are living in, may not result in
the ful fill ment of the Jewish mes si anic dream but rather in another
night mare.
Since Dimont appar ently shares Spengler’s view that the Western world is
doomed, the future of Jewish Dias pora resides for him in Russia and espe -
cially China:

Ideo logically, China could be a fertile civi li za tion for a Dias pora center,
because the Chinese of today [Dimont’s book was published in 1971] are
even more ‘Judaized’ than were the Puri tans of Colo nial America. Though
the Chinese may not make obei sance to a Jewish heri tage, though they may
not know a Jew from a Chris tian, their ideology is more ‘Jew ish’ in origin
than that of Western civi li za tion… . China’s ‘reli gion’ is the economic
doctrine of a Jew, Karl Marx. Her science is the theo ret ical physics of a
Jew, Albert Einstein. Her psychology of man is that of a Jew, Sigmund
Freud.

Dimont does not seem to con sider the fact that although there is no
antisemitism in China today, because Jews don’t exist there for all prac tical 
pur poses, it is bound to erupt if mil i tant Jews were to arrive in larger num -
bers and force their ideas upon the people. A recent resur gence of
anti-Jewish feel ings in Russia after the implo sion of the Soviet Union
should serve as a warning. Western “advi sors”, some of them Jewish,
arrived imbued with the gospel of cap i talism that was sup posed to instantly 
trans form an auto cratic society into a free-market democ racy. Although
they meant well, things just take time. Out side help soon comes to be
regarded as inter fer ence and the “helpers” are resented as colo nial over -
lords. Fur ther more, the ordi nary Rus sian has not for gotten that a fair
number of KGB oper a tives were of Jewish descent and had lorded over
them. Is it not equally likely, there fore, that the Chi nese, once they have rid 
them selves of the “bless ings” of Karl Marx, will fall back on their
home-grown tra di tion of Con fu cius and Taoism rather than on imports
from abroad which they are bound to view with sus pi cion. The same
applies to the other pro spec tive Dias pora cen ters Dimont lists, namely:
South America, Africa, and India. In South America attempts to ‘Judaize’
the con ti nent will run smack against the Cath olic Church and in Africa
against Islam as well as Chris tianity. In India, Hin duism and to some extent 
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Bud dhism is still firmly entrenched and attempts to drag these people by
hook or by crook into a modern athe istic world are likely to run into serious 
resis tance.
It is impor tant to note that Dimont’s vision of the future is strictly sec ular
and there seems to be no room for the human spirit, which con cerns itself
with eternal values rather than the dance around the “Golden Calf.” Nev er -
the less he does offer an alter na tive sce nario:

Perhaps Western civi li za tion is not dying, as predicted by Spengler, but
merely under going an evolu tion from its Chris tian paro chial [emphasis
added] phase to a Judaized univer salist phase, much as the Greek Hellenic
idea evolved into a univer salist Helle nism. Under the commu nist skirt of
Russia and China we still behold the body of Western civi li za tion. What is
more natural that mono theism, Chris tianity, Moham med anism, capi talism,
socialism, commu nism - all spun by Jewish brains - should find a universal
abode in Jewish humanism… . Though the world seems unaware of it , or
reluc tant to admit it, Judaism is already one of the most successful spir i tual
forces influ encing and shaping the mind of man today… . All the great reli -
gions that once conquered worlds are crum bling today. The sword of
Constantine and the scim itar of Mohammed have passed to Marx. Today
the 200 million Slavs of Russia profess this new faith; Red China has
converted to the Sickle as Char le magne did to the Cross; the dark millions
of Africa are acquiring it. Hundreds of millions of Moslems, Hindus and
Buddhists are wavering between their ancient faiths and this current
creed… . Will it be the destiny of the Jews in the third act to pros e ly tize the
univer sal istic aspect of their faith to a diasporized world sick unto its scien -
tific soul, ready, perhaps, at last, to accept their prophetic message? Is it
possible that Chris tianity, Mohammedism, commu nism have been but
step ping stones to make it easier for diasporized man to cross over into a
universal Judaism?

When Dimont wrote these para graphs, he was appar ently con vinced that
Khrush chev was right when he said: “We will bury you,” and that the
Soviet Union would win the cold war. Well, he didn’t reckon with Ronald
Reagan, a man of prin ciple, who did not sub scribe to “better red than dead”
and who was not sat is fied with con tain ment but insisted on vic tory for
freedom. Thirty years later the 200 mil lion Slavs of Russia have shaken off
hammer and sickle and the Chi nese are exper i menting with Cap i talism.
Dimont also makes the fun da mental mis take of iden ti fying the ideas of the
ruling class with those of the people. It fol lows directly from the notion that 
“Nazis equals German people” which is still pop ular in some minds. As far
as the people of Russia are con cerned, they have never have given up their

164

The Moses Legacy



idea of God regard less of how much the athe istic state - which by the way
was sup posed to have with ered away according to Marx - tried to sup press
it.
But this is not nec es sarily the essence of the above quoted para graph. It
hinges on the antith esis of “paro chial” versus “uni ver salist.” For the Chris -
tian and espe cially the Cath olic reader to be informed that his reli gion is
“paro chial” is indeed news. The very word Cath olic means nothing else but 
“Uni versal” in the Greek lan guage. To call Chris tianity paro chial and
Judaism uni versal may well be regarded either as igno rance or more prob -
ably as chutzpah.
It was the vision of one Cath olic (uni versal) faith for the entire Western
world, which drove Philip II to build the Armada. After the Muslim fleet
had been defeated at the battle of Lepanto sev en teen years ear lier, Islam
was no longer a threat. Judaism was rel e gated to obscu rity and there was
only Protestant Eng land, which annoyed Spain’s com merce and pre vented
con trol of the North Amer ican col o nies. The attempt to build one uni versal
faith, failed and there is no reason to believe that another one, unless it is
based on ruth less coer cion, will suc ceed.
The key phrase for Dimont’s thinking is “Jewish humanism,” but how it
dif fers from “Chris tian humanism” has never been made clear. Nev er the -
less, let us con tinue to observe Dimont’s thoughts:

At the end of the first act, Jesus proclaimed a reli gious broth er hood of man
in heaven. At the end of the second act, Marx proclaimed an economic
broth er hood for man on earth. What will be proclaimed at the end of the
third act? Will the Chris tian Jesus reap pear as prom ised by the Gospels, or
will a Jewish messiah appear as prom ised by the Prophets? What if both
predic tions are fulfilled? Will it be two different messiahs, or one and the
same messiah? … Thus, in the third act, man himself will be faced with an
exis ten tial choice. Should he chose the Chris tian para dise in heaven, with
an avenging Jesus returning to end mankind with a Judg ment Day or
should he choose the Jewish para dise on earth brought about by a messi -
anic concept of broth er hood?

He then pos ited the ques tion how can the:

Zionist agnos tics claim to be heirs to the messi anic ideal? How could they
deny God and yet proclaim the chosenness of the Jewish people? Perhaps
Ben-Gurion best resolved this dilemma when he said: ‘My concept of the
messi anic idea is not a meta phys ical but a socio-cultural one… . I believe in 
our moral and intel lec tual supe ri ority, in our capacity to serve as a model
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for the redemp tion of the human race… . The glory of the divine pres ence is 
within us, in our hearts and not outside us.’

These are dan gerous notions because the ideas of: “moral and intel lec tual
supe ri ority” have already caused one Holo caust and when pro claimed in
the Dias pora, where Jews live as a minority, it is bound to arouse resent -
ment. Fur ther more when “moral and intel lec tual supe ri ority” are asserted
over the Pal es tin ians in Israel and in the occu pied ter ri to ries there can be
nothing but grief ahead.
It is also becoming apparent that Dimont has a warped view of Chris tianity
when he believes that Jesus’ teaching was directed to the souls in heaven
rather than to the people on earth. Yet Dimont is quite cer tain in his belief
of a pas sive Chris tianity versus an active Judaism

Perhaps this is why God chose the Jews, if there was a divine choice. He
could count on them. As one scholar so percep tively summed it up - ‘In
Judaism, God turned to man and said, ‘Finish the work for me,’ and man
said ‘I will.’ In Chris tianity, man returns to God and says, ‘I cannot do it,
finish the work for me,’ and God says ‘I will.’ In essence, the Chris tians are 
unable to fulfill the task assigned man by God, and slough the job back to
God via Jesus.

Is this really how Chris tians see them selves? Is it not much rather ora et
labora (pray and work)? In other words, you do your level best and when
you’ve reached the end of your rope, you are nei ther too afraid nor too
proud to ask for help in the full knowl edge that since you have not for saken 
God, He will not abandon you. The Chris tian knows that he does not and
cannot have all the answers and that is why he trusts in God. Dimont thinks
dif fer ently because he con cludes his book with:

As long as the Jews stick to the ethics of the Torah and the ideology of the
Prophets, they will remain inde struc tible. When all men embrace this ethic
and ideology, they, too, will symbol i cally become ‘Jewish.’ There will then 
be only man [emphasis added]… . The inter mis sion is over … we are the
actors in a living theater.

Well, here it is spelled out again. Chris tianity is passé and it is now time to
move on to Judaism. It was this sen tence that “the ethics of the Torah and
the ide ology of the Prophets” ought to be embraced by all man kind that
caused me to inves ti gate the meaning of the phrases and even tu ally to write 
this book. These are slo gans which may sound impres sive but simply don’t 
hold water when exam ined care fully. The dif fi culty in what is meant by
“Torah” at any given moment should by now be obvious to anyone and the
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“ide ology of the prophets,” whose main con cern was for their own people
and their own God, is not nec es sarily a good pre scrip tion for the future
either. It is true that the prophets did advo cate repen tance, kind ness, mercy
and grat i tude but for their own people and these are human rather then spe -
cif i cally Jewish values. The Torah, defined here as the five books of
Moses, and the Prophets when read in full rather than pre-selected excerpts
estab lish quite clearly that they were written for Jews and have there fore, in 
part a decid edly nation al istic bent, as has been shown in Part I of this book.
While they may make Jews inde struc tible, they have also con trib uted to
their suf fering. On the page before last Dimont quotes Isa iah’s oft-repeated 
vision:

He shall judge among the nations, and shall rebuke many people; and they
shall beat their swords into plow shares, their spears into pruning hooks;
nation shall not lift up sword against nation, neither shall they learn war no
more [2:4].

What Dimont did not quote are the imme di ately pre ceding verses 2 and 3
where Isaiah says:

And it shall come to pass in the last days, that the moun tain of the LORD’S
house shall be estab lished in the top of the moun tains, and shall be exalted
above the hills; and all nations [emphasis added] shall flow unto it.

And many people shall go and say, Come ye, and let us go up to the moun -
tain of the LORD, to the house of the God of Jacob; and he will teach us his
ways, and we will walk in his paths: for out of Zion shall go forth the law,
and the word of the Lord from Jeru salem.

This is the full mes si anic vision. If one reads this not from a Chris tian ide -
al istic but from a Jewish point of view, there is little doubt that uni versal
obei sance to Judaism is the sine qua non for redemp tion. It is the God of
Jacob rather than the God of Jesus who will lay down the law. With knowl -
edge of his tory and human nature one can be par doned if one has serious
doubts about the benign nature of the law which shall go forth out of Zion.
When one con siders these thoughts the his tory of the past cen tury appears
in a new, and I must say dis turbing, light. While Chris tians may read Isa -
iah’s verses as her alding Augus tine’s City of God and the Heav enly Jeru -
salem, Dimont and authors like him, tend to think in con crete terms. For
them it is the bricks and mortar of this world’s Jeru salem from which “the
nations” will be judged and rebuked. From this point of view his tory will
not end with “a new earth and a new heaven,” as Chris tians believe, it will
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rather move into the direc tion of an inev i table Jewish vic tory over its
adver saries here on our cur rent earth.
It was pre cisely this fear of “the Jews taking over” which fueled the Nazis’
mur derous hate in the first half of the pre vious cen tury. There was no com -
pro mise pos sible. It was seen as an either-or sit u a tion as to who would con -
trol Europe, if not the world. For instance, Moses Hess pre dicted in 1862
that a “race war” would have to be fought in Ger many before that country
could reach the dem o cratic values of the “Romance nations.” It came to
pass as a major aspect of the Second World War. The Nazis lost that war,
but not before extracting a ter rible price from Jews. As one might expect
they were not gra cious vic tors. The tre men dous blood-let ting still embit -
ters German-Jewish rela tions and demands for ret ri bu tion per sist more
than half a cen tury later.
Finally Dimont’s con clu sion that “there will then only be man” is also pro -
foundly dis turbing. If this is indeed the con cept mil i tant Jewish intel lec -
tuals are working towards by reforming society in their image the new
cen tury will be a deeply trou bled one. Jesus will have died in vain and
“Man” might be led by an athe istic descen dant of King David, who by def i -
ni tion will have to be the Antichrist and might well turn into the equiv a lent
of any one of the dic ta tors we have known in the recent past.
Have I been unduly con cerned about Dimont’s views? Here is a state ment
taken from the first page of the book: “For as Max I. Dimont bril liantly
dem on strates in this fas ci nating book, the long tra vails and migra tions of
the Jews have not been the aim less wan der ings of a per se cuted people - but
instead a con stant pro gres sion toward a goal of pre serving man’s last and
best hope of sur vival. The Inde struc tible Jews is a work of homage to a
great people. Even more, it is a work of shining hope for the future.” Is it
indeed?
As men tioned ear lier Dimont’s book was pub lished in 1971. The glob al -
iza tion, as well as sec u lar iza tion of the world, has pro ceeded and we are
now con fronted with the result. As long Amer ica’s “War on Terror”
neglects the fun da mental rea sons why some people choose to become mar -
tyrs rather than submit to Dimont’s vision of what the world should be like, 
the war cannot be won.
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10

Atti tudes Toward Jus tice

and Death

As the pre vious chap ters have shown the dif fer ences between Jewish and
Chris tian out looks on life can be pro found, and it serves no pur pose to
gloss over them. The belief in the divinity of Jesus and his role as redeemer
of man kind is only one aspect. Although this would affect the o ret i cally
only the theo log ical aspects of the reli gions, the “avenging Jesus” as
Dimont had put it, seems to arouse fear in some minds, which con trib utes
to the fight against the Chris tian church. But there are three other fea tures
that are in a way more impor tant because they affect all of us in our daily
lives. The first is the flex ible atti tude towards law, which has already been
dis cussed; the two others are the feel ings towards jus tice and in regard to
death. These are, as will be shown, actu ally quite closely linked, and in turn 
reflect back again to Jesus.
Gentiles are fre quently rather amazed at what they regard as the obses sion
of some Jews with jus tice. For give ness of mis takes, past sins, or crimes
does not seem to appear high on the list of desirables in Judaism. Jus tice is
what the Bible and the prophets keep preaching. Obvi ously there needs to
be jus tice in inter per sonal rela tions, oth er wise, civ i lized society breaks
down into anarchy. But unless jus tice is tem pered with mercy, there is the
danger that it will dete ri o rate to ven geance and a vicious cycle of claims
and coun ter claims will ensue. When the other ubiq ui tous human emo tion
of greed sub se quently jumps into the fray, what had started out as the quest
for jus tice can turn into its oppo site and even tu ally end up in hate.
In 1894, Ber nard Lazare wrote a book enti tled Antisemitism in which he
showed that the problem is an ancient one and had pre ceded the Chris tian
Church. Most inter esting in the cur rent con text are the fol lowing excerpts
from the chapter The Rev o lu tionary Spirit of Judaism:
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In earliest times they did not share the hopes of the later Phar i sees; after
Yahweh had closed their eyelids, they expected only the horror of Sheol.
Accord ingly, life was for them the impor tant thing; they thought to beau tify 
it with all bless ings, and these mad ideal ists, who had conceived the pure
idea of one God, were, by a star tling yet expli cable contrast, the most
untractable of sensu al ists. Yahweh had assigned to them a certain number
of years on earth; in this exis tence, always too short to suit the Hebrew, He
demanded of them a faithful and scru pu lous worship; in return, the Hebrew 
claimed posi tive advan tages from his Lord.

The idea of contract domi nated the whole of Jewish theology. When the
Isra elite fulfilled his duties toward Yahweh, he demanded reci procity. If he 
thought himself wronged, if he consid ered his rights had not been
respected, he had no good reason to tempo rize, for the minute of happi ness
he lost was a minute stolen from him, one which could never be returned to
him. Accord ingly, he looked to a punc tual fulfill ment of mutual obli ga -
tions; he wanted a correct balance to exist between his God and himself; he
kept a strict account of his duties and his rights, this account was part of the
reli gion, and Spinoza could justly say: ‘With the Jews the reli gious dogmas 
did not consist in instruc tions, but in rights and prescrip tions; piety meant
justice, impiety meant injus tice and crime’

Sec ular Jews no longer keep a ledger with Yahweh as their partner, now it
is kept with the State or any other offending party. Nev er the less, the fun da -
mental aspect of legal con tract has remained the same and explains what
some non-Jews may regard as an obses sive pre oc cu pa tion with legal i ties.
With typ ical 19th cen tury Marxist opti mism, Lazare, him self Jewish, felt
that antisemitism would wither away, like the state was sup posed to have
done:

because the Jew is under going a process of change; because reli gious,
polit ical, social, and economic condi tions are like wise changing; but above 
all, because antisemitism is one of the last, though most long lived, mani -
fes ta tions of that old spirit of reac tion and narrow conser va tism, which is
vainly attempting to arrest the onward move ment of the Revo lu tion.

He was only twenty-nine years old when he wrote the book and his
youthful opti mism is under stand able. As a result of the Dreyfus affair a
year later, when the mob shouted in the streets of Paris “Death to the Jews”, 
he mod i fied some of his views, but that is not the issue. What is impor tant
is that if one reads a book one hun dred years later and can agree with major
por tions it does speak the truth. Nev er the less, the exclu sive quest for jus -
tice when it is not tem pered by mercy can be dan gerous, as men tioned ear -
lier. Hardly any one of us has led a life that is abso lutely squeaky clean. If
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we were to receive jus tice for all the things we thought we had gotten away
with we might well be in for some very unpleasant sur prises.
During the last two decades of the past cen tury the Jewish quest for jus tice
found its most public expres sion in win ning com pen sa tion from var ious
gov ern ments, indus tries, and banking insti tu tions for Holo caust vic tims
and their heirs. While those who are in need are clearly enti tled to a redress
of griev ances on an indi vidual basis, it is not nec es sarily a good idea to turn 
claims into class action suits. Enor mous sums are at stake and since the
law yers, who pursue the demands, are well com pen sated, the sus pi cion
arises that motives other than jus tice may be at work. Banks are not in the
busi ness of losing money; they will sub se quently extract it from their cus -
tomers, who had nothing to do with profits that might have been made sixty 
years ear lier. Gov ern ments don’t have any money either. They have to
extort it from their cit i zens in the form of taxes. Thus the people, who are
now footing the bills for some thing they had not been respon sible, are not
all that happy and the image of the “money grab bing Jew” receives new
impetus. When, in addi tion, the effort comes not from local Jewish orga ni -
za tions in Ger many, Aus tria, or Swit zer land but from the World Jewish
Con gress in New York, is it any wonder that people start talking again
about Weltjudentum (world Jewry)? This is just one example how the quest 
for “jus tice” can turn into some thing else and create resent ment in the
non-Jewish com mu nity.
Gentiles may ascribe the inability to for give what hap pened decades ago
simply to the hate some Jews have for Ger mans and Aus trians but this
would not be alto gether accu rate. Not only can we not emo tion ally expe ri -
ence the depth of grief felt by some of the sur vi vors of the Holo caust and
their off spring, but we also fail to have this over riding sense of jus tice,
described above. The so-called Bitburg affair bears tes ti mony. The sub ject
was already dis cussed in War and Mayhem and need not be repeated here
but deserves to be read if one truly wants to under stand how some influ en -
tial Jews feel and their effect on inter na tional pol i tics.
The essays and edi to rials in the men tioned Bitburg volume make very clear 
that a number of Jewish writers believe that for giving would lead to for get -
ting and that must never happen. The memory must be kept alive. All of us,
Jew and Gen tile alike, agree that there must be no for get ting. But how the
memory is to be treated in the future will define the rela tion ship of the
Jewish com mu nity to society at large. It also needs to be made clear that
nations cannot suffer, only indi vid uals who make up the nation. The nation 
is an abstract con cept, which does not have feel ings, the indi vidual is a
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person and it is up to the indi vidual how to deal with mis for tune. Let it be
said once more quite explic itly, for giving does not equate with for get ting.
One should remember, but go on with one’s life and not allow the past to
turn into a fes tering sore.
In this con text it is useful to remember a quote from Schopenhauer. In the
chapter: “Appear ance Inde pendent of the Prop o si tion of Cause” he wrote:

The fact that intense mental suffering, unex pected terrible happen ings,
frequently cause insanity I explain to myself in this way. Each such
suffering is as a real event limited to the present, there fore tempo rary and as 
such not neces sarily exces sively diffi cult to bear. It only becomes over -
whelm ingly great when it is enduring anguish. As such it is however
merely a thought and resides there fore in memory [emphasis in the
orig inal].

Since the trans la tion of the quote is my own it may differ some what from
other Eng lish trans la tions but the mes sage is clear. The actual event in the
present, how ever harsh and even if it extends over some years, is just a
moment in one’s life time. Sub se quent suf fering, which is regarded as
unbear able resides only in memory! When it comes to suf fering over past
events, we are no longer dealing with phys ical occur rences but mental ones 
and these can become atti tu dinal. Among some Jewish indi vid uals painful
his tor ical mem o ries become insti tu tion al ized, and this is tragic. When the
Holo caust is not merely viewed as a major catas trophe but as a poten tial
tool for the pun ish ment of a new gen er a tion that had nothing to do with it,
an unin tended reac tion and back lash may result. If it comes, Jews might
again be placed in the role of Job 3:25, who said: “For the thing which I
greatly feared is come upon me.”
The atti tude towards jus tice is also inex tri cably linked to the con cepts
about death. For the Chris tian, Muslim, Hindu or Bud dhist, death is not the
end but merely a trans for ma tion to a dif ferent life, depending on the par tic -
ular belief system. The Chris tian or Muslim doesn’t have to worry about a
dead person who has com mitted atroc i ties. He roasts in hell and Satan and
his min ions have a good time tor turing him. The Hindu or Bud dhist is also
quite uncon cerned because the bad man’s nasty pro pen si ties will ensure
him a rebirth in a manner which is far from desir able and it will take a good
long time before he has accu mu lated suf fi cient good karma so that he can
even tu ally reach a more enlight ened plane. But one gets the impres sion
that for a number of Jews, espe cially sec ular ones it is indeed “dust to
dust.” For others the main hope is to sleep in hal lowed ground with the
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fathers. Even if there is a res ur rec tion in God’s good time, the belief system 
does not seem to include a divine judg ment at the end of one’s life.
Some Jewish authors take great pride in the fact that their reli gion is
monistic and does not rec og nize a dif fer en ti a tion of body and soul and,
there fore, there is no heaven or hell. This means in turn that heaven has to
be achieved on this planet, which is, how ever, a for lorn hope when one
sees the human race as it really is rather than as some ideal hypo thet ical
con struct. As long as there is no pro found genetic change: fear, hate, greed, 
jeal ousy and all the other emo tions which pre vent us from truly loving our
neighbor will per sist and with them per sonal, polit ical and reli gious con -
flicts. As long as I am closer to myself than to my neighbor, that is where
my pri or i ties are likely to be regard less of sex, race, reli gion or leg is la tion.
Altruism does not come nat u rally and is in gen eral not the prime mover of
the human race. It must be taught. Love is like wise not nec es sarily inborn,
although we would like it to be so. The child has to be exposed to love and
will sub se quently recip ro cate. That is what family life ought to be all about
and why a nuclear family of oppo site sex par ents with chil dren is so essen -
tial for the main te nance of a civ i lized society.
Although the Chris tian, as well as the Jew, is ordered to love God, this is a
dif fi cult task. Only joy can create the emo tion of love. If joy is absent the
com mand becomes a duty and the word love has lost its meaning. How one
is to: “love with all one’s heart and all one’s soul” an abstract God of the
uni verse has not yet been prop erly explained. The Chris tian has it easier in
this respect. He has at least the mental image of Jesus in front of him, a
human being who knew suf fering, over came it, and is now regarded as a
friend and helper. The Chris tian Heav enly Father is also no longer con -
ceived as a tribal deity who rewards or pun ishes the nation, but One who
cares about indi vid uals and who will not give you, in Jesus’ words, a stone
when you ask for a loaf of bread.
Some Jewish intel lec tuals seem not to have made this tran si tion from the
nation to the indi vidual. Israel is still the Lord’s first-born, and the nation
as a whole is to be rewarded or pun ished. This is the point were reli gion and 
pol i tics inter sect. This atti tude of col lec tive rather than indi vidual pun ish -
ment appar ently goes a long way towards explaining why some Jews have
never for given the German nation for the per se cu tion of Jews under Hitler.
Other nations have made peace with each other and among indi vid uals,
espe cially front sol diers regard less which side they were on, there is no
ani mosity.
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Although I am an Amer ican cit izen, my Aus trian accent and age stamp me
imme di ately of, prob ably, having been on the oppo site side during WWII.
Yet I have never encoun tered any hos tility as a result of it. This holds not
only for Amer i cans. On a recent trip a Frenchman, slightly older than
myself, asked me if I had been in the Africa Corps. I couldn’t oblige
because I had been on the eastern front but we did have some thing in
common. Both of us had been on the receiving end of Amer ican bombs: I
in Vienna and he at Monte Cas sino. We were instant friends. This can
happen, how ever, only if we treat each other as indi vid uals rather than as
mem bers of a nation. On the same trip I met an Amer ican gen tleman of my
age who lives in France and is mar ried to a French Jewish lady. She had
nar rowly escaped depor ta tion during the war and was still des per ately
afraid of Ger mans. He told me that when the Berlin wall came down his
wife shed bitter tears crying: “now they will kill us all.” It is ter rible that
people should feel this way. That the fear is irra tional is irrel e vant. It is a
gen uine emo tion for that poor woman, whose life is still being poi soned by
the past. Everyone of my gen er a tion on either side of the front had narrow
escapes or else we wouldn’t be here. But why per pet uate grief instead of
grat i tude?
There is per haps no better example as to how even the most intense degree
of phys ical and emo tional suf fering can be over come than that of Victor
Frankl’s life. I have already men tioned in War and Mayhem that I had
attended as a med ical stu dent some of his lec tures at the Poliklinik in
Vienna. What impressed me most was not only the lucidity of his pre sen ta -
tions but also his gen uine humane ness. He truly lived for others, rather than 
for him self. Even in Auschwitz as well as the other con cen tra tion camps he
had been sent to, for being a Jew, he retained his dig nity and the firm con -
vic tion that there must be some meaning behind all the suf fering, he and the 
other inmates had to endure. To go through hell and return with a soul
which is gen u inely enno bled is an accom plish ment few of us can match.
Late in 1941, just prior to Amer ica’s entry into the war, Frankl received the
long hoped for immi gra tion visa to the United States. Nev er the less, he
knew that he would have to leave his elderly par ents who would be
deported and killed. Let me trans late from his last book: Was nicht in
meinen Büchern steht (What has not been told in my books):

With uncer tainty in my heart I leave the house [consulate, where he had
received the docu ment] walk around for a while and the thought comes; ‘Is
this not a typical situ a tion where a sign from heaven is neces sary?’
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When I returned home I saw a small marble piece on the table.

‘What is this?’ I asked my father.

‘This? Oh, I found it today on the ruins where formerly the syna gogue
stood which was burned down [Kristallnacht 1938]. This piece of marble is 
a part of the tablets of the Law. If you are inter ested I can tell you which one 
of the ten command ments it refers to. There is only one law, which starts
with ho.’

‘And that is? I urge my father

He replies: ‘Honor your father and your mother, that your days may be long 
in the land … ’

And so I stayed ‘in the land,’ with my parents and let the visa lapse. That is
the story of a little marble piece.

Some time in 1942 the family: Frankl, his newly wed wife and the par ents
were deported first to Theresienstadt, where his father died prac ti cally in
the arms of the son, and then to Auschwitz. His mother “ging ins Gas” was
gassed, his wife sur vived lib er a tion in Bergen-Belsen but died within
weeks of mal nu tri tion and typhoid. His brother also died in one of
Auschwitz’s sub sid iary work camps. Frankl could have spared him self
these dreadful years. He could have gone to America, become wealthy and
famous for his “logotherapy,” but he would not have become the person he
was with the cred i bility the over coming of his suf fering had earned him.
Frankl was also the first one to speak out openly, in 1946 already, against
col lec tive guilt and col lec tive pun ish ment. The bib lical idea of col lec tive
guilt and thereby col lec tive pun ish ment in order for jus tice to occur is not
only wrong but ter ribly dan gerous. In view of the cur rent trag e dies in the
Middle East it needs to be remem bered that gen uine jus tice is indi vis ible. It 
is impos sible to extract jus tice for one group of people while per pet u ating
an injus tice on another. The legit i mate needs, rather than desires, of Israelis
and Pal es tin ians have to be met if the ever-esca lating cycle of vio lence is to 
come to an end.

175



11

Jewish Power

In the post-Holo caust world Jewish power tends to be a taboo sub ject.
When it is raised at all, one risks being labeled a Nazi, antisemite, or
self-hating Jew as the case may be. Yet all people and nations aspire to
some degree of power to blunt the fears that result from living in a dif fi cult
and at times pre car ious world. Jews cannot be expected to con sti tute an
excep tion, espe cially when one con siders their his tory. There is abso lutely
nothing wrong with wanting power. The only ques tion is for what pur pose
and by what means?
In War and Mayhem I dis cussed the ready access to the major media the
World Jewish Con gress enjoyed at the time of the so-called Waldheim
Affair. It resulted in the place ment of the former Sec re tary-Gen eral of the
UN, and later on Pres i dent of Aus tria, on the watchlist of unde sir able
aliens. This was con trasted with the inability of a retired CIA officer, who
had researched how this deci sion was reached, to get the results of his
inves ti ga tions pub lished, in spite of stren uous efforts over a period of sev -
eral years. He was finally able to do so but only in Aus tria and in the
German lan guage. One hates to use the word cen sor ship but there is clearly
a screening pro cess going on, and the banner of the New York Times “All
the News that’s fit to print” is no longer strictly adhered to. The public gets
one-sided infor ma tion from the major media out lets so that “public
opinion” can be steered into the desired direc tion.
In our fast moving time the above-men tioned example may be regarded as
“ancient his tory” and Aus tria’s prob lems are hardly of interest to the
average Amer ican. I men tioned it only because it dem on strates a pat tern
that has reached full bloom in the Pres i den tial Elec tion Cam paign of 2000.
Since part of the cam paign was fought on bringing hon esty and integ rity
back to the White House the major news media obsessed exten sively on a
drunken driving con vic tion Gov ernor Bush had received 24 years ear lier.
The story broke five days before the elec tion and for the next sev eral days
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the gov ernor was crit i cized for not having brought it up him self in the
begin ning of the cam paign. Ques tions were also raised whether or not he
had lied about this arrest on loan appli ca tions or other offi cial doc u ments.
Gov ernor Bush had admitted his mis take at the time of the arrest, had paid
the fine, had abstained from alcohol sub se quently, and had stated in the
begin ning of the cam paign that his youthful behavior had not been par tic u -
larly exem plary. Throughout the cam paign he refused to give details but it
became clear that his wife Laura had told him early on in so many words:
“Shape up or ship out.” He did shape up, with the help of reli gion, and
became a good hus band and father as well as a respected chief exec u tive of
Texas. This was not good enough and the media could not resist the temp -
ta tion to influ ence unde cided voters to switch their alle giance at the ballot
box to Vice-pres i dent Gore. The fact that the story had become known to
the dem o cratic cam paign sev eral months ear lier was avail able only on the
Internet. The timing of the release to the public was, of course, pure pol i -
tics. The Gore cam paign cannot be faulted for this because they obvi ously
wanted to win. This is not the point. Impor tant is how the media han dled
the story and how the Amer ican public was manip u lated by its con stant
rep e ti tion during the last few cru cial pre-elec tion days.
Let us now com pare the Bush story, which was broad cast far and wide to
another one dealing with Sen ator Lieberman. Vice-pres i dent Gore had
picked Sen ator Lieberman as his run ning mate prior to the dem o cratic con -
ven tion for sev eral rea sons. He was the only dem o cratic sen ator who had
denounced Pres i dent Clinton’s moral fail ings from the Senate floor, and
had also assumed a more cen trist rather than left-lib eral stance in his public 
utter ances. Fur ther more he was a self-pro claimed orthodox Jew and as
such was expected to deliver the major Jewish strong holds of New York,
Florida and Cal i fornia, which make up with their com bined elec toral votes
41 per cent of what is needed to win the elec tion. That media-sup port
would also swing to the Gore-Lieberman ticket was to be expected. It was a 
gamble on part of the Vice-Pres i dent, because of a pos sible antisemitic
back lash, but since he trailed Gov ernor Bush by more than twenty points
prior to the Dem o cratic Con ven tion, an essen tial one. The gamble paid off.
The gap between the two can di dates nar rowed imme di ately and by elec tion 
time the polls reported that the out come was: “too close to call.” As it
turned out the Supreme Court of the U.S finally decided the elec tion by one 
single vote.
Although Bush was crit i cized for having injected reli gion into his cam -
paign, Sen ator Lieberman was allowed to - fig u ra tively speaking – drape
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him self in his prayer shawl and insist that he takes his reli gion seri ously.
He also stated that he refrains from offi cial duties on the Sab bath and
devotes him self instead to the study of Torah and Talmud. He would take
time out, how ever, for cru cial votes or a national emer gency. Throughout
the cam paign he wore God on his sleeve and there were no major com -
plaints by the media about his using reli gion for polit ical pur poses. His
dec la ra tion of being an orthodox Jew was greeted with relief by the polit i -
cally con ser va tive sector of the Amer ican public since it was assumed that
he meant what he said and his polit ical agenda would be cen trist. These
hopes were dashed because the sen ator imme di ately espoused the views of
the polit ical left, which are in pro found dis agree ment with the teach ings of
the Torah as well as the Talmud. Sen ator Lieberman even pro claimed that
some of the most egre gious posi tions of the leftist agenda are actu ally con -
doned by the Jewish reli gion. This was the pro ver bial straw that broke the
camel’s back and a Brooklyn Beth Din (rab bin ical court) excom mu ni cated
the sen ator.

CNSNews.com reported on October 23, 2000:

A rabbin ical court in Brooklyn, New York has taken the unusual step of
excom mu ni cating Connect icut Senator Joe Lieberman, the vice pres i den -
tial hopeful on Al Gore’s ticket.

The New York Torah Court stated that Lieberman caused ‘grave scan dal’
for the Jewish reli gion ‘by the fact that, while claiming to be an obser vant
Jew, Lieberman has been misrep re senting and falsi fying to the Amer ican
people the teach ings of the Torah against partial birth infan ti cide, against
special priv i leges and pref er en tial treat ment for flaunting homo sex uals,
and against reli gious inter mar riage of Jews.’

Rabbi Joseph Friedman, a spokesman and partic i pant in the rabbin ical
court, said in a state ment that Lieberman ‘vio lated our sacred Torah by his
Senate votes upholding partial birth infan ti cide and legit i mizing homo sex -
u ality, which abnormal and unhealthy behavior the Torah strongly
condemns as sinful and immoral.’

When a vice pres i den tial can di date is given the max imum pos sible pen alty
by rep re sen ta tives of his reli gion one might legit i mately regard this as
major news. How did the media handle this poten tial bomb shell, two
weeks before the elec tion? Utter silence! Fox News was sup posed to have
reported it and I saw it only as a brief fac tual para graph in Human Events
and The Wash ington Times, which in con trast to The Wash ington Post is
read only by a small group of con ser va tives. Nev er the less it was this
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para graph that led me to check out the source on the Internet. The Internet
report also stated that: “The Gore-Lieberman 2000 Cam paign Head quar -
ters’ press office in Nash ville had no imme diate response to the excom mu -
ni ca tion.” This is, of course, under stand able and can be expected, but
where were the guard ians of our democ racy, the fourth estate, which
informs the public on all the avail able facts so that an intel li gent deci sion
can be made at the polls?
It is true that, as has been men tioned early on, Jews have no pope and the
Beth Din’s authority is lim ited to its own con gre ga tion. Nev er the less when
a can di date for the second highest office in the land and thereby a poten tial
pres i dent is offi cially branded by rep re sen ta tives of his own faith as a liar
this should have been reported by the main stream media. Does anyone
have any doubt what would have hap pened if the other vice pres i den tial
nom inee, Sec re tary Cheney, had been excom mu ni cated by his church?
The answer why the media did not dis close the Lieberman excom mu ni ca -
tion can be found in Goldberg’s book Jewish Power. Inside the Amer ican
Jewish Estab lish ment, which is prob ably the defin i tive study dealing with
the cur rent Amer ican scene, although it could ben efit from updating espe -
cially in regard to the post 9/11 scene. Goldberg’s main goal was to dem on -
strate the dif fer ence between how Amer ican Jews see them selves and how
others per ceive them. Jews do wield real polit ical power not only in for eign 
affairs, espe cially as they relate to Israel, but also on the domestic scene.
In the Pro logue Goldberg cites Pres i dent Bush’s father’s elec toral defeat in 
1992 as an example of how for eign policy deci sions in regard to Israel
inter lock with domestic issues. As a result of superb orga ni za tion, will ing -
ness to work for the cause, phi lan thropy, and a large turnout at elec tions
Jews can mate ri ally affect the future of this country and thereby the world.
In Sep tember of 1991, Pres i dent Bush enjoyed an unheard of approval
rating of 70 per cent as a result of the suc cessful Gulf War; in spite of a mild
eco nomic reces sion, and his later on often quoted broken promise not to
raise taxes during his admin is tra tion. Bush hoped at that time to cap the
Gulf war accom plish ment by finally bringing peace to the Middle East.
Israel’s Prime Min ister Shamir was at that time busy building Jewish set -
tle ments on ter ri tory that had been con quered during the 1967 war and
wanted a 10 bil lion dollar loan guar antee for reset tling Rus sian Jews. Bush
thought the timing for pro viding the loan ill advised because he was
arranging for the Madrid con fer ence between Israelis and Arabs that was to 
be the first step toward a peace agree ment. Set tling more Jews on dis puted
land was not regarded as being helpful for making the Arabs agree to peace
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over tures. Con gress was about to vote on the loan and since Jewish orga ni -
za tions had lob bied very heavily and effec tively, the leg is la tion seemed
assured of pas sage. But Bush wanted a 120-day mor a to rium, which would
allow him to get the peace pro cess going. He there fore went over the heads
of the law makers directly to the Amer ican people in a press con fer ence on
Sep tember 12, 1991 where he announced that intense lob bying was taking
place at Capitol Hill and that he was the only one to stand up “against some
pow erful polit ical forces.”
This phrase gal va nized the Jewish com mu nity against him. Although Con -
gress agreed to the mor a to rium, and Bush received a great deal of con grat -
u la tory mail from around the country, the damage to his pres i dency was
done. His apol o gies to Jewish orga ni za tions were accepted but some Jews
never for gave him for what they regarded as an infringe ment of their right
as Amer ican cit i zens to lobby Con gress for mat ters dear to their heart.
Goldberg wrote: “The Amer ican Jewish com mu nity was defending Israel,
not its cur rent pol i cies.” If this is indeed the pos ture of the majority of Jews
in the U.S. it sets a dan gerous pre ce dent. One can cer tainly be in defense of
one’s spir i tual home land but when the polit ical lead er ship of that country
pur sues a course which may not be in its own best interest, let alone that of
the world, reason should pre vail over emo tion.
The first victim of Bush’s out spo ken ness was the former Attorney Gen eral
Richard Thornburgh, a per sonal friend of the pres i dent. He had resigned
his office to run for the vacant Senate seat in his home state of Penn syl -
vania and was regarded as a “shoo-in” up to the time of that press con fer -
ence because the opposing Dem o crat was unknown. Within two weeks,
money began to dry up for Thornburgh’s cam paign and came pouring
instead into the cof fers of his oppo nent, who went on to win the race in
November 1991. Thornburgh sub se quently met with Bush and during that
con ver sa tion reminded him of the habit of coal miners in Penn syl vania. To
detect a gas leak, a canary is placed at the mouth of the shaft and would be
the first to suc cumb, before people are threat ened. Thornburgh is quoted as
having told Bush: “Mr. Pres i dent, I’m your canary.”
In the Pres i den tial race a year later, Clinton got an esti mated 78 to 85 per -
cent of the Jewish vote and Jews had made up between 50 and 56 per cent of 
Clinton’s vic tory margin. Even when one exam ines what Goldberg calls
the Jewish dif fer en tial - namely the margin by which Jews voted dif fer -
ently from the gen eral elec torate - they still out num bered the average voter
by nearly 2:1 in favor of Clinton. Although Jews tra di tion ally vote for a
Dem o crat regard less who is run ning it is note worthy in this con text that
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Pres i dent Bush got 35 per cent of the Jewish vote in 1988 but only 12 per -
cent in 1992 with the lion’s share going to Clinton. Goldberg makes it quite 
clear that it was not only the Jewish vote which pro pelled the Arkansas
gov ernor into the White House but it was a sig nif i cant factor. As Goldberg
noted: Bush was not wrong when he believed that he was up against a pow -
erful polit ical force at the time of the press con fer ence; his “mis take was
saying it out loud.”
This is highly trou ble some. When the “leader of the free world” and of “the 
most pow erful nation on earth” can no longer freely speak the truth as he
sees it, then there is some thing ter ribly wrong with this “free country” of
ours. Clinton’s vic tory was offi cially cred ited to the bad state of the
economy (which by November 1992 was actu ally already on the mend),
and to Bush having “lied” to the Amer ican people when he had raised taxes 
in spite of his cam paign pledge never to do so. The Jewish con tri bu tion to
Clinton’s vic tory remained for Goldberg to be unearthed. Clinton who had
prom ised to pre side over the most eth ical gov ern ment in the his tory of the
republic turned out to have been one of the most mor ally bank rupt Pres i -
dents the country has seen so far.
The Jewish vote does exist, and any one who defies it will have to bear the
con se quences as Findley’s and Tivnan’s books bear wit ness to. To win an
elec tion to the Pres i dency, or to Con gress, against the wishes of Jewish
orga ni za tions has become exceed ingly dif fi cult, if not impos sible. Apart
from finan cial sup port to a given can di date who is regarded as pro moting a
“pro-Israel” or in gen eral “leftist” course, there is also the use of the media
where one slip of the tongue or a state ment taken out of con text can be
broad cast far and wide. Goldberg points out that in the major four news pa -
pers - namely the New York Times, The Los Angeles Times, The Wash -
ington Post and The Wall Street Journal - as well as in the top
news-week lies, Jews are numer i cally con sid er ably over-rep re sented in the
leading edi to rial posi tions. Although he states that this does not mean that
it will nec es sarily influ ence jour nal istic integ rity, the exam ples cited in the
begin ning of this chapter make it quite clear that a bias, con scious or not,
can exist in terms of what does and does not get into print. The same
applies to the TV industry and the movies.
In regard to the enter tain ment industry Goldberg writes:

Holly wood at the end of the twen tieth century is still an industry with a
pronounced ethnic tinge. Virtu ally all senior exec u tives at the major
studios are Jews. Writers, producers, and to a lesser degree direc tors are
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dispro por tion ately Jewish - one recent study showed the figure as high as
59 percent among top-grossing films.

The combined weight of so many Jews in one of Amer ica’ most lucra tive
and impor tant indus tries gives the Jews of Holly wood a great deal of polit -
ical power. They are a major source of money for Demo cratic candi dates.
The indus try’s informal patri arch, MCA chairman wields tremen dous
personal clout in state and national poli tics.

The mes sage that comes out of Hol ly wood is not nec es sarily Jewish - if
such a thing exists at all in view of the diver sity of Jewish opin ions which
has been men tioned repeat edly - but it is geared to the pro ver bial bottom
line and there fore addresses itself to the lowest common denom i nator. This 
is the aspect, which con trib utes to the “dumbing down” of the pop u la tion,
and let us not forget that this is what the rest of the world can be expected to 
know about America. The problem is not the con spiracy as por trayed in the 
“Pro to cols of the Elders of Zion” but the achieve ment of a del e te rious
influ ence on America and the world by con cen trating on the seamy side of
the human race, espe cially sex and vio lence, to the rel a tive neglect of gen -
uine edu ca tional enter tain ment, which does not preach by words but
teaches by example.
When one hears the argu ment that sci en tific studies have failed to prove
that what is shown on TV to our chil dren has an influ ence on their lives,
one is flab ber gasted at such chutzpah. Why do adver tisers spend mil lions
of dol lars on TV com mer cials? Why do pol i ti cians spend mil lions of dol -
lars for thirty-second spots during their elec tion cam paigns if they do not
influ ence behavior? Why are we being told that the human race is
descended from the monkey, and at the same time we are sup posed to
ignore the age old adage, “monkey see, monkey do!” Obvi ously the stu dios 
are not in the busi ness of losing money but they do have a respon si bility,
and smaller profits in a truly worth while cause ought to be an accept able
solu tion. The same applies to the vio lent videogames that have become so
pop ular recently. To deny that they can have a del e te rious effect on young
minds because “there are no studies which have proven it,” as one pro tag o -
nist recently announced, is rather sim plistic. It is, of course, much easier to
pro mote anti-gun laws than to look at the effects of vastly prof it able indus -
tries that pro mote vio lence.
What has been said about the enter tain ment industry holds true also as
Goldberg pointed out for Wall Street, New York real estate and the gar -
ment industry where Jews are over- rep re sented. To these one might add
the pub lishing industry, the legal pro fes sion and in the field of med i cine
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espe cially psy chi atry. The “merger-mania” by megacorporations during
the past two decades also allows for con cen tra tion of vast power in a few
hands. As men tioned before there is obvi ously nothing wrong with Jews
using their power, or clout as it is com monly referred to, the only ques tion
is: What is it to be used for? If the cause is readily rec og niz able as being in
the main stream of Amer ican thought and regarded as worthy by the
majority of the pop u la tion, it will be endorsed, and the con tri bu tion of Jews 
will not only be warmly wel comed but also grate fully acknowl edged. On
the other hand when Jewish groups espouse causes that are decid edly to the 
left of the polit ical spec trum they enhance the pop ular notion of “the lib eral 
Jews.” No doubt, the indi vid uals who push these causes do so in an attempt
to create a “better world” for all, but they do not rec og nize the trap they are
building for their own people. The Amer ican public, by and large, does not
want the pet causes of lib er alism - which is really a euphe mism for
Marxism - namely: gov ern ment solu tions to all social prob lems, unlim ited
abor tion on demand, spe cial rights for homo sex uals, and a ban on school
prayer, to men tion just a few. Amer i cans are a sturdy, opti mistic people
who tend to rely on them selves and their God and have a healthy dis trust of
gov ern ment. When a small but pow erful group forces the above-men -
tioned “causes” upon them, it will be resented, and in the long run a back -
lash is bound to ensue. This is not a “Jer e miad,” although his teach ings
ought to be taken to heart by his people, but the clear lesson of his tory.
At the end of the last chapter Goldberg states that in spite of the gains Jews
have made:

For many of the Jewish commu nity’s senior offi cials … a time of great fear. 
‘I’m afraid the days of Jewish power may be coming to an end’ says the
head of one major Jewish social-service agency. ‘If the Repub li cans retain
control of the House, it will mean a lot less influ ence for us. We simply
don’t have the same kinds of contacts with a Repub lican House domi nated
by guys from Indiana and Loui siana as we have in a Demo cratic House run
by New Yorkers and Cali for nians.

‘We have good contacts among Repub lican moder ates. But the hard-core
lead er ship of the conser va tive wing, most of them come from areas where
we just aren’t a factor. They don’t share our worldview. They’re against
govern ment spending. They’re against foreign aid. Where can it go but
down?’

Goldberg did not sub scribe to this pes si mism and as events turned out at
the present moment in Amer ican his tory it is dif fi cult to tell Repub li cans
apart from Dem o crats when it comes to the defense of the state of Israel and 
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overall gov ern ment spending. But the pas sage did bring to mind a neol o -
gism in the Amer ican lan guage: “angst.” This is a new dis ease symptom
Amer i cans are sup pos edly expe ri encing. It comes, of course, from the
German noun Angst that trans lates into “anx iety” or “fear.” The word
“angst” is a Jewish import and for eign not only in lan guage but in spirit to
the vast majority of Amer i cans who are opti mis ti cally building a better
future for their chil dren, in spite of the Sep tember 11 tragedy and the
fear-mongering by offi cial sources. Even for the Jewish com mu nity the
pol i cies of the Bush admin is tra tion, in its stance towards Israel, and mas -
sive gov ern ment spending, made the fears of its lead er ship ground less for
the time being.

The Pro to cols of the Elders of Zion

Although it has been estab lished beyond doubt that the “Pro to cols” are a
forgery, this has not in the least affected their pop u larity in some cir cles.
They require, there fore, some dis cus sion in rela tion to “Jewish power.”
The Pro to cols are based on a book enti tled Dia logue aux enfers entre
Machiavel et Montesquieu, ou la politique de Machiavel au XIXe siècle,
par un contemporain, which has been trans lated into “Con ver sa tions in
Hell [Hades would have been more appro priate] between Machiavelli and
Montesqieu, or the pol i tics of Machiavelli in the nine teenth cen tury, by a
con tem po rary.” Anyone who wants to use the Pro to cols to bol ster his
belief in a Jewish world con spiracy should read this book because the
words, which have been put into a Zion ist’s mouth, are actu ally those of
Machiavelli in Maurice Joly’s fic ti tious dia logues. Norman Cohn in War -
rant for Geno cide explains some of the back ground and also pres ents Eng -
lish ver sions of the Dia logues as well as the Pro to cols.
The German trans la tion of Joly’s book states that he self-pub lished it anon -
y mously for 2500 francs in Bel gium in 1864 as per si flage of the regime of
Napo leon III . Spending another 2000 francs out of his own pocket he then
had it clan des tinely smug gled into France and sent to high-ranking pol i ti -
cians and offi cials. The book was an instant hit, but Joly was found out as
the author, hauled before court and after a trial of six months he was sen -
tenced to another eigh teen months in prison. He had hoped that the rev o lu -
tion of 1870 would bring his reha bil i ta tion but that did not happen either.
On the con trary, he was once more impris oned for having attempted to start 
a civil war and eight years later he com mitted sui cide.
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From these inaus pi cious begin nings, an inter na tional bestseller emerged
under the title of the Pro to cols of the Elders of Zion, which is even avail -
able today through Internet com merce.
The ques tion arises, there fore, what causes this enduring pop u larity? Is it
just that some people hate Jews (which is undoubt edly the case) and who
will believe any thing, or is there actu ally some plau si bility? The forger and 
it is assumed that he was a Rus sian by the name of Nilus, was quite clever.
He kept 24 of the 25 dia logues, called them pro to cols, and con densed the
con tents of Machiavelli’s com ments into about 84 pages in the Eng lish and 
63 pages in the German ver sion. The latter is impor tant because it is what
Hitler read and there are subtle dif fer ences in some sen tences between the
trans la tions. The pub li ca tion is banned in Ger many and Aus tria but avail -
able in the Aus trian National Library.
In essence, the sup posed pro gram for Jewish world con quest con sists of
two parts. The first one deals with how to destroy the existing order and the
second with how to create the new one. The way to achieve the first goal
requires sev eral steps and some of the key ele ments can be sum ma rized as
fol lows when trans lated from German:

The most impor tant point to realize is that the masses are stupid will not
think for them selves and can be led into any desired direc tion by propa -
ganda. The moral resis tance of the Gentiles has to be shat tered through
destruc tion of conven tional morality and the fostering of bad habits espe -
cially in the young. Scien tific theo ries have to be declared as facts and the
blind faith in theses theo ries, Darwinism, Marxism, Nietz sche-ism [to
which one might add nowa days Freudianism] has to be fostered through
use of the press.

In order to domi nate public opinion one has to confuse it. This is to be
achieved by different sides expressing different opin ions. This shall be
done until Gentiles get lost in this laby rinth and come to the conclu sion that
it is best to have no polit ical opinion at all and leave it to the rulers, who in
turn can be bought or black mailed.

Family life has to be destroyed. The school system will be changed to
suppress inde pendent thinking and instead the chil dren will be led into the
desired direc tion. This will be accom plished by teaching only ‘object
lessons’ rather than abstract ideas. ‘By means of educa tional methods
which are known to be erro neous … the youth of the non-Jews will be led
astray, dumbed down [emphasis added, verdummt] and ruined.’

National fail ings, passions and bad habits are to be fostered, so that in the
ensuing chaos people won’t under stand each other any more. On top of the

185

Jewish Power



existing govern ments a huge orga ni za tion will be placed and named
supra-national admin is tra tion. The arms of this gigantic orga ni za tion shall
be stretched out like pincers in all direc tions so that all nations will be
subjected to it.

The posses sion of land will be taxed to an extent that it can no longer lead to 
inde pend ence. Spec u la tion has to be fostered as well as the desire for unbri -
dled luxury of every sort. Public opinion has to be molded through the
super power of the press. All existing authority is to be attacked and
destroyed. High offi cials are to be deni grated. The law will be twisted and
juris pru dence subjected to confu sion. Class hatred will be fostered and so
will the fights between polit ical parties. Riots and unrest are to be encour -
aged. Wher ever it exists aris toc racy has to be abol ished.

Unchecked spec u la tion will destroy the finan cial markets and economic
crises will be brought about. National finances and curren cies will be also
ruined. Nations will be incited against each other by promoting hatred
among them. Even tually there will come about such a state of hope less
general exhaus tion that the Gentiles won’t see any other solu tion but to turn 
to the Jews for help. This will be granted with the arrival of the Messiah
who will be of David’s descent and who will estab lish an auto cratic, dicta -
to rial but just govern ment for the world.

When one real izes that this was written orig i nally more than 130 years ago
in France, as a fan tasy and per si flage (without men tioning Jews), was sub -
se quently pla gia rized, refor matted and con densed about one hun dred years 
ago as a warning to Rus sians, and then com pares it with what is actu ally
hap pening today in America, one cannot fail to be impressed.
Con ven tional morality has indeed given way to drug abuse, sexual licen -
tious ness, and juve nile crime as well as the pur suit of the almighty dollar
by any and all means. Mas sive divorce rates and redef i ni tion of what is a
family are ruining an age-old insti tu tion. The public school system is in
dire straits, and the “dumbing down” of our chil dren has become an offi cial 
con cern. The cit i zens are treated to TV “sound bites” which are
pre-selected to create the desired “public opinion,” which can then be
recited as “ver i fied by polls.” The poll results declare there after what the
“Amer ican people” want and allow the man u fac turers of this “public
opinion” to con tinue toward their pre con ceived goals. TV talk shows tend
to be careful to present “point - coun ter point,” in which each side is given
equal weight regard less of merit. A super-gov ern ment is being pur sued
through the United Nations, the World Bank and the World Trade Orga ni -
za tion with “glob alism” as the catch-word. The law has become arbi trary
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in its inter pre ta tion and the con sti tu tion is being twisted out of shape. Mr.
Greenspan’s “irra tional exu ber ance” in regard to the stock market in the
1990’s had become pro ver bial. The recent reces sion aided by the Sep -
tember 11, 2001 tragedy has put a tem po rary halt to it, but greed and hopes
for quick riches die hard and spec u la tion is likely to resume once the
economy improves again.
Inas much as this state of affairs actu ally exists in our country, should it be
so sur prising that some people believe, that this is not just hap pen stance
but due to a delib erate plan? When one then reads about the “Judaization”
of the country and the world, as Dimont pro claimed, some of our more
naive, or cyn ical, cit i zens may well sub scribe to the con spiracy theory.
What gives enduring power to this piece of pla gia rism is the ad oculos
dem on stra tion that what could be regarded as a blue print in the “Pro to cols” 
is actu ally taking place in the here and now.
But the sun rises ear lier in Europe and the same “pro gres sive ideas, which
Amer i cans are sup posed to adopt now, were pushed in Weimar Ger many.
This was one of the fac tors, which led to Hit ler’s appoint ment as Chan -
cellor. He was to be the Her cules who was sup posed to clean out the
Augean sta bles. Today Hitler is com monly called a madman who wanted
to rule the world and that is why he started World War II. But this sim -
plistic view nei ther does jus tice to a com plex sit u a tion nor is it helpful to
avoid future disas ters. I have dis cussed Hit ler’s ideas in some detail in War
and Mayhem and can there fore limit myself here to the fun da men tals. He
took the Pro to cols and Marr’s ideas about the vic tory of Jewry over Aryan
thought seri ously and was deter mined that if he were given the chance of
lead er ship over Ger many he would ensure an Aryan vic tory over the Jews.
The goal was to create an eth ni cally pure Ger manic state which would con -
quer large tracts of land in the East to ensure self-suf fi ciency and polit ical
inde pend ence from for eign cap ital. This could only be achieved by
depriving Jews of their influ ence on the eco nomic and polit ical affairs of
the country. As he wrote in Mein Kampf: “I there fore believe to act today in 
the interest of the Almighty cre ator: By defending myself against the Jew, I 
fight for the cause of the Lord.” This was his usual hyper bole but maybe he
did see him self as the scourge of God who would punish Israel for its sins.
He loved to use bib lical phrase ology and even in his polit ical tes ta ment of
April 29, 1945 he wrote about the Holo caust:

Further more I have left no one in doubt, that this time not only millions of
adult men would suffer death and not only hundreds of thou sands women
and chil dren would be allowed to be burned in cities and bombed to death,
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without the real culprit [”the Jew”] having to atone for his guilt [seine
Schuld zu büssen hat] albeit with more humane means.

The “more humane means” included Cyklon B because it works fast and
death is ensured within a few min utes. In his opinion it was the Jews who
had driven the rest of the world into the war against him as prom ised in the
Pro to cols: “When ever a nation dares to resist us we have to be in the posi -
tion to over come it by having its neigh bors to make war with it. Should,
how ever, the neigh bors ally them selves with that nation against us we have 
to unleash a world war [VII: 3].” By December of 1941 there was a world
war, so let the Jews suffer like the sol diers on the front and the cit i zens who
are bombed at home. Since he firmly believed in the veracity of the Pro to -
cols he might, how ever, have been well advised to take Pro tocol 5 sec tion 7 
more seri ously:

If in the camp of our enemies there were to arise a genius they [the Gentiles] 
might be able to fight with us. The struggle between us would be so merci -
less as the world has never seen before. Never the less, a newcomer cannot
measure himself against the expe ri enced fighter; their hero would have
come too late.

The war against the Soviet Union, with the Holo caust as part of it, was
fought with ferocity and bar ba rism that Europe thought it had out grown
long ago. In the end, Judaism won. The Jewish people paid a heavy price of 
about one third of their kin, and they lost, for a few years, major influ ence
in Europe, but the gains out weighed the losses. They achieved a firm foot -
hold in America and they obtained inter na tional rec og ni tion for the state of
Israel in their ancient home land.
Although there is no evi dence for a con spiracy that has led to the decay in
Amer ica’s public morality, as the pro tag o nists of the Pro to cols want us to
believe, the part some athe istic Jews have played in the cre ation of our
“sec ular” society, with the con se quences out lined above, cannot be denied
either. When one remem bers in addi tion the belief of some Jews that Israel
will con sti tute the last empire, after the met a phoric Rome (Chris tianity)
has been crushed and that the world will be ruled from Jeru salem, pro po -
nents of the veracity of the Pro to cols, regard less of their gen esis, are given
addi tional ammu ni tion.
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Intim i da tion

The major weapon Jewish orga ni za tions use is intim i da tion of those who
do not con form to their wishes. Although the Holo caust has been briefly
dis cussed ear lier it is one of the prime exam ples how people in dem o cratic
coun tries, where freedom of speech is valued, are being either brow beaten
or silenced.
There is no doubt that it had been a major catas trophe for the Jewish people
but the nation has recov ered and in a way became a ben e fi ciary. The
disaster jogged the con science of the world to such an extent that Israel was 
cre ated as an inde pendent state. But an addi tional social phe nom enon took
place in the Dias pora, espe cially in America. The human tragedy was
trans formed into what I had called in War and Mayhem, tongue in cheek,
an industry. Norman Finkelstein who has per sonal expe ri ence did indeed
label it as such in his book that appeared a few months later: The Holo caust
Industry. Reflec tions on the Exploi ta tion of Jewish Suf fering. The book
describes how some Jewish orga ni za tions and indi vid uals have reaped
enor mous finan cial rewards from pres sure put on var ious gov ern ments
while ordi nary gen uine vic tims, who are still alive, have had to make do
with rather meager pen sions. But it is not the money that is nec es sarily so
impor tant; it is the idea that by ham mering on a spe cific tragedy the world
will become more com pas sionate towards Jews. The six mil lion mur dered
Jews are pre sented as a fact and any attempt to fur ther inves ti gate either
how this figure was arrived at, or the methods employed, is illegal in Ger -
many and Aus tria. In the rest of the world one stands to lose one’s rep u ta -
tion by being labeled a “Holo caust denier,” which is even worse than
antisemite. There is a reason for this atti tude because for better or worse the 
Holo caust has come to define Jewish iden tity in America. Peter Novick in
The Holo caust in Amer ican Life traces how this was achieved.
I have pre vi ously dealt with the dif fi cul ties of defining a common denom i -
nator of Jewish iden tity but a survey by the Amer ican Jewish Com mittee as 
reported by the Wash ington Times on June 7, 1999 is revealing:

Ninety eight percent of respon dents said ‘remem brance of the Holo caust’
was ‘impor tant’ to their iden tity, followed by 46 percent who cited ‘being
part of the Jewish people.’ Only fifteen percent said ‘reli gious obser vance’
was impor tant to their iden tity, and a mere 3 percent chose ‘sup port for
Israel’ as essen tial to being Jewish.
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Thus the Holo caust has now assumed an impor tance which even three
decades ago would not have been expected. But the attempt to combat a
pos sible rise in anti-Jewish sen ti ments by erecting Holo caust museums and 
memo rials has lim ited use ful ness. Gentiles can iden tify with the Jewish
vic tims of Nazi crimes only intel lec tu ally and tend to see them in the con -
text of other disas ters that have occurred throughout his tory on a world -
wide basis. When non-Jews are con stantly con fronted with the Holo caust,
even well meaning ones may become inured, and begin to see it as a pro pa -
ganda weapon. Those who hate Jews couldn’t care less about the memo -
rials. Their minds are made up and nothing will change them.
In War and Mayhem I have already pre sented Victor Frankl’s and Hans
Weigel’s opin ions, who were Vien nese Holo caust sur vi vors, but George
Berkley should also be lis tened to. In chapter 18 of his book Jews he asks in 
regard to Holo caust Remem brance, “How Much is Too Much?” Berkley
deplores the efforts to turn the Holo caust into a unique event that grants
Jews spe cial victim status over other per se cuted minor i ties and points out
that the money spent on the museums in America could have been used
more prof it ably to resettle Rus sian Jews in Israel. He noted fur ther more
that the Amer ican museums actu ally detract from the impor tant one in
Jeru salem because they dilute resources. In addi tion, there is no evi dence
that the museums, apart from Yad Vashem, do any good in reducing
anti-Jewish sen ti ments. Berkley quoted Rabbi Kushner who had found that 
“antisemitic atti tudes actu ally increased among a group of young sters in a
YMCA camp after they were told about Jewish suf fering.”
There also seems to be a tug of war going on in regard to who “owns”
Auschwitz. The former death camp has been turned into a symbol of exclu -
sively Jewish suf fering in dis re gard of the fact that orig i nally Rus sian pris -
oners of war were killed, and later on gyp sies as well as a great many other
“undesirables” in addi tion to Jews. A Chris tian cross, erected by Carmelite
nuns, had to be removed and the nuns had to be evicted as a result of stren -
uous efforts by Edgar Bronfman and like minded others, because in
Bronfman’s words the cross amounted to a “des e cra tion” of the site of
Auschwitz-Birkenau. The cross was dis man tled, the nuns left, but some -
thing else appeared which appar ently either hal lows the site or at least
doesn’t “des e crate” it. Let me quote Berkley:

Appar ently our Holo caust fixa tion is even having some unusual effects on
what remains of Auschwitz itself. Writing in the Forward, Judith Rosen
tells how Auschwitz has become quite a tourist attrac tion. It now has an ice
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cream shop, a cafe, two bars, and a souvenir store. Adds Rosen, ‘Should
one now send a post card saying ‘Wish you were here?’

Prayers for the souls of the departed in a quiet dig ni fied manner cannot be
tol er ated because it “des e crates” the place, but no objec tions are made to
crass com mer cial iza tion. Is a McDon ald’s, for the kid dies, going to be
next?
Inter est ingly enough Bronfman’s ratio nale for his inter ven tion with the
Pope was:

that the Lord had turned his face away from the terrible place, or what
happened could not have happened. There fore, any symbol of any reli gion
was anathema. That’s why the Jews were so appalled at the pres ence of the
Carmelite nuns and the giant cross.

I don’t know what the Lord did or did not do during those dreadful years,
but I do know that these acts of bru tality were car ried out in defi ance of
God’s com mand that we ought to take care of each other and men with no
regard for God had per pe trated them. It was omnip o tent man, who is just a
cosmic hap pen stance, and who had somehow evolved into this bio logic
entity rather than having been cre ated by God in His image and is as such
respon sible to Him. It was the log ical out come of “God is dead,” and
Dimont’s “there will then only be Man.” Wouldn’t it really be better, rather 
than con sume ice creams and drinks at Auschwitz, to pray at that place that
such disas ters never again happen?
Jewish authors, like Berkley, who express thoughts which do not nec es -
sarily agree with cur rent polit i cally approved trends in some Jewish intel -
lec tual cir cles, are referred to deri sively as “house Jews” by Dershowitz.
They are not; they are per sons who know that tol er ance, respect, and
mutual under standing are required for the “broth er hood of man” rather
than recrim i na tions and inter fer ence with the beliefs of others.
During the past decades some revi sionist his to rians have in fact begun to
ques tion cer tain aspects of the Holo caust tragedy. Ini tially the number of
six mil lion Jews having been mur dered was sub jected to crit ical anal ysis
and sub se quently the exis tence of gas cham bers for homi cidal pur poses.
This is not the place to enter into this con tro versy, which has been high -
lighted recently by a British court case. David Irving, a revi sionist his to -
rian, who has pub lished exten sively on key fig ures of World War II,
espe cially those on the German side, had sued Deborah Lipstadt and Pen -
guin books, the pub lisher of her trea tise Denying the Holo caust, for libel.
Irving, who acted as his own lawyer, lost the case. Nev er the less the trial
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brought out aspects in regard to the Holo caust that are hardly known today. 
For instance, the former con cen tra tion camp of Auschwitz used to show a
plaque indi cating that 4 mil lion people per ished there. This plaque was
sub se quently removed and the number is given as 1.5 mil lion today. Yet,
the New York Times of November 25, 1947 reported under the head line
“Poles Open Trial of Nazis. Cracow, Poland, Nov. 24: Forty former Nazi
offi cials at noto rious Oswiecim [Auschwitz] exter mi na tion camp - accused 
of respon si bility for the killing of 300,000 pris oners from a dozen Euro -
pean coun tries - went on trial today before the Supreme National Tri -
bunal.” It seems, there fore, that legit i mate ques tions as to the extent of the
mass kill ings - which undoubt edly did occur - can be raised. When sci en -
tific inves ti ga tions are pro hib ited it is inev i table that con spiracy the o ries
and rumors will take their place.
The term “Holo caust Denier” has now become the most potent weapon to
destroy some body’s rep u ta tion. David Irving is a typ ical example of what
hap pens under those cir cum stances. The books he wrote after 1989 have
been removed from library shelves, his home has been ran sacked, his pub -
lisher’s office firebombed, and when he gives pre sen ta tions on what ever
topic his pres ence is pro tested. I per son ally wit nessed one such event
recently. Irving announced by e-mail that he would hold a dinner meeting
in a nearby res tau rant in sub urban Salt Lake City about World War II and
the cur rent sit u a tion in Iraq. Since I am inter ested in his opin ions, which I
do not nec es sarily share, I went. There were only about a dozen people in
the audi ence but he was soon inter rupted by the man age ment who ordered
him to cancel the meeting. A group out side the res tau rant handed out leaf -
lets warning poten tial guests to stay away because the res tau rant allows a
Holo caust Denier to use its pre mises. The group also threat ened to notify
The Salt Lake Tri bune about it. The man ager was clearly afraid that it
would hurt the rep u ta tion of the estab lish ment and stopped the pre sen ta -
tion. Freedom of speech was not tol er ated in spite of the fact that Irving
didn’t even talk about the Holo caust. What sur prised me the most was that
when I checked on Irving’s state ment, he had made pri vately to me before
the talk, that his books had been removed from library shelves; even the
Library of Con gress has his Judg ment at Nuremberg only in a German
trans la tion. The books on Goeb bels and Himmler don’t exist at all. The
state ments made above should not be taken to mean that I espouse Irving’s
views; but in a republic founded on the prin ci ples of Wash ington and Jef -
ferson he should have the right to express them.
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Neoconservatism

While the fore going para graphs dem on strate how Jewish power is wielded
on a per sonal level neoconservatives have suc ceeded in putting their stamp 
on Amer ican for eign policy. The name comes from a book by Irving
Kristol pub lished in 1995. The cover states on the back:

The move ment called neoconversatism has provided the intel lec tual foun -
da tion for the resur gence of Amer ican conser va tism in our time. And if
neoconservatism can be said to have a father or an archi tect, that person is
Irving Kristol. Schooled in radical socialism in the 1930’s, Mr. Kristol
grew disil lu sioned with the left and rose to become an ideo log ical foe of the 
Soviet Union, an active editor and publisher, and a prolific writer in his
own right. He helped move a gener a tion of intel lec tuals to the conser va tive
cause.

In the first para graph of the book Mr. Kristol describes his spir i tual
odyssey as:

Is there such a thing as a “neo” gene? I ask the ques tion because, looking
back over a life time of my opin ions, I am struck by the fact that they all
qualify as “neo,” I have been a neo-Marxist, a neo-Trotskyist, a
neosocialist, a neoliberal, and finally a neoconservative. It seems that no
ideology or philos ophy has ever been able to encom pass all of the reality to
my satis fac tion. There is always a degree of detach ment qual i fying my
commit ment.

One “neo,” however, has been perma nent throughout my life, and it is
prob ably at the root of all the others. I have been “neo-orthodox in my reli -
gious views (though not in my reli gious obser vance)… . It is true that my
parents’ house hold in Brooklyn was Orthodox Jewish, but only in obser -
vance - belief seemed to have nothing to do with it.

Mr. Kristol’s state ments are impor tant because they show the back ground
of most if not all neoconservatives who rose to power during the Bush II
admin is tra tion. The archi tects of Pres i dent Bush’s for eign policy do not
nec es sarily come from the Chris tian seg ment of the con ser va tive ele ment
and life-long Repub lican voters. They orig i nate from dis en chanted Jewish
former rad i cals who are the back bone of neoconservatism and it is no exag -
ger a tion to say they have for mu lated the defense pol i cies of the United
States. Since defense is now used in the sense of “pre emp tive strikes,” as
for instance in Iraq, it has led to the dis il lu sion ment of the rest of the world
with America.
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It is no secret that the cur rent Deputy Sec re tary of Defense Wolfowitz, his
deputy Mr. Feith, and the former Chairman of the Defense Advi sory
Board, Mr. Perle, are Jewish. Mr. Perle had to relin quish the chair man ship
recently because of con flicts of interest arising from his busi ness deal ings.
He remained on the Board, nev er the less, and tends to func tion as the power 
behind the throne. It is like wise no secret that the neoconservative move -
ment is con sid er ably more con cerned with the wel fare of the state Israel
than the State Depart ment, for instance, which takes a more global view of
Amer ica’s inter ests. This was the back ground for the split we saw in 2002
and 2003 in regard to the planned inva sion of Iraq. The con ser va tives in the 
State Depart ment wanted to work with the UN and other gov ern ments on
dis arming Iraq, while the Defense Depart ment insisted on inva sion, even if 
car ried out uni lat er ally, in dis re gard of world opinion. I have dis cussed this 
aspect on sev eral occa sions on my website and it need not be repeated here. 
What does need to be men tioned is that the neoconservatives have kept
their Trotskyist ideal of world rev o lu tion. It is, how ever, no longer to be
achieved for the sake of com mu nism in the “lib er ated” coun tries, but for
cap i talism. The Wilsonian ideal of: “making the world safe for democ -
racy” has been adopted and is sup posed to be put into action by Amer ican
mil i tary power.
Let me quote some key aspects from Mr. Kristol’s book. In the chapter:
The Coming “Con ser va tive Cen tury” he wrote:

The three pillars of modern conser va tism are reli gion, nation alism and
economic growth. Of these reli gion is easily the most impor tant… . The
reason is simple: it is not possible to moti vate people to do the right thing,
and avoid doing the wrong thing, unless people are told, from child hood
on, what the right things and the wrong things are.

Mr. Kristol then goes on to high light the del e te rious influ ence of sec u -
larism with its con com i tant rise in crime rate and the other “social pathol o -
gies.” While reli gion can and should undoubt edly be a major pos i tive
influ ence on one’s per sonal life, one still needs to ask “what kind of reli -
gion?” It has become apparent in the past few years that the fun da men -
talism of the Jewish, Chris tian and Muslim variety is surely giving our
country and the world more prob lems than we might have expected even
one or two decades ago. Nev er the less, reli gion has indeed become a major
factor in the rhet oric of the Bush admin is tra tion. The coun tries of the world 
are being divided into good and evil. David Frum (one of Mr. Perle’s
friends) wrote the pres i dent’s 2002 State of the Union speech with the
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mem o rable phrase of “the axis of evil.” It con sisted of North Korea, Iran
and Iraq that were regarded as threats to the well being of the United States. 
The pres i dent has also quoted from the New Tes ta ment, “who ever is not
with us, is against us,” which does not allow much room for states man ship.
This is obvi ously not a wise course to steer if one wants to bring a modicum 
of peace to the world. Since nego ti a tions with evil coun tries are out of the
ques tion it would seem that war is the only other option.
In regard to nation alism Kristol states:

Simi larly, an affir ma tion of the national spirit is prac ti cally inev i table, as
the liberal inter na tion alism that has defined Amer ican foreign policy since
the days of Woodrow Wilson continues to unravel. The U.S. will surely
want to, and will need to, remain an active world power, but this activity
will not be within the confines prescribed by the United Nations or NATO
or what ever. In this post-Cold War era, those orga ni za tions are on their
way to becoming mori bund. Nor are we about to engage in some kind of
benign human i tarian impe ri alism - except in very special circum stances,
decided case by case. A rena scent nation alism will be accom pa nied by a
rena scent neo-realism in foreign policy. This is some thing that most
conser va tives have long wished for.

It is impor tant to realize that these ideas were pub lished in 1995 during the
Clinton admin is tra tion.
From Jan uary to August 2001 the Bush admin is tra tion seemed remark ably
dis in ter ested in for eign affairs. This changed on 9/11 when it was forced to
address the prob lems it had so stu di ously avoided. Sim ilar to the Holo -
caust, which has been used as a club to extract money from a variety of
coun tries, the 9/11 catas trophe was imme di ately pounced upon to enact the 
neoconservative agenda. On the very day, while the fires were still smol -
dering in New York and Wash ington, Mr. Perle called David Frum and
told him, in Mr. Perle’s words during an inter view with PBS: “That we are
not going to deal effec tively with global ter rorism if states can sup port and
sponsor and harbor ter ror ists without pen alty.” That same eve ning pres i -
dent Bush addressed the nation and said: “We will make no dis tinc tion
between the ter ror ists who com mitted these acts and those who harbor
them.” As Bob Wood ward wrote in Bush at War, the NSC (national secu -
rity com mittee) met in the after noon of Sep tember 12 to dis cuss for a
second time Amer ica’s response to the attack. It was at that time already
that:

Rumsfeld raised the ques tion of Iraq. Why shouldn’t we go against Iraq and 
not just al Qaeda? he asked. Rumsfeld was speaking not only for himself
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when he raised the ques tion, his deputy, Paul D. Wolfowitz, was
committed to a policy that would make Iraq a prin cipal target of the first
round in the war on terrorism.

There was no evi dence that Saddam Hussein had been involved in the pre -
vious day’s disaster, or that he was a direct threat to the United States, the
per ceived threat was against Israel. This is why the neoconservatives
pushed so hard for an inva sion of Iraq and the removal of Saddam Hussein.
Since it was obvious that the Iraq strategy could not be sold to Con gress
and the Amer ican people on a moment’s notice, the neoconservatives had
to accept the tem po rary detour of an Afghan i stan cam paign. The
neoconservatives did get their wish in March of 2003 and Mr. Kristol’s
ideas of 1995 were fol lowed. The United Nations was sidelined, and apart
from Great Britain, which sup plied a modest con tin gent to U.S. forces and
allowed the Bush admin is tra tion to talk about a coali tion, the rest of the
world stood aside in growing anger. Although the mil i tary cam paign ended 
swiftly within a few weeks with the fall of Baghdad, peace keeping proved
infi nitely more dif fi cult and at the present time, in the winter of 2003, it
seems that the neoconservatives’ vision is begin ning to unravel. The
admin is tra tion is now pleading with former allies to help them out of the
dilemma they have cre ated for them selves in Iraq. The clear winner in the
Iraq war was the state of Israel and The Inter na tional Jeru salem Post
showed its grat i tude to Mr. Wolfowitz by making him “Man of the Year”
on the occa sion of Rosh Hashana 5764, the start of the Jewish New Year.
Zionism, as well as its prob lems, are, of course, also Moses’ legacy but
since I have already dis cussed its origin and out look pre vi ously in Whither
Zionism? it need not be repeated here. Suf fice it to say that Pres i dent Bush
II has absorbed the lesson of his father’s defeat, as out lined in Goldberg’s
book and for the rest of his cur rent term any hope that he might “lean” on
Israel towards an accom mo da tion with Pal es tinian con cerns cannot be
expected. In a close elec tion the Jewish vote is cru cial and he will not
alienate it because reelec tion is always fore most in the minds of pol i ti cians. 
Deny it as one might these are Amer ica’s real i ties at present and they rep re -
sent one aspect of Jewish power the world sees and resents. Although
peace and secu rity are the pro fessed goals it will be impos sible to achieve
them by the means that are used.
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12

Does the World Need the

Jews?

The fact that this ques tion has to be raised at all and a book has to be written 
on it sug gests that some Jews in the United States, and not only in Israel,
are indeed gripped by “angst.” An attempt is, there fore, made to estab lish
that Judaism is a pre req ui site for the well being of the world. The book by
Rabbi Daniel Gordis, which has been pre vi ously alluded to, car ries as its
title the head line of this chapter. It is a fore gone con clu sion that a rabbi
would not say “no” to the ques tion, so it behooves us to look at the rea sons
he gives for the only accept able answer “yes.”
Gordis uses the Hans Chris tian Andersen story of the mer maid who had
lost her beau tiful voice, as well as her near immor tality in order to become
human, like the prince she so ardently loved, to illus trate what hap pens
when pas sion for being like everyone else becomes dom i nant. He rejects
the Disney ver sion where every body lives hap pily ever after and reminds
the read er ship that the real story is one of loss and pain. The main mes sage
of Gordis’ book is that Amer ican Jews, in quest of accep tance by the
majority, have lost their voice and are in danger of dis ap pearing through
assim i la tion. This fear, although com monly expressed, seems to be some -
what over rated because Jews have lived for more than two and a half thou -
sand years in the midst of Gentiles and, in spite of per se cu tions and other
trag e dies, have not van ished. In addi tion “sec ular Jews” are, as has been
noted pre vi ously, far from silent. The pur pose of Gordis’ book seems to be
an effort to bring those way ward sheep that have strayed, back into the reli -
gious fold. Since Jews have no pope who is to say which one is the
authentic Jewish voice enti tled to speak for all? Gordis pres ents his views
in the com monly used manner of an apo logia, but the unbi ased reader may
expe ri ence con sid er able dif fi culty in finding a clear answer to the obvi -
ously impor tant ques tion the title of the book poses. Since the book is an
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excel lent example of how Judaism is pre sented today to lay per sons and
dem on strates clearly that the spirit of Josephus is alive and well I am pre -
senting the most salient fea tures.
In keeping with other Jewish authors, Gordis rejects the notion of the
“Judeo-Chris tian tra di tion.” Although it makes Jews feel not only wel -
come, and they can even regard them selves “as essen tial founders of this
republic and its system of values,” it pre vents the main te nance and devel -
op ment of authentic Judaism. Judaism and Chris tianity have indeed a great
deal in common, but the term “Judeo-Chris tian” reflects only that part of
Jewish tra di tion Chris tians have accepted, while Talmud and rab binic
Mid rash as well as Maimonedes have no place in it. In the dis cus sion of
Hanukkah, Gordis explains that:

Juda ism’s claim is simple: Jews have a voice; it is the voice that reminds the 
world of the power of the weak… . What a strange - but powerful - way to
commem o rate what was orig i nally a mili tary victory! It is a claim to all the
world that Jews have a message for humanity - about the ulti mate limits on
the value of might, and on the time less signif i cance of the spirit… . On
Hanukkah, Jews remind the weak and the impov er ished every where that
our own survival should give them cause for hope… . We have some thing
to say to the world, to moder nity, to other tradi tions. We have some thing to
say not despite our history, but because of it. It is not, of course, that we
have wanted to play the role of victim, or that we should seek it out now… .
Thus, the impor tant ques tion for Jews in moder nity becomes not one of
theodicy - evil in God’s world - but one of mission.

Gordis empha sizes that these quotes dem on strate what has been called the
“awful power of the weak.” One may ask, how ever, how this mis sion dif -
fers from Jesus’ teach ings espe cially as expressed in the Sermon on the
Mount? In addi tion one may ask where is offi cial Juda ism’s plea for the
weak, the Pal es tin ians living in the occu pied ter ri to ries, who are under the
state of Israel’s con trol and who feel them selves driven to extreme mea -
sures to make the world aware of their plight?
Gordis may also have felt that the quoted gen er al i ties were not suf fi ciently
spe cific and he there fore devoted the next chapter to “The Role of Law in a
Renewed Chosenness.” He feels that the divide between Judaism and
Chris tianity resides in the figure of Jesus and the Law:

The more Jews equated Judaism with liber alism, the less law in their reli -
gion made sense. If Amer ican life is about freedom and autonomy, Jews
wondered, why should they care about a constraining reli gious tradi tion
that erodes their autonomy?
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So Amer ican Jews moved further and further away from the halakhic
(Jewish legal) piece of their tradi tion, and (like Andersen’s mermaid) gave
up that part of their voice so they could join the culture that so attracted
them. But Andersen’s mermaid disap peared into the foam on the sea. And
Jews are discov ering that without the law at its core, Judaism will not be
very different from Chris tianity… . That is why Juda ism’s focus on law
becomes even more crit ical.

Since Chris tianity has abro gated the Jewish Law it needs to be redis cov -
ered by Amer ican Jews so that they might regain authen ticity. But what is
this “Law” today, which Amer ican Jews should adhere to in view of their
obvious diver sity? Gordis answers:

The chal lenge to reimagine Amer ican Jewish iden tity is one that faces the
entire width and breadth of the Jewish commu nity; no segment of the
commu nity is immune, and none has all the answers. Each of the move -
ments, even the most liberal, could formu late its own way of engaging
Jewish law seri ously. Would a Reform concep tion of Jewish law and an
Orthodox concep tion be the same? Obvi ously not. But serious engage ment
could happen in any of the move ments, if people choose to embark on this
journey… . The Hebrew word “Torah” - the source of our communal
memory - actu ally means “law” or “instruc tion.” A sense of command, or
even obli ga tion, is central to Juda ism’s concep tion of how we fill our lives
with meaning and purpose… . Jewish tradi tion believes that human nature
requires law… . Judaism insists that our world is far from ideal. It believes
that we need a legal tradi tion to guide us… . Judaism with law at its core
would give Jews a sense that they had some thing to contribute, a model to
offer, a blessing to share.

Thus one is left with the impres sion that to be Jewish requires adher ence to
the Law, but the def i ni tion of what is to be adhered to is optional. This
becomes even clearer when Gordis dis cusses the role of the Talmud:

While the Mishneh Torah did go on to become one of Juda ism’s most
impor tant legal compi la tions, the objec tions to that work remain impor tant.

Why? If the purpose of a legal system is to tell someone how to act, why
preserve the opin ions that are not ulti mately codi fied?

Juda ism’s answer: we preserve these opin ions because no one has exclu -
sive access to the truth. Judaism worries that a sense of certainty can cause
disre gard and contempt for the other. Abso lute certainty is the root of
tyranny, the tradi tion claims. We need ambi guity in order to generate
respect for other possi bil i ties. While it is not only unavoid able, but even
desir able, that we will become passionate about posi tions we hold, the
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unique nature of Jewish legal debate forces us to main tain respect for the
other even in the face of passion.

It would seem to an out sider that from legal rel a tivism in regard to reli -
gious law it is just a small step to rel a tivism in sec ular law and from there to 
moral rel a tivism with the con com i tant prob lems of our cur rent society.
Fur ther more, while Gordis believes that this rel a tivism will enhance
respect for those who think dif fer ently, every-day life seems to indi cate
that this good-will and respect towards those who do not share the Jewish
faith is at times lacking, as Please don’t wish me a Merry Christmas has
shown.
Gordis insists, in accord with other writers, that the role of Jews as a com -
mu nity, wher ever they live, is to be a blessing to the world. Com mu nities,
nations, or cities don’t bless any body; only indi vidual people do. For a
blessing to occur, we would have to stop hiding behind unat tain able
abstrac tions and mes si anic expec ta tions, and be honest with each other.
Everyone would have to start acting in a manner that brings an imme diate
tan gible ben efit to someone else, without inflicting harm to anyone. This
would not even require adher ence to Halakhah.
Like other Jewish authors Gordis also empha sizes that there was only one
law in ancient Israel, which applied to Jew and Gen tile alike with the impli -
ca tion that there was no dis crim i na tion among the var ious inhab it ants of
the country. Gordis writes:

The Isra el ite’s expe ri ence in Egypt and their resulting sensi tivity to the
feel ings of the outsider are supposed to create abso lute intol er ance for
social inequality: ‘There shall be one law for the citizen and for the stranger
who dwells among you’ (Exodus 12:49, and simi larly in Levit icus 24:22,
Numbers 9:14, Numbers 15:15).

Let us now be sci en tific about these ref er ences and examine the con text. Ex 
12:49 deals with the cel e bra tion of Pass over and the full quote reads:

And when a stranger shall sojourn with thee, and will keep the pass over to
the LORD, let all his males be circum cised, and then let him come near and
keep it, and he shall be as one that is born in the land; but no uncircumcised
person shall eat thereof. One law shall be to him that is homeborn and, and
unto the stranger that sojourneth among you. Thus did all the chil dren of
Israel; as the LORD commanded Moses and Aaron, so did they
[Ex.12:48-50].

This does pro vide a dif ferent flavor. The stranger has to be cir cum cised
first, i.e. accept Jewish reli gion  and then the same law will apply. It is
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con di tional and not auto matic, as Gordis and others por tray the quote.
Gordis also lists Levit icus 24:22 in which the quote of “one law” can be
found. The con text for this pas sage reads:

And he that blasphemeth the name of the LORD, he shall surely be put to
death; all the congre ga tion shall certainly stone him; as well the stranger, as 
the home-born, when he blasphemeth the Name, shall be put to death. And
if a man maim his neigh bour; as he hath done, so it shall be done to him:
breach for breach, eye for eye, tooth for tooth, as he hath maimed a man so
it shall be done to him. And he that killeth a beast shall make it good; and he 
that killeth a man shall be put to death. Ye shall have one manner of law, as
well for the stranger, as for the home-born; for I am the LORD your God
[Lev. 24:16-22].

This pas sage like wise deals with spe cific cir cum stances that have nothing
to do with love for all humanity. It merely states that blas phemy, by
anyone, is not to be tol er ated and that the lex talionis is to be applied in
regard to the stranger just as much as to the native.
As for Num bers 9:14 it merely repeats the pre vi ously men tioned Exodus
pas sage and deals with the Pass over ser vice, while Num bers 15:15 simply
allows the stranger to make a “burnt offering” or sac ri fice at the altar.
While the stranger is equal to the home-born in these respects he is not in
others. For instance, in Deu ter onomy 14:21 we read:

Ye shall not eat of any thing that dieth of itself; thou mayest give it unto the
stranger that is within thy gates, that he may eat it; or thou mayest sell it
unto a foreigner; for thou art a holy people unto the LORD thy God.

Deu ter onomy 15 deals with the release of debts after seven years:

And this is the manner of the release: every cred itor shall release that which 
he hath lent unto his neigh bour, he shall not exact it of his neigh bour and
his brother; because the LORD’s release has been proclaimed. Of a
foreigner thou mayest exact it; but what so ever of thine is with thy brother
thy hand shall release [Dt. 15:2-3].

The rela tion ship to other nations is clar i fied in 15:6:

For the LORD thy God will bless thee, as He prom ised thee; and thou shalt
lend unto many nations, but thou shalt not borrow; and thou shalt rule over
many nations, but they shall not rule over thee.

Deu ter onomy 23:20-21 also dif fer en ti ates between for eigner and native:

Thou shalt not lend upon interest to thy brother; interest of money, interest
of vict uals, interest of any thing that is lent upon interest. Unto a foreigner
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thou mayest lend upon interest, but unto thy brother thou shalt not lend
upon interest; that the LORD thy God may bless thee in all that thou puttest
thy hand unto in the land whither thou goest to possess it.

When one keeps the fore going in mind the ques tion the lawyer had asked
of Jesus: “Who is my neighbor?” which led to the par able of the Good
Samar itan was nei ther rhe tor ical nor mocking. He really wanted a def i ni -
tion because, as shown above, the Torah does dis tin guish between
neighbor, sojourner, and stranger. The Pen ta teuch con text of “thou shalt
love thy neighbor” is also impor tant in this respect. The com mand ment
occurs only once, namely in Levit icus 19:18 and the entire pas sage reads:

Thou shalt not take vengeance, nor bear any grudge against the chil dren of
thy people [emphasis added], but thou shalt love thy neighbor as thyself: I
am the LORD.

The con cept of “neighbor” was there fore lim ited to the Jewish people and
it was Jesus who wid ened it to any body who was truly helpful. It seems that 
although Jewish author i ties reject Jesus they have now incor po rated some
of his teach ings (albeit not the Mes si anic claim made by the Chris tian
church) into their own. This is laud able but credit should be given where
credit is due and one should not be led to believe that the “uni versal”
aspects of today’s Judaism were derived from Torah and Talmud. Rabbi
Gordis obvi ously knows all this but since it does not serve the pur pose of
his mes sage these aspects are not men tioned.
In order to fur ther empha size Juda ism’s good will towards all humanity
Gordis writes in regard to the Isra el ite’s slavery in Egypt:

The signif i cant ques tion for Jews is not why these things happen, but
rather, what [emphasis in the orig inal] we become as a result of them.

The Torah has an answer. It claims that the expe ri ence in Egypt was
designed to make the Jewish people forever more acutely aware of the
needs of the socially marginal, the “stranger,” as the Torah calls them.
Dozens of times, the Torah ties our past expe ri ence in Egypt to our obli ga -
tion to these “strangers.” Consider these brief exam ples:

You shall not wrong a stranger or oppress him, for you were strangers in
the land of Egypt. You shall not ill-treat any widow or orphan. If you do
mistreat them, I will heed their outcry as soon as they cry out to Me.
(Exodus 22:20-22).

Shortly later, the Torah is even more explicit: “You shall not oppress a
stranger, for you know the feel ings of the stranger, having your selves been
strangers in the land of Egypt” (Exodus 23:9)… . The sense of devo tion to
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humanity that is supposed to emerge from our expe ri ence in Egypt is so
powerful that we cannot harbor a grudge even toward the people who orig i -
nally enslaved us.… Part of our reason for being, an element of this
authentic voice [of Judaism] we’re trying to recap ture, is to become a
watchdog, a defender of today’s “strangers”, wher ever they might reside… 
. By making our past not just history, but living memory, our tradi tion
wants to enable modern Jews to feel the plight of others as our own. Their
expe ri ence is our expe ri ence, their memory is our memory. It is our
memory because Juda ism’s way of life trans forms the past and brings it to
life in our own present.

These are admi rable sen ti ments and were obvi ously written in order to
empha size the social con cerns Jewish people have for bringing jus tice to
all in the Dias pora. But the Dias pora is only one of the chairs upon which
Jews sit; the second one is the state of Israel. If the above quote were not
just lofty sen ti ments but actual policy we might not be con fronted today
with the dreadful impasse between Jacob’s and Ishmael’s off spring.
Cap ital pun ish ment is cur rently a “hot button” issue in our society and
Gordis admits that the written Torah is unequiv o cally for it. He notes that
in the Pen ta teuch the phrase “put to death” appears forty-four times, for a
large variety of offenses. Sub se quently he softens the image by pointing
out that Deut. 17:5-7 requires at least two wit nesses to the offense and one
of the wit nesses has to cast the first stone. Gordis fails to men tion, how -
ever, that: “A hea then is exe cuted on the ruling of one judge, on the tes ti -
mony of one wit ness, without a formal warning, on the evi dence of a man,
but not of a woman, even if he [the wit ness] be a rela tion [San hedrin 57b].”
This is obvi ously another example that dif ferent laws per tained for Jews
and Gentiles.
The Talmud allows for four forms of cap ital pun ish ment depending on the
severity of the offense. Argu ments existed between the rabbis which of the
forms was the most severe and was there fore needed for the worst crime.
The reason for the dis pute as to which of the four methods of exe cu tions
takes pre ce dence for var ious offenses was the desire to stay within the
com mand ment of: “Thou shalt love they neighbor as thy self.” This expla -
na tion may strike the modern reader as some what strange, espe cially when
one finds out how some of the sen tences were to be car ried out in actual
prac tice. The sequence of these four forms need not con cern us because
there is no una nimity except for stoning which always headed the list as the 
most severe. The other three methods con sisted of: burning, stran gu la tion
and decap i ta tion. Stoning which was man dated for idol atry, blas phemy,
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sodomy, adul tery etc. requires no fur ther expla na tion, nei ther does decap i -
ta tion, but the methods to be used for burning and stran gu la tion are of
interest:

MISHNA. The manner in which burning is executed is as follows: He who
was thus condemned was lowered into dung up to his armpits; then a hard
cloth was placed within a soft one, wound round his neck, and the two loose 
ends pulled in oppo site direc tions, forcing him to open his mouth. A wick
was then lit, and thrown into his mouth, so that it descended into his body
and burnt his bowels. R. Judah said: should he however have died at their
hands [being stran gled by the garotte before the wick was thrown into his
mouth, or before it could act], he would not have been executed by fire as
prescribed. Hence it was done thus: his mouth was forced open with
pincers against his wish, the wick lit and thrown into his mouth, so that it
descended into his body and burnt his bowels. R. Eleazar B. Zadok said: It
once happened that a priest’s daughter committed adul tery, where upon
bundles of faggots were placed round about her and she was burnt. The
Sages replied, that was because the Beth Din at that time was not well
learned in Law [Sanhedrin 52a].

In the orig inal the entire quote is cap i tal ized to set it apart from the sub se -
quent com men tary but it would serve no pur pose to do so here. The reason
for this way of burning the entrails of male fac tors rather than the body is
taken from the bib lical pun ish ment of Korah which con tains the words:
“And they died before the Lord [Lv 10:12], teaching that it was like normal 
death [from within]… . And they died before the Lord, shews that the fire
com menced from within, as in normal death.” Fur ther more since Levit icus
did not state that their clothes were burned with them the fire had to be
ingested. Apart from the “priest’s adul terous daughter” incest with var ious
spec i fied rel a tives was pun ish able by burning.
Stran gu la tion was car ried out in the same manner as burning except that:
“the two ends [of the linen were] pulled in oppo site direc tion until he was
dead.” It was decreed for:

He who strikes his father or mother, or kidnaps a Jew [to sell as a slave]; an
elder rebel ling against the ruling of Beth Din; a false prophet; one who
proph e sies in the name of an idol; one who commits adul tery, witnesses
who testify falsely [to the adul tery of] a priest’s daughter and her paramour. 
[Sanhedrin 84b]

Decap i ta tion was demanded for murder and “the inhab it ants of a seduced
city.” It is apparent that there is some overlap between offenses and pun ish -
ment but I am sure the rabbis adduced suf fi ciently good rea sons to judge
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what type of cap ital pun ish ment should be meted out in a given case. How
often burning and stran gu la tion were car ried out we do not know but
stoning was com mon place and beheading occurred prob ably also fairly
often with John the Bap tist being just one example.
With all these pre lim i naries we are not much fur ther towards an answer to
the ques tion: Why the world needs the Jews? The closest Gordis comes to
an expla na tion is:

Jewish tradi tion has always claimed that Jews need to be different in order
that they might play a quasi-subver sive role in society. 
“Quasi-subver sive,” of course, does not mean that it is Jews’ role to over -
throw society! Rather, the goal is to be a con trib uting and respectful “thorn
in the side” of society. But at the same time, our aim is not to be just like the
world around us, but rather to improve the world around us. Jews’ role is
not to second every motion in society, but to second-guess soci ety’s pri or i -
ties. It is not only that Jews have an alter na tive posi tion to espouse; the tra -
di tion occa sion ally insists that Jews have to be prophets, out casts, harsh
critics of pre vailing social mores.

From “quasi-sub ver sive” to sub ver sive is only a small step and the adver -
saries of Jews may be quite delighted to omit the “quasi” from con sid er -
ation. Fur ther more, a con stant “second-guessing” of the pri or i ties of the
soci eties in which Jewish people find them selves is not likely to be seen by
the rest of the pop u la tion as a “blessing.” It may turn out to be in the long
run, but in the lim ited life span of one or two gen er a tions it is likely to elicit
resent ment.
During his trial Soc rates com pared him self to:

a gadfly, given to the state by God; and the state is a great and noble steed
who is tardy in his motions owing to his very size, and requires to be stirred
into life; I am that gadfly which God has attached to the state, and all day
long and in all places am always fastening upon you, arousing and
persuading and reproaching you.

If the Jewish people do indeed regard it as their duty to be “a gadfly,” in the
words of Soc rates, they must also be pre pared to swallow hem lock juice
because the human race has not changed in the inter vening twenty-five
hun dred years. These are real i ties and they cannot be over come by
chutzpah or “Tal mudic” jug gling of words. An old Roman once said:
Quidquid agis prudenter agas et respice finem, (what ever you do con duct
your self wisely and con sider the out come) and it is still good advice. There
is another aspect to be men tioned in this con text. While some Jews
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appar ently see it as their duty to crit i cize what ever society they live in, they 
are, on the other hand, remark ably sen si tive when legit i mate crit i cism is
voiced against them as has been pointed out in the pre vious chapter. The
charge of antisemitism and/or Holo caust denier, which can ruin careers, is
much too fre quently and easily lev eled by zealots.
Thus the Gen tile is left with the essen tially unan swered ques tion that forms 
the title of Gordis’ book: What is the spe cif i cally Jewish aspect that the
world is in need of? The state of Israel is one nation state among many. Its
prob lems are well known and the rea sons have been dis cussed in Whither
Zionism? There is no doubt that Jews may feel safer as a result of the exis -
tence of the state, but does this make the world safer? As far as the Dias pora
is con cerned, “sec ular humanism” does not require Jews and the activ i ties
of a “gadfly” can also be per formed by any body with rev o lu tionary fervor
in his veins. Reli gious Judaism, if it does not include adher ence to
Halakhah, has like wise for feited most of its spe cific and dis tinc tive fea -
tures. Thus the problem is not, as Gordis believes, that Jews have lost their
voice. On the con trary they speak, and some times shout, with too many
voices without a common script.
Gordis’ book makes many excel lent points in regard to the decay of
today’s mores, but he seems to ignore the rather marked con tri bu tion of
“sec ular” and “non-Jewish Jews” to the cur rent state of affairs. Fur ther -
more he employs what one may call the “Josephus tech nique” of “spin ning
data” to such an extent that the book cannot be taken at face value by
someone who really tries to under stand what Judaism is all about. In fair -
ness to Gordis, it must be stated, how ever, that he wrote his book for Jews
rather than for Gentiles in the hope that they would indeed pro claim with
one voice what they truly want to accom plish.
This hope may not readily come to pass when one con siders the deep fis sures 
within the Jewish com mu nity. Cohn-Sherbok has faced up to this fact in The
Future of Judaism. In the spirit of “postmodern deconstructionism” he
argued for an “Open Judaism.” He writes that since all reli gions are based
on sub jec tive rather than objec tive truth, nei ther one has the right to force
its tenets on others. Even within Judaism, all dif ferent expres sions, from
the most orthodox to the athe istic are equally valid; it is up to the indi vidual 
Jew to pick from the smor gas bord of laws, tra di tions, rit uals and opin ions
that part which suits his spir i tual needs best. Since every thing is equally
valid “Open Judaism” is lib eral, antiauthoritarian, and pro foundly tol erant. 
Judging by the lit er a ture cited pre vi ously, Cohn-Sherbok’s views are dis -
tinctly uncommon and have not yet found much of an echo among his
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people. It also ignores the “rev o lu tionary ele ment” which under lies much
of Jewish activ i ties in their “quasi-sub ver sive” role. Walzer empha sizes
this in Exodus and Rev o lu tion, and so do Rothman and Lichter in Roots of
Rad i calism. Jews, Chris tians and The New Left.
Cohn-Sherbok lives and teaches in Eng land he is, there fore, con cerned
about Dias pora Jews. David Vital who holds aca demic posi tions both in
the U.S. as well as in Israel sees the future dif fer ently. He is an out spoken
realist, not given to uto pian ideas and states in the preface of his book The
Future of the Jews in regard to Zionism as viewed by Amer ican Jews:

What is alarming and espe cially depressing to note are the super fi cial,
ill-informed, and often posi tively false terms in which the issues rele vant to 
the present great debate in Jewry have tended, by and large, to be put before 
the public. And what is really new, although, on the contrary, encour aging,
is what seems to be the begin ning of some thing like a dispo si tion in the
Dias pora to look at the matter and the dilemmas of contem po rary Jewry
with a sharper eye than has tended to be in evidence here to fore; and too,
most diffi cult of all, perhaps, finally to screw up enough courage to call a
spade a spade.

I do not think that it can yet be said that clear-sight ed ness, a calm spirit, and
real and consis tent intel lec tual honesty are actu ally breaking out all over.
Obfus ca tion, hidden agenda, double-talk, and, commonest of all,
double-think are still very much the order of the day … I do most sincerely
believe that when really serious and impor tant ques tions are finally tackled, 
plain speaking has got to be the first order of the day.

This is indeed a most wel come and whole some atti tude, even if it leads to
unpop ular con clu sions. Vital finds “Con tem po rary Jewry deeply divided”
and asks whether it is “hope lessly divided?”
Although Vital never men tions Güdemann’s pam phlet of 1897, which has
been dis cussed in War and Mayhem as well as in Whither Zionism? the pre -
dic tions made at that time have come true. Nation alism may well have been 
a “cuckoo’s egg for Jews,” as Güdemann called it. Vital sums up:

Today, at the end of the unspeak able twen tieth century, it is not too much to 
say, that the survival of Jewry as a discrete people, its various branches
bound to each other by common ties of culture, respon si bility, and loyalty
is entirely in doubt… . While it is right to say that the roots of the present
malaise (if not disori en ta tion) which char ac ter izes world Jewry today do
not lie exclu sively in that domain [Zionism], still, plainly, the rise of an
inde pendent Jewish state has both revo lu tion ized and destabilized the
Jewish world… . [The] view points of Amer ican and other Jewries, cannot
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fail to differ crucially from those of Israeli Jewry. And that is one key
reason, quite conceiv ably the chief reason, why willy-nilly the Jewish
world - beaten by assim i la tion on the one hand and by destruc tion and
threats of further punish ment on the other - is now coming apart. If once
there was a single, if certainly scat tered and far from mono lithic people -
indeed, a nation - there is now a sort of archi pelago of discrete islands
composed of rather shaky commu ni ties of all qual i ties, shapes and sizes, in
which the Island of Israel as it were, is fated increas ingly to be in a class by
itself.

In sum, the old unity of Jewry, however fragile, however prob lem atic,
essen tially a func tion of the old sense and, yes, the old reality of nation -
hood, lies shat tered today, almost beyond repair. But my inten tion here has
by no means been to complain about this or any other feature of Jewish life,
either in the Dias pora or in Israel. It has been to explore and, if possible,
account for what is now before us: the waning of the Jewish nation.

Vital is right to be con cerned. But he omits to men tion the glue that has
always held, and still holds, the Jewish people together: the past his tory of
per se cu tion and the fear of recur rence.
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13

Are Anti-Jewish Attitudes

Curable?

When one con siders the dif fer ences in philo soph ical out look between Jews 
and Gentiles it becomes readily apparent that plenty of mate rial for poten -
tial fric tion exists. This brings us to the ques tion: Is an emo tional state as
entrenched as anti-Jewish bias ame nable to a remedy? Some sug ges tions
have already been men tioned. Dershowitz wanted more Jews and more
chutzpah, while others felt that not only Chris tianity but also all reli gions
apart from Judaism must dis ap pear. None of these rec om men da tions seem
to be real istic. Laws against hate crimes and a pro lif er a tion of Holo caust
museums will also fail to accom plish their goal. The vast majority of the
Amer ican people cannot share the emo tional suf fering of Jews and feel ings 
cannot be leg is lated.
Prager and Telushkin state in their book Why the Jews? :

Judaism consists of three compo nents: God, Torah (law and teach ings) and
Israel (Jewish nation hood). Throughout Jewish history, the Jews’ affir ma -
tion of one or more of these compo nents has chal lenged, often threat ened,
the gods, laws, and nation alism of non-Jews among whom the Jews have
lived.

The authors con clude their book with the sug ges tion of five options to end
hatred against Jews: 1) Assim i la tion, 2) Living as Jews in the Jewish state
Israel, 3) Con vert many non-Jews to Judaism, 4) Fight through all appro -
priate means from polit ical to phys ical, and 5) to influ ence non-Jews to live 
according to moral values which are con so nant with those of Judaism.
After having dis cussed the pros and cons of these options the authors find
the fifth one to be the most effec tive:

Jews must resume their orig inal task of spreading ethical mono theism… .
While many secular Jews may find this pros pect unap pealing, there is
really little choice. For even these Jews recog nize that if antisemitism is a
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moral failing, only the moral values of non-Jews can prevent
antisemitism… . As Jews have believed since antisemitism began, only in a 
world guided by ethical mono theism will Jews be able to live in peace.

Seduc tive as this for mula sounds “eth ical mono theism” would include
Chris tians and Mus lims but exclude Hindus, Bud dhists, as well as the reli -
gions of the Chi nese or Jap a nese. Yet, the latter have his tor i cally been the
least threat to Judaism and most of the people who belong to these reli gions 
do behave eth i cally without adhering to mono theism. It is Chris tians, and
now Mus lims, who have been regarded as the main cul prits rather than the
other creeds or nations men tioned above. Fur ther more, exclu sive mil i tant
mono theism, which denies the legit i macy of other reli gious belief sys tems, 
has been pre cisely the reason why the Jewish people have run into dif fi cul -
ties even prior to the appear ance of Chris tianity, as Part I of this book
dem on strates.
Apart from the purely theo log ical aspects, there is an addi tional and more
impor tant ele ment in Judaism that can serve as an irri tant to some mem bers
of the Gen tile world. It has been briefly alluded to pre vi ously but requires
fur ther dis cus sion before one can pro ceed with sug gesting a remedy for
Judeophobia. This facet has to do with the fact that some Jewish intel lec -
tuals seem to be par tic u larly drawn to rev o lu tionize what ever society they
live in. Isaiah 40:4 seems to be the guiding light:

Every valley shall be exalted, and every moun tain and hill shall be made
low: and the crooked shall be made straight, and the rough places plain.

Social jus tice is to be achieved by attacking and abol ishing existing “power 
struc tures” so that the “down trodden” can be exalted. This is also the
essence of Marxism, and explains the inor di nate fond ness some mem bers
of the Jewish com mu nity have for this sec ular reli gion. The fact that this
has not led to the “crooked” being “made straight” but has merely replaced
one power struc ture with another one, and that the new regime was fre -
quently con sid er ably worse than what had existed before, fails to make an
impact on these seekers of utopia. The Soviet Union was the prime
example for the results mes si anic vision aries tend to achieve in the real
world. The regime was a disaster for those Jews who were not polit i cally
active and had a modicum of prop erty. For instance Trotsky’s father vis -
ited his son in Moscow after the rev o lu tion in the hope of obtaining aid
from his son, but was unsuc cessful. The Chief Rabbi of Moscow is
reported to have said in 1920: “The Trotskys make the rev o lu tion. The
Bronsteins [Trotsky’s real name] pay the bills.”
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I am not saying, or even implying, that all our Marxist ideologues are
Jewish today, which would be non sense. I am merely stating that this is the
“Judaization” of our society that Dimont has been talking about. The
unfor tu nate aspect about Marx ists is that they have failed to learn the les -
sons of the Soviet Union and those of socialist uto pias in other coun tries. I
use the word “unfor tu nate” advis edly because all these uto pias pro mote
class war fare and wher ever they were tried have led to misery for the
common people.
This gets me back to Gordis’ book Does the World need the Jews? which
was dis cussed in the pre vious chapter. My own answer to the ques tion is
Dr. Boyd’s: “Yesbut” and “it depends.” First of all it will depend upon
whom you ask. It is obvious that a fun da men talist Muslim will give a dif -
ferent answer than the one expected by Gordis and so will a Hindu, Taoist,
Shintoist or Bud dhist. While the fun da men talist Muslim will deny the
ques tion with vehe mence, the other men tioned groups will regard it as of
no rel e vance. The mere phrasing of the ques tion the way it appears in the
title of Gordis’ book indi cates what I have called ear lier, the Judeocentric
view of the world. Jews are obvi ously impor tant, but to Gordis’ ques tion
“What would happen if the world [emphasis added] woke up one day and
there were simply no Jews left?” one would surely get dif ferent reac tions.
There would be grief in coun tries where Jews had prom i nently con trib uted
to the cul ture, rejoicing in the Muslim world, and prob ably a “so what”
among the rest of humanity. The ques tion actu ally reminded me of a little
story I read years ago. Man said to the Uni verse: “I have arrived!” Where -
upon the Uni verse replied “I couldn’t care less.”
It is this phe nom enal arro gance of the human race that keeps get ting in our
way and to which Jews are not immune. Let us, there fore, rephrase Gordis’
ques tion to the more narrow aspect: Does America need the Jews? Here my 
per sonal answer is also a qual i fied yes, because it depends on what indi -
vidual Jews devote their ener gies to. If this is to the direct ben efit of other
indi vid uals, be it in the family or society at large, without cre ating harm to
others, all is well and such efforts deserve applause and praise. Some con -
ser va tive Jews, in the polit ical rather than reli gious sense - for instance the
founder of Judi cial Watch, Larry Klayman, who sues gov ern ment offi cials
when they exceed their legit i mate powers - are doing an out standing job to
guard Amer ica’s lib er ties. These per sons deserve, and for tu nately also
receive, Gen tile sup port. The fact that they are Jews is of sig nif i cant help
on account of their con sid er able verbal skills, which are used to defend
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indi vidual lib erty rather than a chi me rical pur suit of uni versal jus tice and
the cre ation of “total equality.”
If, on the other hand, Jewish efforts are directed towards estab lishing the
mes si anic kingdom on a sec ular or reli gious basis, espe cially when pur -
sued with a zealot’s fervor, then I have con sid er able res er va tions. These
zealots fail to take into con sid er ation the fun da men tals of human nature,
where every solu tion imposed from above will be opposed when it goes
against the per ceived self-interest of the affected indi vid uals. Unless indi -
vidual aspi ra tions are respected we will con tinue to have class war fare
regard less what classes are involved.
Rec on cil i a tion between Jews and Gentiles has to be a two-way street and
fear of “the other” has to be reduced by both sides. In Israel “the other” is
not only the Arab threat but even mis sion aries from other faiths. For
instance, as men tioned pre vi ously, the Mormon Church had to promise not
to use its Mid-Eastern Center on Mount Scopus for pros e ly tizing before it
was allowed to open. Another example is that in March of 2000 a Haredi
anti-mis sionary group was boy cotting a food com pany’s prod ucts. The
man ager of the com pany (Mr. Campos), a member of Jeho vah’s Wit nesses, 
was sus pected of bribing poor Jews to join their con gre ga tion. Yad
L’Achim mem bers, the zealot group that per se cutes the Wit nesses in gen -
eral and Mr. Campos in par tic ular, called him a Goy, Nazi and Ped erast.
The Inter na tional Jeru salem Post of March 31, 2000, which reported the
Wit nesses story men tioned fur ther more: “Another charge made by Yad
L’Achim is that the sect col lab o rated with the Nazis against the Jews of
Europe, par tic u larly in Ger many.” This charge is, of course, bla tant non -
sense. The Wit nesses were jailed, sent to con cen tra tion camps, and mur -
dered by the Nazis for their belief, a fact that the Post acknowl edged. The
lesson is clear, how ever, hate groups do exist on both sides, and when all
else fails chau vin istic Jews can always accuse anyone whom they dis like,
for what ever reason, of being or having been a Nazi. Why are some Israelis
so inse cure in their own belief system that they have to be afraid of the esti -
mated 1,000 Wit nesses who reside in Israel?
When stripped of all rhet oric it is indeed fear, on both sides, which stands
in the way of rec on cil i a tion. The Gentiles, or to use the bib lical names Esau
and Ishmael, have been so thor oughly bedev iled in the Talmud that this
fear, which can readily turn to hate, seems to have become ingrained in
some minds. The equa tion of Esau with Impe rial and then Chris tian Rome
has already been dis cussed in the first part of this book, but the char ac ter -
iza tion of Esau in the Talmud still needs to be men tioned. In the leg ends
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which deal with the two brothers Jacob and Esau, the latter is usu ally
referred to as “wicked,” “God less,” or “male factor” while Jacob is ele vated 
to the Lord’s pres ence. Per haps the most glaring example of how the
written Torah dif fers from the oral tra di tion in this par tic ular respect might
be the meeting of the twins after Jacob had wres tled with the “angel.”
Jacob had a guilty con science and was afraid of what Esau might do to him
so he had sent his herds, wives and chil dren ahead as a poten tial peace
offering. But con trary to expec ta tion the Bible reports that when the
brothers met “Esau ran to meet him, and fell on his neck, and kissed him,
and they wept [Gn 33:4].” While for give ness was the bib lical Esau’s atti -
tude the Talmud pres ents a dif ferent pic ture of the same epi sode:

When Jacob trav eled towards Canaan, Esau came toward him wrath fully,
from Mount Seir; he intended to murder his brother. The Godless devised
intrigues against the Just and gnashed his teeth. Esau thought: I don’t want
to kill him with bow and arrow, but with my mouth and will suck his blood.
And he ran towards him, fell upon his neck and wanted to bite him. But at
that moment Jacob’s neck became hard as ivory and Esau’s teeth were
blunted thereby.

The impor tant aspect of this example lies in the Welt an schauung towards
the Gen tile and this atti tude was, and to some extent still is, taught in
Jewish reli gious schools, the yeshivahs. In the pre vi ously men tioned book
on Neoconservatism Kristol wrote about his own expe ri ence: “dis ci pline
was strict – if we mis be haved in any way, the rabbi would order us to stand
up and then give us a stinging slap in the face. He also taught us to hate the
goyim and to spit when ever we passed a church.” When one con siders this
type of teaching, anti-Jewish atti tudes by Gentiles will also per sist.
Regard less of how much the mes si anic kingdom is being preached, it has
no chance of arriving.
All of the above has dealt with diag nosis. Is there a poten tial cure? For a
chronic con di tion like the one under dis cus sion, an elev enth com mand -
ment of “Thou shalt not harbor any anti-Jewish thoughts” will be use less. It 
is bound to be ignored just as the other ten. Living exam ples have to be set.
Pope John Paul II has done more in this respect than all pre vious popes
com bined. To see this frail, sick, old man at Yad Vashem and the Western
Wall of the temple, praying for peace and for give ness, sent a pow erful
mes sage that can no longer be ignored by the Cath olic Church. Offi cial
Cath olic antisemitism died on that day in Jeru salem. Will some indi vidual
Cath o lics and bigots of other denom i na tions con tinue to have ill feel ings
towards Jews? Of course, but they cannot rely on the sanc tion of the
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Church, just as ill-treat ment of African-Amer ican cit i zens on account of
race, is no longer tol er ated in this country. Nev er the less it has to be a
two-way street and a con tinued harping on what the Church should or
should not have done in the past, and espe cially during the Holo caust, is in
nobody’s best interest any more.
Indi vidual hearts and minds have to change and a Welt an schauung that is
no longer based on “us versus them” has to achieve dom i nance. While indi -
vidual theo log ical or national dif fer ences can be retained, the overall spirit
which guides con duct needs to become one of coop er a tion rather than of
antag o nism. Let me put it bluntly: as long as an adversarial spirit is our
guide we are serving Satan rather than God. It is a choice each indi vidual
has to make and this is what free will is all about.
Satan is easily defined because the Greek word satanas stands for nothing
else than adver sary. God, on the other hand, is a dif fi cult con cept which
man kind has grap pled with since the dawn of intel li gence. We will not
come to an agree ment on it in the fore see able future because it is inti mately 
tied up with the exis tence of evil in this world. The ques tion: What kind of
a God is this who cre ates a world in which evil flour ishes? has puz zled phi -
los o phers throughout the ages. The answer used to be quite simple: there
were sev eral gods, some benev o lent others not so. There was a con stant
battle going on between good and evil forces in which some times one side
and at other times the other side gained the upper hand. The
Mesopotamians, for instance, called the two major dei ties, who kept
fighting each other, Baal versus Mot, while the Per sian Zarathustra called
them Spenta Mainyu versus Angra Mainyu. The names don’t matter it is
the prin ciple that counts. While the con cept may not have been sci en tif i -
cally true, it accounted at least for observ able facts.
Moses is being cred ited with having changed this simple view of the world. 
There was now only one single Almighty and Just God. How this con cept
squares with the fact that inno cents may not receive jus tice in this world,
and that little chil dren who have done nothing wrong may be con demned to 
serious pain and suf fering, has never been ade quately explained. The
answer to Job’s ques tion why the Lord is doing what He is doing to inno -
cents: Who are you to ques tion Me? is essen tially a non-answer. While
some Jews, as well as Chris tians and Mus lims, have accepted this stance,
others had a pro found problem with it. Rabbi Wine rejected this
“shlemazzel,” incom pe tent God alto gether, while Rabbi Kushner, as a
result of per sonal tragedy, was forced to arrive at another con clu sion.
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Kushner felt that he could not reject God totally, there fore he sug gested
that the Lord was not fin ished with His cre ation and that the sev enth day,
when the Lord rested has not yet arrived. According to Kushner it is only
Friday after noon rather than sunset. In addi tion, Kushner lim ited the
Almighty’s power. In When Bad Things Happen To Good People he pro -
posed a dualistic solu tion to Job’s problem. There is God and there are laws 
of nature. The bib lical view that God cre ated nature and is, there fore,
respon sible for its imper fec tions and vaga ries, is not being addressed by
Kushner. For him nature is blind, cares nought about good and evil and
from its laws there is no escape. God is essen tially help less when con -
fronted with these forces and can only bring com fort to the sur vi vors of the
var ious trag e dies, which are not caused by Him. “The con ven tional expla -
na tion that, God sends us bur dens because He knows that we are strong
enough to handle it, has it all wrong. Fate, not God, sends us the problem.”
Kushner is not alone in his view of the Lord’s lim i ta tions because Hans
Jonas, a Jewish phi los o pher of reli gion, has expressed the same thought in
a lec ture ‘On the con cept of God after Auschwitz.’ This is men tioned by
Küng in Judaism Between Yes terday and Tomorrow, who dis cusses the
sub ject fur ther. Like most ideas this one is also not new and can be found in 
the Talmud. Since Chris tian theo lo gians are fre quently not acquainted with 
Juda ism’s oral tra di tion, Küng did not men tion the pre ce dent. Nev er the less 
the story enti tled “The Aban doned Vine yard,” which deals with the
destruc tion of the Jeru salem temple, is most á propos:

When the enemies conquered the temple and put it to the torch, the Lord sat
and wept… . In the hour when Israel was expelled and the High Court
destroyed, the Lord sat weeping and down cast. He intoned a mournful song 
and lamented over it. He said: my tent is destroyed, and the enemies reside
therein. My sanc tuary is demol ished and I sit here silently. But what can I
do? The magni tude of severity is mightier than I (das Masz der Strenge ist
mächtiger als ich)… . Thus said the Lord: Israel is my flock, and the flock
is dispersed - is it not I who suffers the most pain? Oh comfort Me my
people!

A lamenting Almighty Ruler of the Uni verse dif fers to such an extent from
the way the Lord is depicted in the written Torah that one has to ask one self 
where this par tic ular notion came from. The answer can be found in
Larousse’s Mythology:

Above the gods, however, and above Zeus himself hovered a supreme
power to whom all were subject: Moros, or destiny, Son of the Night.
Moros invis ible and dark like his mother prepared his decrees in the
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shadows and extended his ines cap able dominion over all. Zeus himself
could not set aside his deci sions and had to submit to them like the
humblest mortal. He had, more over, no desire to set aside the deci sions of
destiny, for, being himself Supreme Wisdom, he was not unaware that in
upset ting the destined course of events he would intro duce confu sion into
the universe it was his mission to govern.

Clearly this was not the opinion of the prophets. The Lord was an Almighty 
God who rewards and pun ishes nations just as He pleases. There was no
room for ran dom ness, fate or nature in that con cept. The idea of God’s, or
Zeus’, limits came to Pal es tine with Alex ander and the Seleucids who
brought along Greek phi los ophy that was then, to some extent, incor po -
rated into the oral tra di tion.
But let us put reli gious con cepts, on which agree ment is impos sible, aside
and look instead at what the indi vidual can do in a world filled with mis un -
der stand ings, out right lies, fear, and hate. Remark ably enough, the answers 
have existed for thou sands of years they simply need to be adhered to. Con -
fu cius was a prac tical person who did not con cern him self with theo log ical
spec u la tions but instead pre ferred to expound on actual behavior as
expressed in the Golden Rule:

Tzu Kung asked saying: Is there any single saying that one can act upon all
day and every day? The Master said, Perhaps the saying about consid er -
ation. Never do to others what you would not like them to do to you.

The Talmud ascribes the same words to Hillel as Steinsaltz, among others,
reports:

A well-known legend tells of a heathen who approached Hillel and insisted
that he wished to learn the entire Torah while standing on one foot. It was
then that Hillel, in order to define Jewish law in one sentence, coined his
most famous dictum: “Do not unto others that which you would not have
them do unto you. That is the entire Torah; the rest is commen tary. Now go
and study.”

The words are iden tical, but Con fu cius would have said “go and do so,”
instead of “go and study.” This is pre cisely what Jesus did when he turned
the “do not” into the pos i tive “do unto others what you would have them do 
to you.” Does it matter who enun ci ated it first? Not really; what mat ters is
that after the mil lennia, which have passed since the words were first
spoken they are still not adhered to. Fur ther more, if the Golden Rule would 
indeed have been the “entire Torah” and all the rest “com men tary” there
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would never have been an occa sion for anti-Jewish sen ti ments and
atti tudes.
Siddhartha Gautama, the Buddha, did not con cern him self with reli gious
spec u la tions either and empha sized instead: con trol over one’s pas sions,
eth ical thought, and benev o lent con duct. The reason why he did not engage 
in reli gious con jec tures is explained in the fol lowing par able in the Chapter 
on The Way of Prac tical Attain ment:

Suppose a man were pierced by a poisoned arrow, and his rela tives and
friends got together to call a surgeon to have the arrow pulled out and the
wound treated.

If the wounded man objects, saying, “Wait a little. Before you pull it out, I
want to know who shot this arrow. Was it a man or a woman? Was it
someone of noble birth, or was it a peasant? What was the bow made of?
Was it a big bow, or a small bow, that shot the arrow? Was it made of wood
or bamboo? What was the bow-string made of? Was it made of fiber, or of
gut? Was the arrow made of rattan, or of reed? What feathers were used?
Before you extract the arrow, I want to know all about these things.” Then
what will happen?

Before all this infor ma tion can be secured, no doubt, the poison will have
time to circu late all through the system and the man may die. The first duty
is to remove the arrow, and its poison prevented from spreading.

When a fire of passion is endan gering the world, the compo si tion of the
universe matters little; what is the ideal form for the human commu nity is
not so impor tant to deal with.

The ques tion of whether the universe has limits or is eternal [to which one
might add, spec u la tions about the nature of God] can wait until some way is 
found to extin guish the fires of birth, old age, sick ness and death; in the
pres ence of lamen ta tion, sorrow, suffering and pain, one should first search 
for a way to solve these prob lems and devote oneself to the prac tice of that
way… . There fore people should first discern what is of first impor tance,
what problem should first be solved … to do all this, they must first under -
take to train their minds; that is, they must first seek mind-control.

When one reads The Teaching of Buddha or the Bhagavad Gita, for
instance, one is impressed by the com pletely dif ferent mental atti tude
which per vades these doc u ments from that of the Torah. There is never a
“them versus us” atti tude but only the attempt to show why man kind suf -
fers and what steps can be taken to relieve suf fering. Fur ther more, the
emphasis is not on external causes but the vaga ries of the mind that have to
be con trolled in order to achieve peace within one self and thereby in the
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world. It also needs to be pointed out that these ideas were essen tially con -
tem po ra neous with those of the Jewish prophets; but while the latter are
extolled for their pro found eth ical thoughts, the former have yet to be
widely cred ited. The reason is simple. It is so much easier to blame others,
including God, for mis for tunes than to look into one’s own soul.
This reli ance on self, rather than others was also taught by the Stoics
among whom Epictetus (c. A.D. 60 - c. 138) is the best known. He has
recently achieved a modicum of pop u larity as a result of Tom Wolfe’s
novel A Man in Full. My own acquain tance with Epictetus goes back more
than four decades when we first bought the Great Books of the Western
World which are pub lished by the Ency clo pedia Bri tan nica.
Epictetus, in con trast to some of the other phi los o phers that are rep re sented 
in the men tioned vol umes, endeared him self imme di ately to me by the fol -
lowing inci dent that is recounted in a syn opsis of his biog raphy:

While still a slave, Epictetus attended the lectures of the Stoic philos o pher,
Musonius Rufus, who, he records ‘spoke in such a fashion that each of us
as he sat there thought he was himself accused.’ The slave appar ently came
to appre ciate Musonius’ teaching that ‘the gifted soul is all the more
inclined towards its natural object, the more you try to beat if off.’
According to Celsus, as quoted by Origen, Epictetus was perma nently
lamed by his master. ‘When his master was twisting his leg,’ it is said,
Epictetus only smiled and noted calmly, ‘You will break it,’ and when it
was broken, ‘I told you so.’

That is what I call “A Man!” Not just words, but con duct com men su rate
with one’s beliefs when the chips are down. Epictetus’ most impor tant
teaching is “Of the things which are in our Power, and not in our Power.” In 
essence: we have no influ ence over the con duct of others, even if it is
harmful to our selves, there fore it is not our con cern. What mat ters is our
own atti tude to mis for tune and to under stand that cer tain fea tures of life
such as ill ness, inju ries, or death are part of life and unavoid able. But we
need not com plain or lament over the cruel fate which nature has dished out 
to us. What we ought to do is adopt the atti tude that those things are exter -
nals, not in our power to change, and to cul ti vate instead the only aspect
God has given us, which is in our power and nobody else’s, namely the
proper use of one’s mind. Kushner’s “God has limits” is expressed by
Epictetus as:

But what says Zeus? ‘Epictetus, if it were possible, I would have made both 
your little body and your little prop erty free and not exposed to hindrance.
But now don’t be igno rant of this: this body is not yours, but it is clay finely
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tempered. And since I was not able to do for you what I have mentioned, I
have given you a small portion of us, this faculty of pursuing an object and
avoiding it, and the faculty of desire and aver sion, and, in a word, the
faculty of using the appear ance of things; and if you will take care of this
faculty and consider it your only posses sion, you will never be hindered,
never meet with imped i ments; you will not lament, you will not blame, you
will not flatter any person… . Be content with them and pray to the gods.’

Epictetus teaches that if a person always main tains his proper char acter,
regard less of occa sion, he will be men tally free, even as a slave. On the
other hand, a “free man” can be, and fre quently is, a slave because he is
chained by his pas sions. Desire is to be directed only to those aspects of life 
which are in con for mity with nature and which are not dependent upon
external forces. Is this not also what Buddha taught? The root of all suf -
fering is desire! We want things to be dif ferent than they are at the moment. 
We have to be careful, how ever, not to get trapped in seman tics. Desire is
closely linked to hope, and human beings cannot exist without either of
them. There fore, it would be better to speak about “craving” or in bib lical
terms “cov eting,” rather than “desire.” From “I’d like to have,” or “I wish I
had,” to “I have to have” are small mental steps, but the moment the latter
takes hold of our minds we are truly enslaved and better do some thing
about it.
The word “suf fering” may be too strong an expres sion for everyday life.
We truly suffer, for tu nately, only inter mit tently and then for lim ited
periods of time. The Dalai Lama, there fore, sug gested in The Opening of
the Wisdom-Eye, that the San skrit word Duhkha, which is com monly
trans lated into “suf fering,” may instead be ren dered as “unsat is fac tory
expe ri ence.” This sug ges tion ought to be adopted because this is indeed the 
more common feeling in all of our lives and leads us to search for con stant
improve ments of our lot. Duhkha is uni versal and respects nei ther per sons
nor nations. There is nothing we can do about it except to adjust our atti -
tude when mis for tune strikes and prac tice, to the best of our ability, equa -
nimity in order to endure what at times seems unen dur able. What pre vents
us from being free and con tented - if not happy - people? Our minds! Our
minds harbor false opin ions in regard to exter nals over which we have no
con trol and thereby give way to fear, greed and the other pas sions we ought 
to be able to con trol. Can a person who tries to live his life by the rules that
are spelled out by Buddha and the Stoics become an antisemite? Hardly,
and it will not require “eth ical mono theism” or gov ern mental laws to
accom plish this goal.
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As we have seen, anti-Jewish atti tudes have been present for mil lennia; it
would be foolish to expect them to dis ap pear within the next few years.
They are now com pounded by the prob lems of the state of Israel that fuels
hate in the Muslim world. The only rea son able solu tion to that conun drum
would be that the United States must indeed behave in an even-handed
way. An “honest broker” serves both par ties to the con flict equally well,
and this stance is incom pat ible with repeated public dec la ra tions that
“Israel is our friend,” to which might be added “come what may.” This is
not a wise posi tion because it encour ages extrem ists in that country and
brings the wrath of the Muslim world upon us. Pol i ti cians regard the
unques tioned sup port of the state of Israel, regard less of its pol i cies, as a
neces sity for elec tion or re-elec tion. But the Jewish com mu nity in our
country has to be edu cated to dis tance itself from those cir cles in Israel who 
are bound and deter mined to pursue their own goals on the assump tion that
the U.S. will be coming to their aid under all cir cum stances.
The saying that nations have no friends, they have only self inter ests
should be taken to heart because it is true and works both ways. In addi tion
true friend ship has nothing to do with toadyism. If I see that my friend is
engaged in con duct that is con trary to his/her own best interest it is my
duty, as a friend, to warn him/her and sug gest a better way to deal with the
problem. If he/she keeps dis re garding my advice and con tinues in behavior 
that is con trary to accepted stan dards, I have no choice but to sever my con -
tacts. Mitgegangen, mitgefangen, mitgehangen is an old German proverb.
You walked with him; you got caught with him; now you hang with him!
The Amer ican Jewish com mu nity has a unique respon si bility as well as
oppor tu nity at this time. If its leaders con tinue to present the Arab-Israeli
con flict in terms of good and evil, where the Arabs are char ac ter ized only
as ter ror ists with whom one cannot nego tiate there is nothing but disaster
ahead for Israel as well as America. If on the other hand they were to
actively put pres sure on the Jeru salem gov ern ment to allow the U.N. to
pro vide an equi table solu tion they would earn the grat i tude of the world.
Amer ican Jews in lead er ship posi tions need to rec og nize, and openly
admit, that the Pal es tin ians are forced to live under a harsh mil i tary occu pa -
tion in dis re gard of inter na tional law and numerous U.N. res o lu tions. For
the Amer ican Jewish com mu nity to either sup port, or tac itly approve cur -
rent Israeli pol i cies and con duct in the occu pied ter ri to ries (which have
already been given their bib lical names Judea and Samaria again) makes a
sham bles out of the pro fessed ideals of Judaism. The time to speak out pub -
licly in larger num bers against this abuse of power is long overdue.
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To equate all critics of the pol i cies of the state of Israel in rela tion to the
Pal es tin ians with antisemites serves only pro pa ganda pur poses rather than
the truth. Yet it must be admitted that what ever Israelis or Jews do there
will always remain some con firmed Jew-haters. These are unhappy people
who hate them selves for a variety of rea sons, and they may not be ame -
nable to rational argu ments. When these indi vid uals advo cate non sense
they should be con fronted with facts, rather than pro pa ganda, and when
they trans gress the laws of the country in which they reside, they should be
promptly and effec tively pun ished. In this con nec tion an ancient Chi nese
saying is most appro priate: “What is a good man? A teacher of bad men!”
What is a bad man? A good man’s charge!”
But let me repeat, while law-breakers should be promptly pun ished it is
equally impor tant that the embers of latent anti-Jewish atti tudes, in larger
parts of the pop u la tion, are not fanned into fires by ill-con sid ered actions of 
Jewish orga ni za tions and some greedy indi vid uals. When pol i cies are pur -
sued which are readily dis cern ible as paro chial - regard less of the high
sounding lan guage in which they are cam ou flaged - the Jewish people at
large will be con fronted with the con se quences.
Actions of the World Jewish Con gress and by the Anti-Def a ma tion
League, are what the Gen tile world sees and hears. It is on this basis that
opin ions are formed and pre vious prej u dices con firmed. Words of being “a 
blessing to the world” ring hollow when fol lowed by deeds that do not take
“the world” into account but only the ben e fits to a sub group of Jacob’s
chil dren. Thus antisemitism will dis ap pear only when the fun da mental
under lying causes are removed. For gen uine Jewish-Gen tile rec on cil i a tion
to occur coop er a tive efforts by both Esau and Jacob are required. Esau
lives under orders that require of him to be for giving, what will Jacob do?
Cur rently there are serious efforts made by some theo lo gians to bridge the
gap between the Jewish and Chris tian reli gion. Inter de nom i na tional dia -
logue is fos tered by the mag a zine First Things, and The Insti tute for Chris -
tian & Jewish Studies has recently pub lished a posi tion paper Dabru Emet
(speak truth) which expresses the views of some well known Jewish rabbis. 
Although these efforts are wel come some Chris tian mem bers adhere to a
philosemitism that has little regard for facts and is, there fore, self-destruc -
tive. James Carroll’s pre vi ously men tioned book, for instance, is not only
one-sided but also rife with his tor ical errors. Neuhaus’ article enti tled “Sal -
va tion is from the Jews” ide al izes the Jew ish ness of Jesus and omits he fact
that although people are born into a given reli gion, they can sub se quently
refute the way it is prac ticed. Chris tian apol o gists com monly turn Jesus,
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now a days, into a Phar isee or freedom fighter against Roman occu pa tion in
order to “san i tize” the gos pels from anti-Jewish con tent. But they fail to see 
that this stretch of the imag i na tion is not likely to meet with uni versal
approval from Jews. The website www.noahide.com has already been
men tioned and as far as the Dabru Emet state ment is con cerned it elic ited a
reply in a recent issue of Com men tary enti tled “How Not to Con duct
Jewish-Chris tian Dia logue.” The article points out quite clearly that unless
the Talmud is taken into account and not merely scrip tures that are
common to both reli gions no agree ment is pos sible. Dabru Emet’s ver sion
of truth “is not just wishful thinking; it is whis tling in the dark.”
When one con siders all the facts and opin ions, which have been pre sented
in this book one cannot escape the par a dox ical con clu sion that
antisemitism and the resul tant fear of per se cu tion has had its pos i tive
aspects for the Jewish people. Not only has it made them tough and
world-wise, but it also pro vides the glue that holds this diverse group of
people together. When one real izes the mas sive dif fer ences of opin ions
Jews hold on most any thing that is con nected to being Jewish, is there any
doubt as to what would happen if antisemitism were mag i cally to dis ap pear 
over night? It seems likely that Judaism, as we know it, would like wise
have become past his tory.
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Con clu sion

As this book has dem on strated there are fun da mental dif fer ences between
the Jewish Welt an schauung and that of Gentiles in gen eral and Chris tians
in par tic ular. The often quoted sup posed main dif fer ence between Jews
and Chris tians that Jews live by works while Chris tians rely on faith is spu -
rious. Judaism also depends on faith! That Moses brought the Isra el ites out
of Egypt, that the Lord God gave them first the Ten Com mand ments and
sub se quently all the rest of the 613 mitz voth are not facts but arti cles of
faith. So are the state ments that “Israel is God’s First born” and that a
Jewish Mes siah King will even tu ally redeem this world in the here and
now. Glib one-liners will not suf fice we must look fur ther for the real
essence of the dif fer ences.
To do so I shall now use the name Moses gener i cally for the person or
group of per sons who cre ated the fun da men tals of the Jewish reli gion.
Moses’ goal was not only to pro vide a moral basis for his com mu nity but
he also intended to found an enduring nation. This is a fun da mental con -
cept because, under Moses, reli gion and pol i tics became one. The reli gious 
laws were intended to make Jacob’s off spring and the “mixed mul ti tude”
that had come along from Egypt not only into one people but a “holy
people.” The laws were given to ensure that the people (the word nation
came later) were pro tected from the snares they would encounter from
“idol a ters.” The “chosen people” were to be holier and there fore better
than any body else they would encounter. That this can breed arro gance on
part of the immi grants and resent ment, if not out right hos tility, by the
indig e nous pop u la tion is an inev i table result of human nature.
The Isra el ites had two options: one was mil i tary might and ethnic
cleansing of the con quered pop u la tion as ordered in Deu ter onomy; the
other was a more or less peaceful co-exis tence as islands amidst a sea, of
“idol a ters.” Mil i tary con quest was tried ini tially but did not achieve the
goal of acquiring a suf fi cient amount of land until the kingdom of David. It
fell apart after Sol omon on account of internal rival ries and, as far as the
orthodox were con cerned, the pun ish ment of God for trans gres sions
against the Law. The mil i tary option was again tried under the
Maccabees-Hasmoneans but like wise failed to achieve a per ma nent state.
When ever armed force did accom plish its pur pose it was due to the fact
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that the neigh boring states were rel a tively weaker; but when vic tory was
achieved internal fric tions sub se quently under mined and destroyed the
state. Cur rently the new state of Israel is repeating the
Maccabean-Hasmonean effort, as has been shown in Whither Zionism? but 
unless the les sons of his tory are heeded it may well founder again for the
same rea sons as before.
Let us assume for the sake of argu ment that the Jewish people will once
more lose Pal es tine. It would obvi ously be a major catas trophe for mil lions
of people but would this be the end of Judaism as Zion ists tell us? Of
course not! Jews have existed for nearly two thou sand years as a “nation in
exile” before, and are per fectly capable of doing so again. This is the point
where the second option, namely living prof it ably, or pre car i ously as the
case may be, in Gen tile lands becomes avail able. In order not only to sur -
vive but also to prosper in adver sity the Jewish people have kept close ties
with each other for mutual assis tance, even when dis trib uted widely over
the world, and they were the first to have placed a pre mium on edu cating
their chil dren. Thus indi vidual Jews worked them selves up from humble
begin nings into high posi tions in Gen tile sur round ings. They became
prom i nent in the fields of finance, sci ence, the arts and other pro fes sions.
At the same time they retained their alle giance not nec es sarily to the Law,
but to their people. A small minority in exposed posi tions is bound to
attract envy and, there fore, has to pro tect itself. This is, of course, best
achieved by money, which will buy the required secu rity; as well as by
putting as many of one’s own people as pos sible into posi tions of respon si -
bility. With a cadre of well edu cated young people avail able this does not
present a problem, espe cially so since at the top of society the pyr amid gets
pro gres sively nar rower.
There has, how ever, always been a point at which the indig e nous pop u la -
tion became aware that their native people seem to be no longer in charge
and pogroms resulted. This is how the “golden ages” in Spain and Ger -
many ended. Dimont is cor rect when he com pared the Jewish people with
Sis y phus, who rolls the boulder uphill and when nearly at the top it comes
tum bling down again. Why should this be so? The answer is impor tant
because Jews in America expe ri ence at this time another “golden age”
which actu ally sur passes all the pre vious ones. Will his tory repeat itself not 
only in Israel but even here on our shores? Thoughtful Jews are, of course,
aware of this problem but seem to have found no answer as yet.
The reason for the boulder coming down lies, in my opinion, remark ably
enough, in a state ment Stalin had made to Eden about Hitler in December
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1941. Sumner Welles reported Sta lin’s words in Seven Deci sions Which
Shaped His tory:

‘Hitler had proved himself a man of extraor di nary genius. He had
succeeded in building up a ruined and divided people into a mighty world
power within an incred ibly short space of time; he had succeeded in so
regi menting the Germans that all elements were completely subser vient to
his will. But,’ Stalin added ‘he has one fatal defect. He does not know
where to stop.’ When Eden smiled Stalin added that ‘I will always know
where to stop.’

This is the crux of the problem. When has the point been reached where
more is no longer better but actu ally worse? To dis cern this point requires
that rarest of all human qual i ties - wisdom.
Let me re-empha size that the vast majority of Jews are sin cere, decent,
hard working people, who love their fam i lies and the country they live in.
They give no cause for offense, play by the rules and take some of the vaga -
ries of reli gion in their stride. But there exists a rel a tively small “intel lec -
tual lead er ship” that does not serve the Jewish people and the country well.
It aims to achieve its goals through a variety of means that have not
changed since the times of Josephus. The methods, as exem pli fied in
Contra Apionem, include: the use of alarmist half-truths, which are sup -
ported by subtle dis tor tions of gen uine facts, appeals to uni versal jus tice, as 
well as attempts to dis credit and ostra cize those who hold dif fering opin -
ions by vig orous ad hominem attacks.
These self-appointed Jewish “gad flies,” to use Soc ra tes’ term, “quasi-sub -
ver sives” according to Gordis, or “eternal pro testers,” as Deutscher called
them, who are deter mined to change society in their image, are sup ported
by Gentiles for a variety of motives. One of the rea sons, in regard to Israel
for instance, is the gen uine con vic tion of a sub group of Protestant Evan gel -
i cals who believe that the rebuilding of the Third Temple on the Mount in
Jeru salem will hasten the return of Jesus. That this may be bad news for
Jews is not being con sid ered. Other Gen tile Left ists agree with Marxist
ideas and believe that gov ern ment can bring about “peace on earth and
good will to men,” while still others have finan cial or polit ical stakes in the
matter. Nev er the less, all these groups are rel a tively small. The largest
group of helpers comes from that part of our pop u la tion who believes that
Judaism is defined solely by the “Old Tes ta ment,” that it is simply a reli -
gion like any other, that it has no polit ical impli ca tions and that the
“Judeo-Chris tian tra di tion” indi cates that we sub scribe basi cally to the
same belief system anyway.
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This gets us back to Sis y phus and his labors. The boulder comes crashing
down on Jews over and over again because some Jewish intel lec tuals and
the leaders of some Jewish orga ni za tions do not know where or when to
stop. They, there fore, pursue or con done pol i cies, which in their hearts of
hearts, they must know do not con form even to the Ten Com mand ments.
But not only is the fate of Sis y phus being ignored so is that of Humpty
Dumpty. His insis tence that I define what the word means when I use it
even tu ally led to his “great fall and all the king’s horses and all the king’s
men couldn’t put Humpty Dumpty together again.” These self-styled sav -
iors of the world would be well advised to heed ancient Chi nese wisdom:
“Why are the people rebel lious? Because the rulers inter fere too much!”
Jewish intel lec tuals who are pur suing mes si anic dreams are con fronted
with an impos sible task. The circle cannot be squared. Global sec u larism is 
pur sued in the Dias pora and reli giously based nation alism in Israel. But
glob alism and reli gious trib alism are incom pat ible. The tribal aspect as
exem pli fied by the attempt to main tain sep a rate ness from one’s envi ron -
ment, and cir cling the wagons or lit er ally building a wall as hap pens at
present in Israel, is still a dom i nant fea ture of Jewish life. On the other hand 
the goal of Dias pora Judaism has always been, in the words of Güdemann,
völkerverschmelzend. Nation states should dis ap pear so that there will be
only one and the same law gov erning the people of the entire world.
A glob alism that con sists of a free flow of ideas and to a cer tain extent that
of trade is inev i table. If its even tual goal is the cre ation of a single supra na -
tional state, storm clouds are on the horizon, even for Jews. Not only will
this type of glob alism run aground on the aspi ra tions of the state of Israel
but people all over the world love the country they were born and grew up
in. They want to main tain their national char ac ter is tics.
Fur ther more, let us be real istic. How can Jews sub scribe to any other law
but their own? Thus the lead er ship of this “one world” would by neces sity
have to be Jewish and auto cratic because democ racy, based on majority
rule, would not be appli cable. How much blood would have to flow for this 
vision to become reality? Even if it were to be achieved for some time, it
could not last. Not only will the dom i nated coun tries of the world rebel, but 
the inherent basic diver sity of the Jewish people prac ti cally guar an tees that 
such a gov ern ment cannot endure.
With the nations of the world drawing closer together har mony among
people is more impor tant than ever. Har mony, in music for instance, is
achieved by the blending of sep a rate notes into one pleasing whole. Nev er -
the less each note retains its iden tity and place in the melody. When
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incon gruity is intro duced a dis so nance occurs and turns the melody into a
cacophony. The goal the world should strive for is coop er a tion, rather than
amal gam ation, or dom i na tion. If we are all chil dren of One Cre ator we
should surely sing His praises with our dif ferent voices blending har mo ni -
ously and not fight over who is God’s First born and what is the only
accept able form of gov ern ment or wor ship.
The genius of the Jewish people has allowed them to avoid the hard choices 
of either-or. The idea was first enun ci ated by St. Paul, the ex-Phar isee:

And unto the Jews I become as a Jew, that I might gain the Jews; to them
that are under the law, as under the law, that I might gain them that are
under the law; To them that are without law, as without law (being not
without law to God, but under the law to Christ,) that I might gain them that
are without law; To the weak became I as weak, that I might gain the weak:
I am made all things to all men, that I might by all means save some [I
Corin thians 20-22].

To be all things to all men did not work for St. Paul. His fellow Jews incar -
cer ated him and would have killed him had he not appealed, as a Roman
cit izen, to Caesar for jus tice. It did not work then and it will not work now.
People expect declar a tive state ments that place indi vid uals or groups on
one side or another of a given ques tion. The Phar i sees and their suc ces sors
the rabbis changed their view on abso lutes and their reli gion became a
“living” reli gion, which means that it could be adapted to what ever cir cum -
stances demanded at a given moment, even if it con tra dicted what the
founder, Moses, had ordained. Reli gious legal rel a tivism was intro duced,
which was fol lowed by sec ular legal rel a tivism and now moral rel a tivism
in the Gen tile world. When society has become suf fi ciently cha otic as a
result of the lack of agreed stan dards the cry for strong lead er ship will arise
and des pots can take over.
There are two impor tant aspect of Moses’ legacy that will affect our lives
in this new cen tury. One is polit ical Zionism which will con tinue to be
fought bit terly by the Muslim world and may well end in a major catas -
trophe. In view of the existing mutual hatred, sus tained peace in the “Holy
Land” is an illu sion. The max imum that can be achieved is a wary armi stice 
with some type of co-exis tence between Israel and a Pal es tinian state
enforced by inter na tional law. The other aspect is the idea of the “One
God” who tol er ates no others. Not only will it con tinue to lead to reli gious
wars but He has also become sec u lar ized and given rise to socialism, com -
mu nism, and Nazism all of which are pro foundly inim ical to human
freedom. Yet, in order for the human being to ful fill his poten tial, freedom
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- cou pled with respon si bility - is the abso lute pre req ui site. Nev er the less,
this freedom is steadily being eroded today by gov ern ment reg u la tions.
In the 1960’s Khrush chev told Amer i cans that their grand chil dren would
live under com mu nism. This state ment is now being rid i culed because the
Soviet Union has col lapsed. But here, as well as in Europe, socialist ideas
flourish with gov ern ment guar an teed “rights.” There is a bureau cracy,
which enforces them, and a judi ciary which is no longer a co-equal partner
but has assumed the pre rog a tive of Con gress as well as the Pres i dency, by
declaring in true Tal mudic fashion what “the law of the country” is at any
given moment of time. The will of the people as expressed in ref er enda is
no longer always rel e vant because any court can over turn the result if it
does not fit the socialist mind-set. Thus Khrush chev was right. Com mu nist
ideas are well on their way to take over the country and the only dif fer ence
will be that they are not going to be called com mu nistic or social istic but
will be declared as “guar an teed well-being for all,” and “social jus tice.”
For those of us, Jew or Gen tile, who do not sub scribe to the inev i ta bility of
this type of mes si anic kingdom it will take a great deal of courage and
stamina to reverse the cur rent course.
What is the answer? A con tinued “them versus us” atti tude can only bring
dis cord and strife. Most recently Küng pref aced his book Judaism Between 
Yes terday and Tomorrow with:

No peace among the nations
without peace among the reli gions

No peace among the reli gions
without dialogue between the reli gions.

No dialogue between the reli gions
without inves ti ga tion of the foun da tions of the reli gions.

These sen ti ments are true, but dia logue between reli gions is easier said
than done. Who has the right to speak for the var ious reli gions, splint ered
as they are in their var ious opin ions, and who can enforce the con clu sions?
The prob lems of Judaism in this respect have been amply dis cussed, but
even among Chris tians there is a huge gulf between Cath o lics and Fun da -
men talist Evan gel i cals that may not be readily bridge able. Thus offi cial
reli gions, tra di tion ally, have sep a rated people rather than brought them
together, and what has not hap pened in thou sands of years before is not
likely to happen in the fore see able future. Peace must begin from within
the human soul. Eastern phi los o phers like Lao Tsu, Con fu cius, or the
Buddha have rec og nized this and enjoined us to think less about how we
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might please God but con cen trate instead on how to con duct our selves in
our daily lives to remove fric tion between people.
Con sti tuted the way we are, as a human rather than humane race, strife and
war will plague us for a long time to come. While we cannot expect to
affect the con duct of others we can take steps to make life better for those
whom we do come in con tact with. The fun da mental rule should be that we
always treat each other as indi vid uals, rather than as rep re sen ta tives of a
given group. We are not likely to agree upon con cepts of God or on polit -
ical views but we can con duct our selves according to those aspects of eth -
ical behavior which all reli gions share. Adher ence to the Golden Rule
would be a good start and so would be Kipling’s “Ifs.” Behavior of this
type does not require gov ern ment inter ven tion. Gov ern ment by its very
nature always involves power pol i tics and hon esty is com monly the loser.
Those of our “leaders,” reli gious or polit ical, who believe that a durable
mes si anic kingdom can be cre ated on this earth ignore the fun da men tals of
human behavior and are des tined to create more suf fering. The essen tial
truth of this world - imper ma nence of every thing that exists - must be
accepted. Those of us, Jew or Gen tile, who hanker after an imag ined past
upon which to build an imag i nary future are doomed to create fur ther suf -
fering. Suf fering is unavoid able, as part of the human con di tion, but we
should make every effort to mit i gate existing evils rather than create new
ones by ill con ceived dreams of uni versal hap pi ness. Let us not be swayed
by polit ical pie in the sky prom ises but pursue instead truth, knowl edge and 
wisdom with good will and con sid er ation towards all. Under those cir cum -
stances even the Jewish people may at long last find gen uine peace.
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